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SUR KHAMBHAT
OR

THE PORT OF EMBARKATION

INTRODUCTION
J:ulp L;;/ J \_';.)".u}:/n =y
Igbal ch.rﬂf:/_:,.ii 3/ -;;-/UJ.‘./

| am

away from the light. | am involved in darkness. Why am | disfigured,
unfortunate and a transgressor?

s a well known port in the gulf of Khambhat
ifferent countries, including the Arabian Penin-
sula, used to visit it. The poet has used the word for the sur possibly to imply
the noteworthy international port where a person going towards Madina,
(the resting place of the Prophet), had to embark from India! (vide verse

No. 12 of chapter 2).

1. Formerly Khambhat wa
in India. Tradesmen from d

musician of Khambhat had composed this

It is also said that a famous _
n Indian Sur.

Sur and called it after his town. Basically it is a

2. It is absolutely wrong to say that the Sur pertains to temporal love

(or gék/'.k_...,. &,‘;‘. ) or that it is merely emotional or sentimental.

On the‘contrary it is entirely spiritual in its conception and expression.

The poet has portrayed in it, the clash of interests between the man and
his ‘nafs’. While the man wants to pursue his journey along the straight
road leading to his goal, the nafs shows refractoriness and waywardness.
The man tries to request him, appeal to him and cajole him but all in vain,
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Then he tries a few restraints on him, but the nafs frees himself when in
frenzy, and thus puts the man to his wits’ ends. The latter then seeks the
Divine help and simultaneously fetters the nafs heavily through self-abne-
gation. The nafs capitulates and gradually reforms himself. He then becomes
a valuable asset to the man. The poet’s advice to the man with regard to his
nafs is partly contained in the verse No. 38 of chapter 2.

3. This Sur may also have been named after the Indian Sur Khamach.
It has two chapters. According to all available editions the first chapter
has 25 verses and the second chapter has 50 verses. The verses No. 5,6, and
7 of the first chapter deal with the ‘camel’ which allegorically symbolizes
the ‘nafs’ or self. All other verses refer to the Prophet’s excellences, his
contrast with the sun, the moon and the stars and the poet’s figurative
request to the moon to convey his respectful messages to the Prophet,
because it rises on Madina too and therefore it is near him. The above three
verses appear isolated and inconsistent with the other verses. Accordingly
| have transferred them to the second chapter which abounds in references
to the ‘camel’. They are more appropriately placed in that chapter as verses
No. 12, 12—A, and B. Similarly verse No. 13 in chapter 2 is a misfit in its
present place. Accordingly | have posted it as verse No. 11 in Part 1 of
chapter 2. Thus the identity of thought and continuity of interest in both
chapters is maintained. | have added a new verse from Mr. Advani’s edition
as verse No. 47-A, chapter 1, part 2. | have transferred verse No. 7 of chap-
ter 9 of Sur Sasui Abri to this sur on the ground of appropriateness and
posted it as verse No. 33 in chapter 2.

4. In verses No. 12 to 50 of chapter 2 the poet has symbolically used the
‘camel’ for the ‘nafs’. He has portrayed the latter’s character variously as
the refractory, rebuking, and obedient ‘nafs’ respectively. All the three
phases of the ‘nafs’ are finely illustrated. '

5. The first 10 verses of chapter 2 refer to the reverential love of the poet
for the Prophet of Islam and his ardent desire to visit his resting place at
Madina. He has lamented his inability to cover the distance due to his age.
This part of the chapter is so self-contained that | have marked it as its
part A. From verse No. 12 till end of the chapter it is a compact piece and
| have maintained it as its part B.

6. | have changed the order of verses No. 44 and 45 of chapter 2 and posted

them as verses No. 38 and 39 in the same chapter on the ground of appro-
priateness. -

7. I have amended the text in the following verses:
No.12/11, 14,16, 17, 28, and 38/45 of chapter 1.
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STATISTICS

No. of verses No. of Vais No. of Quranic No. extran-
in the sur verses and eous poems
traditions
17 6 12 23
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SUR KHAMBHAT

Chapter — |
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1. My beloved is an embodiment of

grace, aye of unique
kind that he would not scold any person face to face. I?w:ngtr;';c ':-ILI 15 Su
committed sins, He is always prone to do good in return. ug have

And assuredly you do possess high moral e
X
Surely We have given you abundance of soozel.leﬂces : ( 1(4}.\? :—(Qalam))
-Kousar).

And lower your wing of mercy to the believers who foll
oW you .

(15, Al-Shura).
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2. Immense store of beneficence is reflected in the b
€ Deloveq’
3

He benignly graces th.e_abodes of those who are solicitoy forehead.
sun and moon too visit human abodes through their |; S of Him. (Though
comparison between them and the Beloved). IBht, yet there j rglo
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Hassan Sanjar

O you whose handsomeliness is indicated by the interpretation of the

Qur?nic words ‘by the growing brightness of the forenoon’ and the reference
to night describes the attribute of your fragrant forelock!
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3. O moon! You can see the beloved from where you are. Whatever mes-
sage | tearfully give to you, please convey it to him. | wish | had unionter-
rupted union with the beloved, who may not have to go out on any account,
(or would that after union the beloved may not leave again on journey!).

’ ” - - \. , -
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4. | wish the beloved to be with me for ever and not be separated from me
on any account. My heart always cherishes (the image of) his eyes ( or his
looks fixed on me earlier). He whose expressions are always significent and
fixed on my memory is the mainstay and solace of my mind.
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5/8 (old). Tonight is the full-moon night. It is in the air that my beloved
would be visiting my house during the night. Every body felicitates me on
it. My rivals however are very unhappy at the news.

Jicepn il
Hafiz lﬁg’dlf..b;‘j"/;UJJ

The sky whirls round and round me because it gets jealous of my associa-
tion with the Nourisher of my life . '
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6/9 (old) Tonight full moon is about to rise. It is my turn to receive the

beloved’s visit tonight. He is very gracious indeed. He did in fact v
somewhere at dawn time. :

— (ST JLJ
PN s
Hafiz — ’(MJ oAty

Allah be glorified! How auspicious | am tonight becayse
suddenly come to me tonight!

isit me

my beloved has

P Iy - »
L c)_,...-wL_og-’L‘.._a gméua_ -
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7/14. O moon! your clear light is indeed a set back to me. To meet my
belove-d | had applied the fragrant camphor powder to my body. But due to
your light | have to wait for my beloved till you had set; and in the mean-
time the fragrance of camphor has diminished. '

Note: Replaced J“‘ L"‘L:‘."" by OL‘ u‘L:—'asper

the Bulri, Bombay and Mr. Trumpp’s editions respectively.
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8/15. O moon! May you be possessed for rising so vertically and so early!
Pray disappear now so that in the consequential pitchy darkness | may

meet my beloved.

4 o~ - ; - ’-.,/
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9/10. The full moon is visible on every 14th night (of the lunar month),
but the uninitiated people look for the new moon on the 29th of the month.
Despite the full moon why should people look for a partial moon? They are
not to blame (due to their lack of understanding.) Let them ascertain from

me whatever they want to in that connection.

jJJ"’ \_j’/.‘.'/J}
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Hafiz
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The green span of the sky and the scythe — like new moon reminded me

of my field (life) and the time of its harvest (death).

Allah has made the crescent the Key of the month, newly arrived for

new affairs . (Hazrat Ali)
- s ”~ 4 J- /u - "
\e &M@Qﬁ%—“ct{_}é}@ﬁ!@—{:ﬁyﬁ-f),_r
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10/11. O full moon! You rise with lots of embellishments. But you cannot
vie with my beloved even for a moment, however much you may try. What-

ever excellence you may have in aggregate during your entire life, with all
that you will not be able to compare well with my beloved even for a

moment.

Note: Replaced c’,l.:’- by )L_.’- as per the Bulri and Bom

bay editions respectively.
’."'L-ffu")’d?” *’.‘.:./Jﬁa}?
Malkani %" t{d' L"'fJL"’/—/n/ﬂ

The manifestation of his Sun-like brilliant face and the light of the 14th
night moon are both intoxicating to me. Yet what a difference between

the two!

| . /./ \ - _ _
W cQ—F FTV T O O A
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11/12. There may be hundreds of suns and moons simultaneously ;
sky; yet by Allah! without my beloved it would all be dark for me, N the

542



7 P T
W W oS Obub c O i L

-~

-,v-at)-ﬂu_‘..:’.@.‘i.iggpd >l s

12/13. O moon! | would not consider your entire constellation as equal to

my .beloved. You are luminous only during the night. But my beloved is
all light at all times.

Note: o5 ¢
ote: Replaced UL} by u.'rb and WJ—-’ by
WJ—& as per Mr. Trumpp's edition.

Romeo: ‘‘By yonder blessed moon’’!
Juliet: ““O swear not by the moon, the inconstant moon!
(Shakespeare — Romeo Juliet).

g L e T
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13/16. O moon! Let me be frank with you, though you may, on that
account altercate with me or be annoyed. The fact is that you have not the

eyes or nose like those of my beloved.
'—"/;L,(Jidyggy el
o - ) Lot -3 ) o &
Ay r~/., ("::J; {,.{

No doubt the moon is beautiful, but your face is definitely more beautiful.
What would | do with the eyes of narcisus, since your eye is more beautiful

than that?

W e Sl L e S 0T X

S A e o e ) 8 S
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14/17. O moon! Would you mind if | be outspoken with you? (You are
subject to variations). Sometimes you are slender (like a scythe), and some-
times you are sizeable (or even full). You have the burning mass in your
face but not the (beautiiul) countenance of my beloved.

| M pds < 7\
(Iqbal) d"-—!))ri,'.' g(;-/(i A’_J’U

There is a blot on your chest, 0 moon! It is due to your love for somebody
or your desire for any thing?
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15/18. When my beloved lifts his drowsy eyes coquettishly, the sun’

turn oblique and the moon becomes haggard. The stars resp;.actfull s
and (recede) at his sight. (All this occurs because they are dazzle:j I'etrealt
beauty). Even the precious stones lose their lustre at the sight of by his
geous beauty of the beloved. of the gor-

L2t o g
Hafiz | O:Jafd;'b;,h:vsa' L“/f ol .&

L J
Maginatjon,
'S remaineg

| weighed your beauty against the moon in the balance of i
His pen, being light, rose up and reached the sky, whereas you

on the ground .
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16/1?. The belode showed himself in darkness at midnight. All the cons-
tellations alongwith the moon receded into oblivision (i.e. disappeared).

25/ 5\_4(&' 6’0&,//}) ‘../”./
Nawab Sufi 2{.5/.5:/ L‘%"JJ:J-’Q.'/-’G V)4

The meuzian calls the faithfuls to the morning prayers mistaking my belo-
ved’s face during night as the dawn light, when he suddenly gets up .

ety 153 g3 5 S 1L
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17/20. O canopus star! you indeed rise in the horizon like a beautiful and
bright star. But my beloved (at all times) is as bright as you are in the (early)

morning.

A S b ulole Yl i3
el 13D WS el e e

18/21. O star! | look at you more, because you rise (in the west) in the

direction of my beloved. ) )
J . . - s .y
oyt 20 8 LB 2 (56 b
4 % 2
_c):‘jééc)f;-‘\ j;.": uﬁ\-;—ﬁ 2&[. 55 2 ~
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19/22. Lo! That star is yonder at that place. My beloved too is there. He s

honey-like sweet, never bitter. - y
Note: The next two verses are almost similarly worded.

) . _J -7 - -
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e Y E’.,(Lj. Tooer
. u:b)&.:uﬁ.:\ v ,..(= e L_':A';‘ - @)-?L-A

” -
20/23. My beloved is beneath that star. He is sweet like honey, never bitter.
Roomi /&:J':bJﬁ"J-QW

My beloved is a King peerless, faithfull and sweet tempered.
J s - - = 7
Yi eU:w—:h—‘\-k.uAg‘._.‘.ﬁ,gL;.u.b “é)bL)‘b
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21/24._My beloved is at the very place where star is. He tastes honey-like
and is never bitter.

Roomi %J:JJJ(J - L.’., Ve

There is nothing like hurt. He is all mercy and |ove :
s/ _
7 @ ! E =2 ~ s 5
VY L] "” o) » - ’h -
tu,n’f - (U,r%,)—f‘w_’,t\)b

2L M L 4 .
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22/25. The moles including the smaller ones, look |jk

ment, (of my beloved’s face). Fie on the nights (which |
my beloved!

€ stars on the firmas
aVe to pass Without
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My friend! | should positively (be with my beloved). O mother! my
mind shall never remain away from him. It cannot remain healthy (or
happy) without him even for a moment. In fact it is melancholy all the

O beloved! the minds of those who long for you are always poignant
(due to separation from you). | cannot foot out the distance to reach the
beloved. He lives far away from me. '

My mind very much has the presence of the beloved constantly.
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Note: Replaced L’b by C}“\.(:D and deleted the question mark

in the opening sentence of the Vai as per Mr. Trumpp’s edition.

VAl No. 2

)
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(Thanks) O Allah! My beloved entered m

him. He is fragrant like the perfums of mus
my life.

y abode while | remembered
k. | have longed for him all

My heart would now converse with him for whom | have so much longed.

How can | describe the beauty of my beloved?
And verily you do possess high moral excellences . (4, Al-Kalam).

Qudusi u‘fﬂlz oS4 -:.-JLE {jl .i"
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Allah! Allah! what wonderful beauty this wondrous being has!

Abdul Latif says: “my friend’s visit to my abode means demonstration
of his mercy to me’’,

. - - o
Roomi i - v)l:LMOLr‘L-/. AT
The Beloved has come in His full glory. May the visit last for ever! .

VAl No..3
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O night! Stay on. Do not recede quickly. | have got to have the beloved
reconciled to myself (and | need time for it). | would burn like a lamp during
the night (to relieve darkness), and consume myself in joy celebrating the
beloved’s visit and his reconciliation.

Would that | were to burn and reburn alternately after getting extin-
guished in turn like the fire of the raving nomads, (which dies and revives
successively for want of adequate fuel).
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An uninitiated man cannot understand the full import of the love
that | bear for the beloved. : :

The fact is that | have a permanent pain (or longing for) the beloved.

] gm a friend 9f the Prophet. (He has completely over hauled or re-
fo.rme. me): There is no defect left in me, (or) | have no further ambition.
His friendship is enough for me.

Latif says: | entertain an everlasting love (for the Prophet).

. If | were re:ally absorbed in the love (for the Prophet), | would verily
glitter in the mirage (i.e. be successful in this world which is a mere farce).

The black (or the awe inspiring) Day of Judgement would be quite
easy for him whom he (i.e. the Prophet) patronizes.

Note: There would be a pall of gloom cast over every body on the
awe-inspiring Day of Judgement. But those persons who would
enjoy intercession of the Prophet, shall be free from it.

| have got to dwell among the (unintiated) people (of this world) so
long | am ordained by my Lord. (I cannot long for death or precipitate it).

And your Lord is enough as your Guide and Helper . (31, Al-Furqan).
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SUR KHAMBHAT

Chapter — ||
(PART—A, Verses No. 1-11)
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1. (O moon!) When you rise,, your first glance should be towards the
beloyf:d. In t.he name of Allah please communicate to him the news that
(we) ineffective persons have our eyes (expectantly) fixed daily on the road

for him.

y G002 BS i ¢ g Sonls
7 e J‘-"" “ ” /" g~ - %

TG SIEAR LIS RSN

3

L] | i
ﬁ)veg ;:(()jo;“A:. so<:: tasl you rise, please look in the direction of my be
Im that | am without strength and vitali e no
t
other support or patronage, and that | look for the sare frorl; m:: | hae no
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Note: Replaced Gb by G.:'; as per the Bhit and

Mr. Trumpp’s editions respectively.
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3. O moon! As soon as you rise, please straightway look in the direction
of the beloved and tell him very intelligibly that | have none else for reliance
or support, and that | seek the same from him.

W AT ” L < - -
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4. O moon! While rising gaze first in the direction of the beloved and then
convey to him in full detail the many messages that | give you, and add that
{ am anxiously looking for him all the time.



5. O good moon! Deliver my message to the beloved. When you are above
his abode, whisper the same softly to him, and touch his feet during the

course of its delivery.

And speak not aloud to him (i.e. the Prophet) as you speak aloud to
one another . (2, Al-Hujrah).

e
(Igbal) Lf‘f.'fj;‘; )M:"-’M...r 0.’///-:’

Indeed, it is a very venerable place under the sky, statelier than the 'Al’.!il’.l’
itself. Even such illustrious saints like Junaid and Bayazid (used to) visit

it absolutely selfie,ffacea.
. ; - .7 - ‘5
® eo;-gi_ég!@-gw,sg'&o.:»gu\gg CHOTE)

rd
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6. O moon! Tie in the hem of your shirt (i.e. preserve well) whatever
messages | give to you for my belofed. Inform him about me humbly and
respectfully. You should know that you are on your way to him who is
the anchor of the mankind.

" e L
Note: Replaced gz-.-u by (.’“ as per the Bombay edition.
*S

s A Py
(Roomi) M)JJU-W —l A
On you alone is our reliance. You are our sole mainstay and refuge .
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7. O moon! Rise and behold the beloved. He is near you and away from
me. He is asleep outside in the open. He has used perfumes on his hair
(and their fragrance reaches me here). The fact is that | cannot cover the
distance to him; and my father does not allow me the services of a camel,

which | may mount and (by that means) reach the beloved speedily before
dawn.

Note: The words ‘outside in the open' are explained by the fact that
the mausoleum of the Prophet, situated in his mosque, is an
isolated building, and Madina being a spacious valley, the dome
is visible from a long distance. The climate of Madina is bracing.

)1 e -~ - .,J )“-/
A OB RNR grbEgleel o

g - 4 s £ 2
gsjuu-{r’- Do evm 2 (D L}._,\,,

8. Let me die while yearning for my beloved, who is gracious but is at a
distant place (and not within easy reach). My father does not give me a
camel, and | am unfit to cover the journey to the beloved on foot.

w.aléa.ats-’L—; NSRS COSPLE NS
SONPIEVSTE A SR

fen- usi“’l:";"s:;ﬁ 200 Sooles 03"

when will you unite me with the beloved during my life time?
es riotous in the minds of the seekers. My beloved is at a
whom should | confide (the secret of my love)?

9. O Allah!
Love becom
distant place: In
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10. My mind has remembered the beloved. Where coulq he be at the mo-
ment? O beloved! Would you not care to come and sit with me on a couch?
It is time for a tete-a-tete. In his absence in whom should | confide (the
secret of my love)?

W ¢ g;‘?f,:éu;f‘rqﬁ ;é\én..c.fa RS
s L (5 (BLD D W9 5>

. ] J
2 “ 4 ™) - . )
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11/13. | have neither a camel nor a horse which may take me to the beloved

during the night. | cannot foot out the distance too. | am therefore helpless
in the matter. | merely shed tears (and invoke the Divine succour).

/"JJJ, “gc.‘?‘:-’ =l o
e /‘é/’:’f-ud"u@u;ab./d!

The road is narrow; the night is dark; and the mount is lame and old. O

:Iort:::e! Show your countenance to me! and O Divine favour! take my
and! '
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SUR KHAMBHAT

CHAPTER - 11
PART-B, VERSES NO. 12 TO 50
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12. O camel! It is a bright night. There is an even ground, quite a plane to
traverse, though the distance is much. Do not look behind (as a mark of
fatigue) during the course of journey to the beloved. Let your resolve be
nothing short of reaching him.
Note: A few words about the camel:
Allah has referred to the cattle as a great favour from Him.
They are used for food and for transport. Their hides and hair
are useful to the man. (vide verses No. 6, 7, 8 and 81 of Surah

Al-Nahl).

Among the cattle the camel is more useful and economical than
the horse, bullock and mule. Besides in the desert and sandy
areas, like those in Arabia and Sind, he is almost indispensable.
Accordingly it is very appropriate that he has been referred to
in Surah Ghashyat as a marvel, in line with the sky, earth and
the mountains. He can go without water for 25 days in winter
and 5 days in summer. As a contrast with his good qualities,
he is refractory, vicious and sometimes sluggish. To crown all
he is an eternal grumbler.
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12—A (6) (O camel!) It is a bright night. The ground is even. You have
only to muster up courage and fortitude, O brother! Better eat such things
as cardaman and Sandal which carry good flavour. Whatever | confide in
you, dc not disclose to others. Snort all the time as you go, so that we may

tease the rivals on the way.
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12—B (7) O camel!) It is a bright night; the ground is even and (above
all) it is a new (and a singular) love on my part. Hence quickly get over
the distance and reach the beloved’s abode. How can he, who is always
present in my mind, be remote from me? For Allah’s sake do the out and
back before dawn, (O camel!).
Note: In the above 3 verses, the poet has cajoled the ‘nafs’ and offered
him the dainties for a feed.
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13/36. “ " :
[36. At the “Khumbhat ferry (enroute to the beloved’s place) wait and

watch expectantly for some idi '
/ ood t
may reach you there). g idings from the beloved. (Possibly they
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fh.lo ;vonder if 1 am enlivened when | receive a message from my estranged
riend .
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14/11. Due to hail storm the camel refuses to get up. It is useless to harness

him, as even without it he refuses to get up.
Note: In this verse the second stanza is replaced as under as per Mr.
Trumpp’s edition, because it reads well and makes better sense:
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14—A (12)  Whenever | attempt to harness him, he just turns on the side.
Without harness too he refuses to get up. He is only keen to join the herd

of camels that have left. .
Note: Here the poet laments the non-cooperation of the ‘nafs’ or the

baser self to turn towards Allah. Inspite of his efforts to pull
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him up, the latter persists in his recalcitrance under influence
of the worldly connections and seductions.
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The soul strives to go heaven ward, but the body (or nafs) cling
with its claws .
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14—B. 0 camel! Shake off your inertia. Gather speed and join me with the
beloved for once. Fear, lest the lovers’ curses may affect you adversely in
case you ignore my request.

Note: Replaced t/"b in this verse and in the next 2 verses by

V-’! as Mr. Trumpp’s edition.
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15. O camel! Shake off the apathy. Accelerate your pace. | want to go
to the dwelling place of the beloved. Whereas the other camels are served
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- with some saline shrub, 1 will put you on Sandal wood. Take me so quickly
that | should meet my beloved by midnight.
Note: Replaced the concluding portion as under as per the Rrmbay
and Mr. Trumpp’s editions respectively:
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16.0 young camel! Leave off indolence. Please quicken your pace. The
road to my beloved is straight. Do not be under the impression that it is
crooked or difficult. Give up the groans. Pull yourself up, so that | may
meet (the beloved) during the current night.

Note: The road (i.e. Sharah) sponsored by the Prophet is straight.

“And most assuredly you invite them to the straight path”’.
(73, Al-Momenun).
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of your father. Indeed

17.0 camel! Remember your pedigree and that
|! Please do me some

you belong to a famous breed. O camel! O strong came

good turn,

Note: In this verse the poet has referred to his illustrious lineage.
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18. | tethered the camel to a tree so that he may take its buds. But the
rascal of him, he clandestinely took the (ordinary) saline shrubs. (He struck
to his normal pursuits). My mother! The actions of this camel have per-
plexed me.
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19. O camel! Do heed and accede to my entreaty toda
calculations while traversing the planes and streams. S
me to the abode of the beloved (tonight).

Y. Do not take to
ee that you do take
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20. (O camel!) If you enable me to reach (the beloved’s abode

| will (as a reward) decorate your face with emeralds, and your ) t‘*"""lht

pearls, and also give you silken reins immediately. In a4 ditlonﬂ!:ck with
would
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feed you liberally with Sandal, if
night.

Note: | have replaced ‘é'-.-_'d& by J:h; which is the cor-

rect Arabic word,

only you reach the beloved’s abode to-
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21. (O camel!) If you enable me to reach (the beloved’s abode) tonight, |
would (as a reward) decorate you with rubies and give you reins studded

with pearls. | would also feed you on sandal-wood all the way, if only you
reach the beloved’s abode tonight.

Note: w\ﬁ is translated here as road ( m ).
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22. O camel! If you take me (to the beloved’s abode) tonight, | would
decorate you with golden reins and feed you on sandal wood off-shoots
and Henna branches all along the road to the beloved.

Note: Changed w by gév-L—u as per Mr. Trumpp's

edition,
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23. The camel refuses to go out with the herd; nor does he take his (favoy-
rite) feed — the saline shrubs. (It scems) he has plenty of frenzy centred in
his hump (i.e. in the human heart). Being a pedigree camel he would not

change (and abandon his frenzy till his death. _
Note: A good hump indicates vitality. The frenzy of a camel varies

with the bulk of his hump.
Note: (2) The verse depicts some reformation of the nafs.
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24. The camel does not go with the herd. If tethered, he does not eat the
buds of trees. Perhaps he is a victim of an off-shoot of love; and he has
become haggard and weak.
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25. The camel does not join the herd, nor does he graze on any thing. He is
affected by some Cupid’s dart and the fellow is finished. He crawls along
the beloved’s way regardless of his life.
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26. My camel moves with the herd and takes musk branches. O mother!
He is very secretive. He betrays no indication (of love). Hence please do
not judge him by his apparent demeanour. He moves like a normal animal
along with other animals but his mind is with the beloved.

. e ,

Note: (1) Changed _a-@3wce by Aol e ¢ 25 per Mr. Trumpp's
edition.

(2) In this verse Shah has presented another picture of a lover

of his being secretive.
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Till you get conversant with the secret of life, do not be a spark divided
from the brand .

24 7 FE < . 4
L AEELEDS S RAT e D Js

« - " ’ .
c.;,;-c-"ci}\sf P2 lm ¢ gV B Col o

o SF Oog e pTmd 58 s

27, The (pedigree) camel refuses to grazé on anything. He does not relish
’

the tree flowers or their inside substance. He simply turns his face away from

them. (He expresses disgust at their very sight). Last night he was offered

the fragrant camphor grass, but he simply crushed it under his knees. Ob-
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viously the camel is full, having tasted sandal wood earlier.

_ s o Bombay edition. It is no
Note: Repliced . g by e as per the
i . i isting it to mean }.O or
use using the word V'),'.’ and twisting el -

camel.
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28. The camel has focussed his thoughts on the countenance of the beloved.

He tries to break away from his tether in order to go to the beloved.
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29. Today the camel seems different from what he was yesterday. He is not
inclined to enter the stable yard, nor is he attracted by the nose bag (con-
taining grain). Perhaps he has tasted some poisonous plant while he was
out with the herd.
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30. The camel very indiscreetly started grazing on some creepers (or vege-
tables). The owners of the field came to know of his trespass and the watch-
men became incensed. (They gave him a good beating). The camel became

absolutely soapy and he could not articulate anything. Poor chap! He was
cured of all waywardness. (He was thoroughly chastened).

Note: In the abov.e verse the poet has described the usual lot of a
transgressor in this world as well as in the Hereafter.
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31.0 camel! You have taken deliberately and discriminately vegetables,
which at their surface, taste sweet. But they shall affect you adversely
like poisonous shrubs. ‘

The worldly life is a deceptive commodity . (20, Al-Hadid).
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32. (The poet advises the seeker.) It seems necessary that you should
fasten your camel by means of a strong intertwisted rope particularly be-
cause there are lots of fragrant creepers on the plane, and if he once tastes
them, it would be hard to keep him back except by means of fetters .
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33/7 (Of Sur Abri Chapter XI): O camel man! Please chop off good
many tree branches. You do need them to set right your camel. You shall
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not find, much less need, these trees in the Hereafter !as there_would.be
no refractory ‘nafs’ there). You shall have plenty of blissful fruit, bearing

trees there

Who has out of His bounty, settled us in the abode of Eternity, where

. i tus .
o toil shall touch us, nor shall any sense of weariness affec ‘ .
" ’ i (35, Al-Fitr).
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34. The camel has tasted some particular shrub somewhere. Thereafter
he is always tugging at the rope to get free and run away in its direction.

7’ 7 -
vo drob xR sl ulesS ghe

7’

Ol 5 S hgBY 55

Fp r 2 ¢ 4

¢ - 7
NE A INSES TERIT SUA AW

-l ¢

2, "7 d >
(7 O L Gl | G g aeaes)

35. (The seeker soliloquizes:) ‘‘(Since the camel has become pernicious)
| have used quite a few fetters to check him (from running away). Not:
withstanding he manages to reach and eat the saline shrubs with the fet-
ters. O Lord! Instil some guidance in the mind of the camel. You alone by
Your grace can cure him and put him on the right track!”’
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36. ‘O camel! | .used the whip (chastisement) against you in the hope that
you are of a pedigree (or worthy stock) and that you would appreciate the
gesture and take to the straight road (of righteousness)”.
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37. (The soliloquy continues!) “Inspite of my exhaustive advices to the
contrary the camel does not desist from taking the baneful plant of wort.
The latter has already harmed good many camels. Notwithstanding my
camel has developed a great attachment for it. It is a pity that he ignores
the mature sandal wood plants which are available all around. As a result

| am forced to bitter tears by the bad deeds of the camel’’.

Note: Replaced %’/ by gév-uw as per Mr. Advani’s’
edition.
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not eat the fragrant white flowers. He spits out
t even approach the fragrant ‘agar’ tree; nor does
he look for the sandal wood. He relishes the juice of the saline shrub only,
and that has made him corpulent (or apathetic.) (That means the body likes
the gross pleasure of this world and it has no appetite for the far superior

benefits of the Hereafter.)

38/44. The camel does
sandal wood. He does no
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In respect of your food you are actually obliging the Hell because you are
making yourself fat for it .
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39/45. O camel! You do not take sandal wood. You do not drink water
copiously. You do not approach the fragrant ‘agar’ tree. You spit out the
other wholesome things. Out of all things in the universe what is the attrac-
tion for you in the saline shrub?

But you prefer the life of this world, whereas the Hereafter is better
and more enduring . (16, 17, Ala).
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40/38. (The poet advises the seeker:)
yourself and tether him. Else if you |

about”. At present when you offer him his usual feed, he merely turns

away. Hence better load him with some bagga :
i ge. Apply shackl
fore-feet in a way that he can graze and grunt . PPl  shackles to_his

Note: (1) As a guide the poet suggests that the
pletely chastened into submission. If allo

“It.would be better if you bester
et him loose, he would simply roam

‘nafs should be com-
wed undue liberty of
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action, it will go astray and be entangled in the worldly meshes.
Bgssdes it should be forced to discharge all its obligations pres-
f:rlbe’d by Allah! But since monasticism is prohibited in Islam, the
nafs’ should be allowed the normal and authorised pleasures
of the world including food and sex.

(2) Replaced C)EO“/.( by CJ.&SJ/'K to make better

sénse.

The body is to serve the purpose of a camel to an intending seeker,
w-h:o should certainly look after him to maintain him in a healthy con-
dition. (Imam Ghazali).
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41/39. The seeker says: “‘I have applied hand and leg fetters to the camel,
and also fastened him by an iron chain round his neck..O mother! my
camel is accustomed to feed upon fresh flowers. Who would practise magic
to win him over, when he is hardly pleased to stay with me (his own kind
owner)'"? (It is therefore not a case of sorcery practised on the camel. It is

definitely a case of refractoriness).
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42/40. (The seeker reproaches the camel!) “By the way, O camel! Has any
one practised magic on you? What has led you astray? Now that you are
attached to an oil press as a chastisement and are working in its arena with
pads over your eyes you are hardly lifting your feet during your circumam-
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bulations’’. Has the chastisement made you forgetful (?f the herd? f
Note: Subsequent to the fetters the seeker applied pads to the eyes o

the camel and started working him in an oil press.

Say: then how are you deluded? (89, Al-Momenun).
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43/41. (The camel replies remorsefully:) ‘I was the leader of my herd, |
was the most prominent of them all. | used to feed carefreely on big bran-
ches. Alas! My destiny has worked against me and here | am with my eyes

padded’’.
Note: (1) In this verse Shah has possibly referred to the Patriarch

Hazrat Adam, his eminence in Paradise, his carefeee enjoyment
of all fruits, except, of course the forbidden tree, and his evic-
tion and transfer to earth — all developments being the outcome
of his destiny.

(2) This soliloquy indicates a regeneration of spiritualism in the

‘nafs’, and his improvement as the H‘)J or the Rebuking.
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44/42. (Marking reformation in the camel the seeker remarks:) “Inspite
of the fact that | applied nine fetters to the camel to keep it in check, he
broke them open at dawn time, and ran towards the beloved”. (That mt;ans

that despite the worldly encumbrances, my mi
» ind brok
the devotion of Allah). y roke loose and took to

Note: v -
ote: Changed 9 =B by _,-?,E: 3s per the Bombay edition.
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45/43. | have fastened the camel by nine fetters, ten shackles and fifteen

ropes (but all in vain). When he remembers the beloved, he just startles
and breaks asunderall.fetters
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46. (The reformation of the nafs is complete. The seeker happily observes )
At the place which grows costly trees, where two branches of a tree are
worth ten million rupees, and where quarter of a seer (of its fruit) is worth
half a million rupees, my camel feeds himself daily on branches of such
trees! (He is being royally treated in Paradise).
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47. At the place where two branches (of a tree) are worth ten million rupees
and a single leaf is worth half a million rupees, my camel pulls off full
bunches bearing leaves and flowers therefrom, and he is pleased with them.
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The fact of the matter is that even one yellow faded leaf (of these trees)
is worth millions of rupees.
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47—A. At the place where two branches of a tree are worth ten million
rupees and a mere sip (of its juice) is worth half a million rupees, the camel
has gulped down enough juice and he has grown fat on that accqunt. .(l_\low
his corpulence is differently caused and is an indication of his spiritual

health).
Note: The verses No. 46, 47, 47-A signify that after repentance and

reformation the man is admitted into Paradise where he enjoys
blessings in various forms.

TRADITION: On the Day of Judgement | shall be posted near the

&;
Reservoir of Nectar (/"™ (2>). Its basin would be of musk.

There would be trees with golden branches and leaves. Their fruits
shall be of diamonds of various types. The water of the pool would
be whiter than milk and sweeter than honey. Its one sip would
quench thirst. K
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48. The camel is worth millions of rupees. | had purchased him for ten

times that value. But do not call it a bad bargai
: . gain, as he h
premises (by his presence and usefulness). e has adorned my
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4_9. The camel is worth millions of rupees. But if you are keen to purchase
him, you should even take him over for ten times that amount. According
to Sayed you should, by any means, make that transaction. (His remark-
able achleyement is that) he reaches the destination soon. Nay, you have
hardly saddled and mounted him, when you find yourself with the beloved.
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50. The camel is worth millions of rupees. But you should be prepared to
purchase him for ten times that amount. You should then feed him on the
manger-full of cardamoms. (He will surely not fail you). He would not
waver, but take you to the beloved as soon as he is saddled (and mounted).

Note: After spiritual reformation of the ‘nafs’ there is a prominent
rise in his worth. He is NOW eeuada.g or the obedient. He enjoys

the Divine benefits. He is the  means of quick contact with Allah
and the Prophet.

Shah Abdul Latif amplified in the above five verses what Moulana
Roomi has condensed in his following verses: )
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The conveyance of ‘Tobah’ is wonderful indeed. In one moment it takes
you from the ground to the sky .
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O mother! | have (in my mind) certain bits of dialogue and certain
desires to be communicated to the beloved (when | meet him). Fie on those
nights which | passed without the beloved!

. Blessed are those nights which | passed with the beloved.
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That time alone was good which was passed in the company of the friend.
The remaining period was Mmerely wasted .

| peeped (a number of times) to have a glimpse of the beloved.

Abdul Latif says:

me .

“‘at midnight time the daggers (of separation) stab

Note: (1) A seeker is most anxious to offer late mid-night prayers.

(2) Changed \:’V'& by V_LL'; as per Mr. Trumpp’s

edition.
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Not by longings can one expect to unite with the beloved; nor through
messages can he succeed in love.

Not by your longings nor by those of the people of the Book is att.ain-
able what has been promised by Allah . (127, Al-Nisa).

So long during a dark night one does not shed blood-like tears, he
should not expect to succeed in love.

Note: Dark may mean without light.

Such persons alone should enter the arena of love who consider retreat
therefrom reprehensible.

Let them weep bitterly whose beloved has gone on a journey (i.e. who
are separated from their beloved).
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O_Allah! Even though you may discard me, | shall not forsake you,
Even if you do not receive me well or look at me, | shall atleast have seen

AL L 2t
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H\\.!hether He is inclined to hear me or not is immaterial. Atleast | talk to
im .

_I have contacted other sources too. But you alone exist for me (in super-
cession of them all),
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SUR SURIRAG
OR
MAJOR CLASSICAL MELODY

INTRODUCTION .
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The only object of the lovers in praying(to Allah)is to speak to say a few

words to that sweet tongued.

1.

2

580

The very first verse serves as a key note to the Sur. It says that:-
a) Allah is solicitous about the welfare of human beings;

b) at any time He may turn graciously towards any of them;
c) hence they should always be mindful of Him ;but

d) if they default in it, they may miss the Divine favour.

To the sea-faring merchants bound for Aden, the poet gives a number of

v;luable advices, briefly described below:

a) They should purchase and stock bonafide merchandise only and load

b)

c)
d)

the boat therewith.
If they mix it with anything repugnant or malafide, the whole cargo

would get contaminated.

All spurious goods and contemptible trumpery are useless.

The obvious hall mark of the bonafide goods is that even if the
stocks lie for a considerable time, they do not deteriorate or go
waste; and when offered for sale in the foreign markets, they are
immediately appreciated and accepted.

The sea men should grease the boat well and provide it with clean

and durable sails and strong ropes.



f) They should be vigilant particularly at night, because some times
sea becomes rough and turbulent due to gales. Besides at some places
it has eddies or dangerous slough. In addition there are pirates to
apprehend.

3. Now about the spiritual side of the picture: There is a tradition to the
effect that Allah says:“None can encompass Me — neither My sky, nor My
earth. But my believing slave's heart is capable of encompassing Me"”. That
is indeed a high evaluation of the human heart, provided that it:—

a) believes in Allah and His commandments;

b) is clean and chaste and has purged all satanic influences;

c) is devoted, vigilant and submissive to Allah.

4. Finally, though believing that Allah disposes of all matters as He wishes,
the poet stresses the desirability of having a guide, because without his gui-
dance the spiritual journey would be highly difficult as the route is perilous.
However he imparts the good news that if we avoid the eddies or the major
evils, we shall be safe, as Allah has promised in the Quran that He would, in
that case, patronise and condone the minor sins.

5. The following epithets, used in the Sur, are explained as under:
i) Boat implies the human body or heart.
ii) Sea implies the world.
iii) Slough and gale imply worldly hardships and handicaps.
iv) Gems and pearls imply the spiritual guidance..The lapidaries mean
the spiritual reforms.
v) Philangis (i.e. foreign pirates) imply the satanic or malevolent persons.
vi) Trader implies seeker, or more particularly, a renuncient peregri-
nator who embarks on the voyage towards Allah.
vii) Sea master may imply Rizwan, the angel in charge of Paradise.

6. The Sur is one of the important Indian melodies. It is usually sung in
the afternoon and evening. It has six chapters and seven vais.

| have added two verses (No. 14 and 15) in chapter 1, one verse No. 3-A
in chapter 1| and two verses No. 1—A and B, in chapter Iil from Mr. Ad-
vani's edition. | have also added verse No. 24 in chapter |V and verse No.1-A

~in chapter V from Mr. K2 i’s edition.

Mr. Shahwani's edition contains 4 verses more than Dr. Gurbuxani’s
edition. | have retained them in my edition too, as they bear identity of

thought with other verses in the same chapter.

7. | have made corrections including the following substitutions in the body
of the Sur. | have explained them under the relevant verses:
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r F e L 4 A
~ -3 in verse No. 3 of
chapter 1.

b) )A,.)l by L’A:” in verse No. 8 of chapter 1.
: *” o &V. -
) g S8

by
| g . < -
S Qs qwé-" o
in vai No. 1 of chapter 1.

in verse No. 3 of chapter 2.

e) L”-.-.by Lﬁ and b by C)A.J‘Jin the vai of chapter 2.
Py *P
A .
T soca ® i No. 12
gw by £ U\-"/-} in verse No of chapter 3 and

verse No. 2 of chapter 5.

o %
g) 4 ) by CJJ"" in verse No. 13 in chapter 3.

Last stanza in verse No 15 of chapter 3 is rewritten as:

i) Voo by’ ‘ A.v in vai of chapter 4.

j) Second stanza of verse No. 11 of chapter 4 is rewritten as;

Q}b ’Abw”
uug—b yc.k..u.\.(

rd

k) ., by : . 'ln vai ofchapter4
) )—-ﬁt—) by 0 il « in verse No. 80fchapter5

n Ty T
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STATISTICS

No. of verses No. of Vais No. of Quranic No. of extran-
in the Sur verses and eous verses
traditions
107 7 " 48 18
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Chapter — |
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(Do not be unmindful of the king even for a moment. It is possible he might

condescend to glance favourably at you, and you may remain unaware of
it and thus fail to benefit from it).
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1. It is possible that the Beloved may enquire about you. Hence always

bear Him in mind. (In addition) comply with His directives so that you may
not go unrewarded.
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2. The Beloved may remember you. Hence remember Him uninterruptedly.
(In addition) hold the skirt (or bowl) before Him (for charity) as a beggar.
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3. The Beloved may possibly think of you. Hence always be in communion
with Him Cleanse your heart by means of soap (i.e. have it purged of all
ungodly thoughts by means of prayers). O sea-farer! Keep awake, so that
you may reach your destination (safely).

Note: Replaced Y n e o as
S -03 A2 by (5293 g
per Messers Kazi and Trumpp’s editions respectively.

TRADITION: Allah forgives sins of a person who offers namaz five

times a day.
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4. The Beloved may possibly remember you. That is to be borne in mind.
Relieve yourself of the spurious goods and do not go in for malafide mer-

chandise. O merchant! Restrict your transactions to bonafide goods only.

Verily those who disbelieve, not their possessions, nor their progeny

shall avail them aught with Allah . (10, Al-Imran).
The benefit of this world is little and the Hereafter will be better
for him who fears Allah . (77, Al-Nisa).
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5. Do not forget that the Beloved may possibly remember you. Uproot

and purge all traces of falsehood and hypocrisy from your mind. In that
case you may be spared the fear (of interrogation and retribution) in the

Hereafter.
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Note: Replaced L‘ \/L,. by Jb as per Mr.
*®

Trumpp’s edition. *

They shall have their reward with their Lord and no fear shall come
upon them, nor shall they grieve . (62, Al-Baqarah).
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6. Always bear in mind that the Beloved may enquire about you. In that
case you shall be able to see with the aid of a binocular (a guide) the trea-
sures in distant lands (i.e. the celestial benefits of the Hereafter).You should
cleanse your boat, O boatman! and entrust it to a leader (and he would

safely pilot you to those lands).
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When your heart’s mirror becomes clean, you may then be able to see
pictures beyond the water and dust i.e. the routine.
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7. | have dealt in worthless stuff and not purchased precious stones. The
Sayed says: "l have stocked lead (commonplace articles). That is my real
condition; your grace is my only anchorage now”’.
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8. What | have acquired s nothing but the contemptible trumpery. There-
by | have contravened all My cowenants with Allah My unfyl skeleton is
completely wreched beyond tedemption O Incomprehenuble (Allah)!
You know well the basg state of affairs

And He is the Incomprehemible, the All-Aware . (103, Al-Anam),
O you who believe! Shall | point out to you a bargain that would
save you from a painful punishment! ‘That you believe in Allah, and
His apostle, and strive in the cause of Allah with your wealth and your
person. That s better for you, if you only knew it . . (10,11, Al-Saff).

2 /. -
Note: Replxed }‘_ﬂ by \_,AJ,‘ as per the Buln, Bombay
” =

and Mr. Trumpp's editions respectively.
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9. Do not deal in the spurious and malafide anicles. (Do not be attached to
the worldly things). Arise and remember Allah. Purge all (traces of) perfidy
from your mind as the Lord appreciates the truth and righteousness only.
O peari-like person! Kindle a blaze of devotion (for Allah) within yourself.

If you adopt this modus operandi, and present yourself thus, your bargain
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shall be advantageous to you.

O you who believe! Fear Allah and be with the truthful . (119, Touba).
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10. O Allah! Kindly credit me with whatever is a profitable bargain. Per-
sonally | am helpless in the matter. You kindly grant my above request.

" Without the help of the guide I will not reach my goal. | request you gra-
ciously to pilot my wave -battered boat to safety.

Note: Replaced "\/AJ by );:i (meaning boat) as per the

Bombay edition. At present the sense is not quite clear.
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11. My boat is in the grip of the current, waves and an endless stretch of
monotonous, ever rising and fathomless water. O Allah! Do not maroon
on an unidentifiable island the boats under these precarious conditions.
Let not my boat incur danger or come to harm in any respect. May the
poor folk’s boat not receive a hit from any quarter!
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12. The sails are well set. The ropes are new. The oars are ivory like. The
sea farers hg\_re loaded a big steamer-like boat with cargo. O Unique Allah!
May you satisfy the ambition of the traders!
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13. The sails are well set. The ropes are new. The crew constitutes all sea-
soned boatsmen. The seafarers left on their voyage under favourable tide and
wind conditions. O Allah! Kindly preser\fe from . harm these boats, which

have left with so much zest.
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14. Some mouthful of water (disbelief) fell in the boat. The cargo in it .
changed colour and it became black due to rust (i.e. all the otherwise good

actions become null and void).
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15. When some drops of water (disbelief) got into the boat, | saw the con-
cerned persons weeping for having lost their cargo.

And were you to follow their desires after the knowledge that has

reached you, then indeed, you will be of the wrong doers.
(145, Al-Baqarah).

And what they wrought in this life shall come to naught, and vain

shall be that which they used to do . (16, Hud).
Say, “those who invent a lie against Allah shall not prosper’’.
' (69, Yonus).
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Thousands of thanks for innumerable favours of the Gracious Allah.
Recite humbly praises of the Gracious Allah with full zest, O heart!

My Lord! Kindly show to me the secret mysteries (of the Divine love).
Note: Replaced ¥y 3 N
g éw‘.‘.’)‘
by
{30 o S 0y g
€ ) O e LI
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as per Mr. Trumpp’s edition.

O seeker! Do not forget to glorify Allah. Bear Him in mind and also
remember Him vocally.

Al EO not spare yourself. Nay, annihilate yourself in contemplation of
ah.

Thereby Allah may be pleased to grant you (further) favours.

O bondman! Submit yourself humbly to Him and purge all perfidy
from your mind (about His Oneness).

O mad man! (You do not know the likes and dislikes of your Lord).
Be discreet and know that He likes what is the truth.

How can those persons who had completely submitted themselves
to the will of Allah, be or remain unhonoured?

(The fact is that) whoso kept vigil for Allah at night they were defini-
tely honoured. Allah says in the Quran (a) “Remember Me and | remember
you”. (b) “Be thankful to Me and do not take to disbelief’’. Divest yourself

of ingratitude. Allah would set right (pardon) all your bad deeds.

Praise Allah sincerely, properly and heartily. O you man! Offer repen-
tance quickly and enthusiastically, so that Allah, the Compassionate, may
be pleased to lead you on the path of belief and security.

a) And Allah will certainly reward the grateful . (145, Al-Imran).
b) And as for those who strive in Our path, We shall surely guide them

in Our ways. And verily Allah is with those who do good.
69, Al-Ankabut).

c) O .you who believe! If you fear Allah-, He would grant you distinc-
tion and would remove your sins from you and would forgive you;

and Allah is Lord of great bounty. (29, Al-Aufal).

d) If you are grateful, | shall assuredly bestow more favours on you.
(7, 1brahim).
e) If any person commits a misdeed and thereby causes harm to himself
(i.e. to his soul), and then repents and seeks forgiveness of Allah, he will

find Him the Forgiver the Merciful . (110, Al-Nisa).

f) Do not say about Allah except what is truth. (171, Al-Nisa).
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. O Allah! You are ever present in my mind, but (due to ego) | have
drlfted away from you. (I have hardly realized it due to worldly preoccu-
pations. Besides) | have no guide to lead me correctly.

My eyes longingly look in the direction of those of the Beloved and
they prostrate before them.

Since they annihilated themselves they became immortal. It entirely
rests with Allah to create in human beings the tendency to offer prostra-
tion and repentance.

Note: Tobah is an Arabic word. It means ‘to return from the distant,
to the near — to the dictates of the conscience. It is an effort

of the conscience to rehabilitate itself.
Only those persons would be approved by Allah who have neutralized
themselves. ) '
« & ,’ Ao o
JJ.: N3 u‘}« —99 L s~
[

(Saadi) d’;d)u ‘J 3};J.r

O Saadi! You shall not behold the friend, nor attain to union with Him
unless you consider yourself absolutely worthless .
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1. O Allah! Whatever exists in the universe subsists on your patronage.
Latif says: “Your mercy is unrestricted. | do not expect to be let off on the

basis of justice. Kindly blend it with compassion’’.

Verily Allah is most Indulgent, most Forgiving . (43, Al-Nisa).
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2. 'I:he mortal remains of those, who kept vigil and remembered Allah
at night, are honoured, as says Abdul Latif. Innumerable persons visit
them and pay homage to them.
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3. Devote yourself to the sea for profitable transactions. It contains deep
water, wherein are available countless pearls and other precious stones.
Out of that deposit if you get a small bit, it will make you rich, O devotee!
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as per Mr. Trumpp’s and Bulri editions respectively.

Note: Replaced
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3—A. Those persons who navigate the sea well, shall collect gems. On the
other harnd those persons who (avoid deep sea and) use small boats (in

shallow water® shall get worthless shells only.
Note: The verse makes out the difference between the self-effaced

devotees and the supercillous worshippers and their respective
.achievements.
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i ho navigated the sea well. They acquired
4. Those devotees get enriched who g ted the o8 s waves, 25 said

from its depth tassels of jewels. They got diamor |
by Latif. They are all priceless, very costly stones indeed! -
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5. The waves would not harass those who are devoted to Allah. Their
penitence got them through the storm. They relied on Allah and thereby
passed safely through the stream. It was also due to the guidance of the

clever pilot who met them midway.
Note: A sincere seeker is not worried by the material discomforts
or tribulations particularly when he stears his course according

to the Prophet’s guidance.
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6. The veterans keep awake for the entire ni i i

: ‘ ght dealing with (or i
to) Allah. They stocked their boats with the cargo of corﬁplete s(ubrr‘:;’:s‘i,:r'lg
Very boldly and speedily they crossed the sea. .
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7. They stocked their boats with the cargo of complete submission. They
transacted genuine pearls of Divine knowledge. They adopted the course of
repentance which, as per a tradition, neutralizes sin. Thereby they succeeded
in their venture. May Allah in the name of these (blessed) persons, help
me to carry my cargo to the other side!

TRADITION: After repentance the sinner’s position is that of the
sinless, as if he has not committed the sin.
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8. For such persons who transacted and stocked the merchandise of truth
(or righteousness), the Quran guarantees glad tidings (of blessings) in both
worlds. Allah helped them to cross the entire ocean (i.e. they passed well

their entire life in this world).

sent life and also in the Hereafter .

For them are glad tidings in the pre
(64, Yunus).
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9. It is conventional with these divers to dive deep in the sea.dT:r?: “;(;]:Ir:
thus reach its bottom and collect precious stones therefrom, an g
out with their hands full of them.
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10. The breakers of the sea took the divers in their lap. But the Ia.tter cleared

them. They negotiated successfully the dark and turbulent whlr.lpools and

eventually they succeeded in their investigations in the sea. Finally they
" brought out precious stones.
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11. Those who navigated the deep sea with a glass mask, dived deep in it

and successfully came out with mother of pearls. They alone could see
(and secure) the costly pearls.

Note: (a) Just as a glass mask is essential for a diver in sea, similarly

for a seeker self-effacement and prayer constitute a necessary
equipment against the satanic influences.

(b) The verse also justifies solitude for communion with Allah.
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12. | have to contend against a perilous slough, spate and the roaring waves
lashing it. | do not think my boat will be able to survive the impact, parti-
cularly when | have heavily loaded it with the cargo of bad stuff (or deeds).
With what face can | request Allah for relief specially when | have commit-
ted countless sins? Frankly speaking, | find all avenues closed. The shore
is dotted with whirlpools. (O Allah!) You alone can oblige and aid me to

sail safely!
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13. Do not be negligent while you are on the high seas. You have witnessed
lots of people in your vicinity gradually disappear. You should apprehend
the same fate for yourself. Have you not seen people being ferried from

this shore to the other one (by death)?
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14. All the time on the high seas every one is naturally worried (about safe
e matter whether his boat will reach its destina-
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sailing). He is helpless in th



tion (i.e. whether he would be able to steer safely through the tumults of

this world).
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15. At one end the bondman proposes; and at the other enc:q his M:st:r
disposes. Would that He may kindly steer the boat safely on the je;‘a, de: p
it afloat and enable the passengers and the crew to reach a good landing

place!
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16. At his end the man propbses and at the other end the Lord takes a
decision. The miracle to extricate safely a victim from the deep eddy can

be performed by Allah alone. It is exclusively His privilege to save persons
drowning in sea.

Note: Replaced dv_b" by uvb as per the Bom~
Py *0

ot

bay, Bulri and Bhit editions respectively.
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”j At his end the man proposes and at the other end is what Allah does.
It is He .who ambushes a boat in a whirlpool. At the same time it is He who
enables it to cross the sea. To Allah is all credit to take all aboard a boat to
a good landing place.
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18. The man may propose one thing. It finally rests with Allah. (He may
force (a boat) into a whirlpool, and yet it is He who may release and take

it to the shore. He may lead to a safe landing place all those boats which
have lost their way (It is His privilege to guide and put on the right track

those who have gone astray).
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e thing. At the other end is what the Omni-
lish. It is entirely for Allah to extricate
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19. The man may propose on
potent (Allah) is pleased to accomp



a victim from a deep whirlpool O Lord! Do not subject the jewellers’ boat
(those who are evolved seekers of the Divine knowledge) to any
danger! Would that all boats, small as well as big, reach their destination

~ safely. The blessed Prophet is where Madina is situated. That is the desti-
nation. May the Gracious Allah protect all boats and take them to the safe
landing place! (i.e. may the Compassionate Allah cover up the faults of His
devotees and collect them in the prophet’s circle in the Hereafter)'
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Save me my Lord! | am unable to visualise or locate the shore. | seek
your protection. O Allah! Your mercy is my only anchorage. It is like an
island of safety for me. My sins are countless. There is no question of know-
ing their number. | know nothing of what may happen to me in the grave.
In fact | have been completely indifferent in respect of it and my perfor-
mances are all sinful.

My patron Lord! Kindly grant relief soon, as most of the human beings
have gone off the track.

My Compassionate Lord and Protector! Kindly hear and grant my
prayer.

In fact my misdeeds are so black that even Satan blushes at them. Nay,
even the beasts are shocked at them.

O Holy Lord! You are the patron and pilot of the sea-farers.

O Merciful Allah! Pray come to my rescue as | have drifted away from
my moorings in the deep sea. '

You are the Helper of the drowning persons. May you come to my aid!

The supplicant is begging: (for the grant of his prayer). May you grace
this beggar.

The Creator has provided well for His slaves. Notwithstanding like a
blind man (without resources) amongst them | too beg for charity from you.

The most Generous Allah has satisfied all supplicants with His generosity,
and they are all happy. My Lord! Your charity has enriched all poor persons.

O patron Lord of slaves! Kindly see that you do not let down or forsake
me, (who am your slave)!
O champion! (Prophet)! you are my intercessor, nay, protector at the

time of Judgement. On that day the revered chief will put up a tent to
collect the sinners. O my king! may you then heed the prayer of Abdul

Latif too!

Noter Replaced u?by (oo and L&__’ by oﬁ:“: as per
L J L 2

the Bhit and Bombay editions respectively.
The Forgiver of sins and the Acceptor of repentance, S
ment, the Possessor of beauty .

evere in punish-
(3, Al-Momin).
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He in His bounty raises straw to sky,
and pardons hundred sins per single sigh,
When He arrays His grace in full display,
His single glance will draw the sinners nigh .

Note: This vai may apply to the Prophet equally appropriately.
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Chapter — 111
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1. Taking advantages of the northern wind the traders set right the masts
yesterday (and sailed away). O Allah! May the points of their oars not dis-
integrate! The traders have loaded their boats with a cargo of goods they

have purchased.

) (as)
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1-A. O trader! You have purchased (a common place commodity like) salt.
But you want musk in barter! Your house is on the border i.e. you are
already near the end of your life. Do not try to speak a lie lest you may

lose your stock-in-trade, even ignoring the profit.

TRADITION: Avoid speaking false, as falsehood leads to evil and evil

to Hell.
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1-B. Lot of merchandise was available for acquisition. But .the_traQers
generally are negligent. Some of them did good business quite in time
according to their capacity. But some others wasted their opportunity in
idle pursuit; and the merchandise was sold out in the meantime.
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2. Transact such goods which do not wear out or deteriorate in course of
time. If you sell them in foreign lands they shall fetch you a good profit,
and at the same time no damage would be caused to them due to long
detention. Invest money in such merchandise which may ensure early
relief to you (i.e. salvation in the Hereafter). '

Satan' promises you poverty and bids you niggardliness; and Allah
promises you His forgiveness and bounty . (268, Al-Baqarah).

O you who believe! Spend out of the good things which you have
(lawfully) earned and out of what We have produced for you from

the earth .. (267, Al-Bagarah).

TRADITION: Allah does not increase what is acquired unlawfully,
nor does He accept any such article in charity.
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3. The pilots collect information about the coastal areas. But they are
unable to give information about the dangerous mid-stream areas.
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4.. O Allah! That boat, which is loaded with a cargo which may earn union
with You, may receive Your beneficent protection. You would yourself make
its mast and oars effective. Verily there is no need for a pilot, when You
Yourself are to ferry the boat to safety.

__.J K.u.;u L-(o HRTR

Amir Khusro

No matter if our boat has no pilot. We have Allah with us, and as such we
do not need the pilot .

6 esyo8Agb S 2o 6 m
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5. Your boat (body) is old and riddled. Hence do not load it heavily (with

the cargo of materialism). Besides it has opened up leaks in its keel and it is

surrounded by water (which will gradually fill it). It is bound to disinteg-

rate . Life is fleeting . Today is receding. Think of the morrow (the Day

of Judgement).

Note: We should not succumb to the worldly seductions and commit

sins, particularly in old age. In fact that is the crucial time .
for offering repentance.
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6. The boat’s keel has developed pores and it is surround-ed by water
(which would gradually fill it). Its mast is old and ineffective. Its ropes
sway loosely. It is only due to the master mind skipper that the boat is

able to sail through the strong current.
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7. Continue to plug leaks of the boat as soon as they occur and grease the
entire boat (with oil and fat). Sayed says: ‘‘steer it carefully on the deep
sea. Substitute strong and intertwisted ropes. Finally start rowing it to the
high sea. That way it may not come to harm"’.

Note: The seeker too should keep himself in a spiritually fit condition.
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8. Continue to plug leaks in the boat’s keel and grease it daily. Bear in
mind carefully all pre-requisite preparations for the sea voyage. It is likely
that at sometime either today or tomorrow you may set out on the deep sea.

ote: Replace . o - 8 o | as per
Note: Repl do:;-’ E\J‘bygf‘hé/’—" P

the Bombay edition.
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9. You have now had a vision of the distar]t shore of whif:h you h“ad hea(d
so much. (i.e. you are now face to face with death). Latif says: ‘“you did
not remember Allah (at night time) when peop.le were asleep.! You were
negligent; and now you have brought the boat into .the. eddying suntf that
you are facing."’ O Prophet! Pray save from gale. this ru_:kety arfd riddled
boat that has degenerated in aging. This galley of inetfective folk is now en-
trusted to you. on the ocean. You may be pleased to take your followers to
their destination — Purbandar (i.e. Paradise).
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10. O (my) boat! Sail in the company of the fleet. As a necessary precau-
tion you should have good equipment before sailing, particularly when the
roar of the sea is audible from a distance.

Note: Replaced ’!L')b by c.—.J as per the Bulri edition.
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11. (The boat is in a precarious condition.) Sometimes it seems to be sinking,
but it comes up again. The wooden pegs fixed by the carpenter have all been
destroyed. The pilot (i.e. conscience) is not at work. In fact he has deserted
his post because the pirates (i.e. worldly influences) have boarded the
ship (i.e. have seized you). O boatman! The thieves (Satanic agents) have
got onto vour boat. Where ships (great leaders) have sunk and disappea-

red, this riddled boat (infirm and insignificent person) is at your mercy,
O Allah! '

v > 55’*3;5&‘—‘.;a\5\.>1 53

12. You should load the vessel with the appropriate chattel (good acts).
But take warning, O mindless person! The waves will try to engulf you.

614



Hence you should not sit idle [ike 5 confused, bewailing person that you

are. | really do' not know When this sleep (apathy towards Allah’s worship)
on your part will lend you in an untractable eddy.

Note:

W

Replaced L..S"\':v.’ by "Ls !‘ 9 as per the Bhit

edition; and - _\3
fand = bYC}bas per Mr. Trumpp's edition and
that of Mr. Advani.
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13.0 trader! You have unwittingly loaded the boat with goods which
actually do not belong to you. It is now being battered by waves. O Friend!
Awake lest we may miss the landing place.

r»n

" =)
Note: (1) Replaced g'“ by (9% asper Mr. Trumpp’s

v

edition.
(2) Our good deeds alone constitute our real possession. The

other material goods in fact belong to others because we shall
have to abondon them on death,and others shall take them

over then,
y ”
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14. O boatman! Surely you cannot have the best of both — sleep and safe
arrival at destination respectively (i.e. worldly enjoyments and Paradise).
You are invariably asleep by helm for the entire night (you do not spare

615



a minute for prayers). Tomorrow (on the Day of Judgement) you shall be
interrogated about your performances in this world.

And We shall certainly question those to whom the messages were
sent. (6, P\I'."\Jf.‘lﬂ.

Al ST TSI
a2 I )

Roomi

O heart! Turn towards the Beloved. O friend! Think of the Friend. O
guard! Keep awake. It does not befit a guard to be asleep .

Note: Compare from Macbeth wherein Shakespeare calls such a sleep
as drowsy (i.e. inauspicious), counterfeit of death.
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15. The current is very swift, swifter than the usual. The anchors cannot
stay. Even galleys require a lot of effort to sail up-stream. The sca farers are
constrained to use heavy steel moorings to control the boat on the sea. O
boatman! | have heard awe, inspiring stories about the sca from the pilots.
Note: Rewrote the last stanza as under as per Mr. Trumpp's edition:
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16. O sea trader! You cannot stay away from the sea for long. Hence grease
your boat and attend well to its service etc. The sea, as usual, will drench
the boat sides. Those vessels which bear certain defects are sure to be affec-
ted by the surge. (Those persons whose performances in this world are bad,
will come to grief at the time of the account taking).

Note: Replaced _/“ by A.D.n.:ﬁ as per Mr. Trumpp's and Bombay .

editions respectively.
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: i to the skipper against
igi ilor on the watch transmits news !
17, The vigilant <3 and righteous person guide other human

, od .
lurking - dangers. (The &0 ho carefully equipped themselves with the

ings). Those sea farers, W _ o
:zlc'g:a)lry wherewithal for ‘the voyage, passed through the gale with Divine

grace, as says Abdul Latif Shah. They remembered Allah and they reached
Eden: (i.e. reached their goal unscathed).
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18. So long there is danger at the harbour, do not go to sleep. O helm-
man! The shore is surf-ridden like the frothing curd in a jar. O sailor! It is
unseemly to go to sleep after experiencing all these tribulations.

TRADITION: Whenever the Prophet felt himself in difficulties, he
always offered namaz.
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19. Relyong on the skipper’s (the Prophet’s) competence all persons -on
board have relaxed and gone to sleep. O sailors! You too take rest as there
is no more danger at the harbour. They will all pass through the reefs —
those whom the Prophet has undertaken to shelters.
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Your companions — the prospective co-voyagers — have packed up their
kit (and got ready for the voyage) but you are still half awake and drowsy,
(unmindful of the necessary preparations). Your neighbours have pulled up
the anchors from the deep sea (i.e. they are dead). The ferry boat (death)
is busy taking people to the other coast. Your turn too would soon be
coming. You seem to be passing full nights in enjoyment and indif-
ference. Did you not hear the call to start the journey? The admonition

to offer repentance atonce is indeed true.

> .
Note: Replaced §.4.%5 by Y A\ as per Mr. Trumpp’s edition.

O my brotherlike friend! It is dei"initely wrong to indulge in such
excessive sleep. | hope you hear what | say. The Lord has sent you the truth
(the Quran), but you still persist in disbelief among your contemporaries
Wh:ft? Did you not hear the tumult of the surf on the bank (due to erosion)7.
(This may refer to the awful happenings in grave). Relying on Divine gracé
| enter tht_a water without a jar. My Gracious Lord! Kindly protect me from
't'he Satanic manipulations of the disbeliever! Please remind yourself that

all persons must taste of death” some day, vide the Quranic verse No. 185
Al-lmran).You are a prey to the falcon (death). How is it then thai you’

engage yourself on preyi X _
activities). Preying on others (occupy yourself with aggressive

Say: | seek refuge with the Lord of mankind from the evil of the

sneaking whisperer y
. 4, Al-Nas).
.Say: The Truth has come and the falsehood disappeared. Falssehood does
indeed vanish at last (81, Bani Israil)
. » . ¢

On that Day (of Judgement) even brothers will avoid brothers.

'

On the Day when a person shall run away from his brother .
' (34, Al-Ahasa).
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| have lo?’t the float in the deep sea. O Allah, the Protector! ‘‘Pray come
to my rescue’’.

_You t;‘ave unwittingly wasted and misused millions of rupees. If you had
utilized them in the cause of Allah, you would have got across the sea to
the yonder coast.

TRADITION: ‘Sadka’ appeases Allah’s anger and causes relief at the

time of death.
Ao
o JrA L Jos

If you utilize your wealth for religious purposes, such well utilized money
is a blessing as observed by the Prophet .

Your wealth had been poured on your knees in your house. (You had
plenty of money in this world). According to the Prophet’s tradition, this
blind wealth is like a carrion. Basically like a carrion it attracts only birds

of prey. The refined birds disdain it.

TRADITION: The wealth is like a carrion and dogs are its seekers.

You did not fear the Omnipotent Allah, nor did you distribute your
wealth among the poor and needy persons.

een on the love of wealth. Does not such a one

And surely he is very Kk
y ve shall be resurrected? (8, Adiyat).

know that those in the gra
faithful to its husband (hoarder). How do you expect it

JMML' Pt OGJU
(H. Bu Ali Qalandar) J‘U:j{ﬁjbﬁ

People with Divine knowledge have divorced wealth a hundred times.
hose persons, who became enamoured of it, went off the track .
The world is the enemy of the enemies of Allah, enemy of the friends

of Allah and enemy of Allah . (Imam Ghazali).

Wealth is not
to be loyal to you?
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Please heed carefully the admonition that the life is transistory. It would
not last long.

O forgetful one! Do not be unmindful of the terror which is charac-

teristic of graves.
(Roomi) 'u.:ld‘ . ” l.’ J‘ ,‘j

Lest you too may raise lamentations in your grave .
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Chapter — 1V
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1. (O Allah!) May you put all persons on the right track and not make any
one astray! May you collect all followers of the beloved (Prophet), sinners
included, and join them to him!

Spegnin Jol-c fro Bl 3,

i i bts and  misgivings
2. Commit all your affairs to Allah. Shake off all' doubt: .
and submit you‘:self completely to Him. Allah will graciously satisfy your

requirements with His mercy.

Uf" WA VPN I

J _:'0" ¢ _p
h; ¢ u /
Allah Himself is the Head Steward for those who depend on Him .

s " "’ :,‘

b esasacl o) codGons 3
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3. It is quite normal that every body does good to _g°°d men. There is
however none like you, to do good to the bad (undeserving) persons.
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4. Good persons always do good to others; and wicked persons fio evil to
others. Every body behaves according to his own standard of propriety.
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5. The Prophet calls up the weary pedestr'ians among his followers and
lifts them and their kit on camel backs. This he commonly does in order
to take all his followers to the goal, and none is left behind.

Y e\g,cfaﬁ;'%\égié ew’&lg?-s'?‘g-‘:‘) ;:Je
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6. If you could appreciate the true value of the merchandise (of Divine
guidance) you should not engage yourself in anything else. In this connec-
tion you may take guidance from the experienced traders, from who you
respectfully got some pearls (of Divine guidance).
Note: Here the poet suggests frequent consultations with guides/
saints.
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7. Do not offe

distinguish pea rI: ;’:)l::btle pearls to those who are inept and who cannot
lers when you come u rash. You must offer them for exchange to jewel-
goms), would reject the;;on them. Those who constantly deal in gold (or
worldly matters). purious metal. (Such persons are not interested in

NS S e Ol B

e SVInS o LRl e sl L

Lol

% e 2 e m s~ . 8
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de) seeker! You should contact a dealer in gold; and
d misconstructions. At present you
| silver. Note that when Allah func-
crutinized and

8. O gold-like (bonafi
you must drop all malafide practices an

pass off the alloyed rupee coin as of rea
tions as the Deciding Judge, all your actions would be s
appraised carefully. (You should sincerely apply to a guide for his guidance,

and implement his advices).
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rl You must contact a jewller. Till you do
ot transact any business other

9. O gold-like bonafide seeke
uide and then aim

it do not sit quiet but be on mOve. Do n
than that of jewels. (You must persist in your quest forag

at receiving and implementing his guidance).
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10. O gold-like (bonafide) seeker! Go and contact a jeweller (or a guide).
Till then do not unpack your goods (nor slacken in your efforts). Verily
those who have wasted their gems (not availed of guidance) are in darkness

(of ignorance or disbelief).

And it is they alone who shall be the greatest losers in the Hereafter .
(5, Al-Naml).

7 Y, A,
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he jewellers have quitted, you too
preciated by any person, with the
with base metal.

hy of the general public to saintly

11.0 gold-like (bonafide) seeker! If t
should quit. Else you shall not be ap
result that you will be mixed up or grouped

Note: (1) The poet refers to the apat

persons. \ | .
(2) Rewrite the second stanza as under as per Mr. Trumpp's

| d}/ LI.S/J'/:GA}/JJL%.II
Hazrat Mujadid J{-J/'fﬂfqu/f’

If Suleman had lost, what we have lost, he, his fairies and jinn — all —
would have lamented it .
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12. Do not : :
truth p rl:; er‘:;s)oc_llil':e with those who cannot evaluate the best metal, (the
+ Through ignorance on the contrary they will break it into
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pieces and reject it as va|y

el ; .
exchange to those who are ¢ ess. Take your sovereign (golden coin) for

Onnoisseurs of gold.

SPT Rl il o\ o PR 108
Only a king or a jeweller can evaluate 2 jem.
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13. Few are the appraisers of gems and fewer still are their purchasers. The
connoisseurs of sparkling pearls and lapidaries of precious stones are prac-
tically extinct. They used to put on spectacles and then evaluate (the costly
stones). Now the bonafide jewellers are not available; and it is indeed a pity
that in their absence the pearls are being trifled with regardlessly under the

pretex of examining and assessing them!

< b 2 - Z,
g f@wwgﬁgbe@é,ﬁ&,ﬁfn
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[ i {s. The fact is that
14. (These days) the trash Is preferred to genuine pearls. .
even( though IyaZn in a position to offer the truth (the rea.l gems of adwc.e),
| am hesitant to do it, (as there is hardly any one to appreciate and accept it).
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15. The lapidaris of preciou
skill even to work on lead. At the places where t

now find smiths heating the pewter. (The bonafi
from the world).

s stones have quitted. Their descedants lack the
heir ancestors worked, you

de guides have departed

And lIbrahim bequeathed to his children and so did Ya_qoob,"O my
children! Allah has indeed chosen (this) faith for you. So die ln!o:;t exc:st
when you are muslims. (132, Al-Baqarah).
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16. Would that the lapidaris and the connoisseurs of genuine gems not
quit! They appraise well every precious stone by means of the magnifying
glasses. They know. that the value of a pearl could be assessed correctly by
considering its shell or external form. (It is really sad that) in the absence
of the experienced jewellers the precious gems are mis-examined, nay
trifled with, ’
Note: The face is index to the heart or the soul. The genuinely good
man has a face that radiates goodness.

’ y s
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1?.hThey pose like ]e»yellers and call themselves as such. “Approach them
:Vh': : Pr:;;ou.st s:)one In your hand and let us know"’, the Sayed says: “how
imyl onnfe l .d o they r?ally identify the genuine precious stone or they
SIMP’Y oun the genuine with the base metal. (Are they able to dis-
criminate the right from the wrong?)

Note: In thls. verse the poet refers to the malafide ‘guides’ or the
hypocrites.

J/’ - ’ - 2,
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18. O stupid woman! you have inadvertently broken your valuable gem
(conscience) into two. Why did you not pick up both the pieces and lament
the damage caused to it at that very spot? (i.e. why did you not offer repen-
tance immediately after committing a sin and thereby violating your cons-

cience?)

5 J// J s ~ s
M e AR R gy e O

n! As soon as you had inadvertently broken the valuable
repaired to a jeweller i.e. a guide alongwith
dance and reconstruction).

Frscin e s
Roomi Jy J/-J 'J 2 bubff

0 you who consume your conscience for the sake of your body. You have
thereby only illumined your body at the cost of your conscience .

19. O stupid woma
gem, you should have directly
the two pieces (for necessary gui

Y. S, 4 4w ..: :.J J.b
3o e p S e OB A o
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20. The valuable gem (i.e. the conscience) has been shattered to pieces
(i.e. body).

(i.e. completely ignored in favour of materialism) in the boX
The Sayed says: ‘‘when it was intact, it was worth a million of rupees. Now,

in pieces, it is worth nothing™.
Note: This verse may be interpreted spiritually as under:—
' “Before Hazrat Adam’s soul was encased in the human frame,

it was a glorified object; and the angels, as per the Divine orders,
offered obeisance to it. Later, however, it bye passed Allah’s
injunction, and was therefore humiliated, exiled from Paradise

and devalued considerably.”’

Taken at the ordinary human level too a sinner’s soul, which
becomes imbecile, is worth nothing and it is marked for Hell.
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21. The thieves (i.e. Satanic influences) lurk round about the (heart which is
the) resting place of the precious gem (i.e. conscience). Fortunate are the
persons who have preserved it (from the above influence) and safely taken
it to its destination.
Note: The conscience is the costly gun and the heart is said to be its
repository. It is often assailed by sinful thoughts,

" - .
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22, The aggressive thief (i.c. Satan) vaunts: ““l am he whom even with 80
eyes you cannot see”. (I am not only invisible but | pervade the human

system).
Note: According to a tradition Satan pervades the human system.
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Verily Sata :
Y N S€es you, he and his tribe, from where you see them not .
(27, Al-Aaraf).
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2_3. The jungle (i.e. materialism in man) has been burnt and reduced to
cinders; and it serves no more as a hideout for thieves (i.e. Satanic influen-
ces.) All unevenness (waywardness) in the body has been dressed up, (i.e.
the man has completely reformed and submitted to Allah. There is no
lurking place left for Satan). There remained only the image of the Beloved
and love for Him — both intertwined.
>
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24. The theft is generally allied with what is hidden and not exposed. The
thief too acts secretly. Accordingly it is necessary that you should conceal
yourself first (from thieves) before concealing your property (from them).
Note: The verse possibly nieans that the seclusion should be combined
with unobtrusive righteousness.

Satanic influence.

That is the safeguard against
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Awake O friend! Let us commit ourselves to Allah de\fotedly and en-
thusiastically.
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Let there be no delay in going to the Beloved. (This refers to the offering
of prayers).

True believers are those who offer prayers and spend in charity from
what We have provided for them . (3, Al-Anfal).

TRADITION: When two thirds of night used to pass, the Prophet
used to call and ask the people around him to get up and remember
Allah, because the Day of Judgement was not far off.

Let us sacrifice ourselves like a moth from high over His light; and
submit our supplications to Him with appropriate humility.

Let us remember Allah with profound submission.
Death, which must overtake every person, is roaring (i.e. fearfully
imminent). It is always known to be inevitable, and it would overtake us

suddenly.

Tell them that the death, which they so much avoid, shall certainly
seize them . (8, Jummah),

Let us provide ourselves with the necessary wherewithal i.e. the lamp
for the dark (grave).

Note: Replaced P :; by t._:.p as per the Bombay edition.
Please contrast with Roomi’s verse
- & . e
‘ [ 4
HIy S abey”
AWM

To you it seems a setting but it is a rising. Though the grave seems the
prison, it is the emancipation of the soul .

. You must also take provision for the grave. In fact a lot of it is required
in that connection.

Note: This possibly refers to righteous deeds.

Allah knows our shortcomings and the secret thoughts. He knows well
what we harbour in our mind.
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Our Lord! You certainly know what we conceal and what we make
known. And nothing whatever js hidden from Allah . _
(38, Ibrahim).

Whoever renounces every worldly pleasure through fear of Allah,and
seeks shelter in Him, he is saved.

Allah shall smoothen all affairs for him who fears Him. (4, Al-Falag).
TRADITION: “Whoso entertains fear of Allah, he, as if, has started

the journey (to his goal) from the first night; and whoso did it,
he is bound to reach the goal”.

Note: Imam Ghazali has aptly used the phrase

[ ]
U":‘L"., & J et

oo r ol p -

to illustrate the absolutely helpless position of a human being

visavis Allah. y{ .
w o os
. L) ' TS }. - } /
—! J J’

ot 4 L'l /j

Roomi g.‘:—«/lv .}' hf)“/“

Your fear-blended love acts as a noose for My mercy. My invitation implie-
dly lies beneath every call of yours to me .
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1. O consort! | advise you not to hire an old rickety boat. Its sails may
be worn out and riddled; and surely the waves cannot be ruled out.
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1-A. | had al.rc?ady warned you to grease your boat. O stupid man! The
waves shall positively strike against the boat. Do not entertain any doubt

in that respect.. (New Kazi)
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2. There is no end to the wavesparticularly when the shore is teeming with
deep eddies. The ',”h'te foaming surf rises against the stream. O negligent
man! awake and arise! The surge will positively try to overlap you.

Note: Replaced  (in verses No. 2 an oo 3t b
.2 and 3) LS' | e - 9 4

o« /7
14 @ 3 per the Bulri edition. The waves overlap rather

than fight,
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3. O negligent man! The surge will surely submerge you. Bestir yourself
and seek mercy (of Allah). Yesterday due to certain circumstances the sea
did not swallow you up in its eddy. (Do not have a false sense of security
that since Allah’s retribution has not seized you so far, you would be im-

mune from it).
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P
4. Yesterday some huge galleys were hurled within the eddies. Today the

latter have an eye on your boat. -
Note: Here the huge galleys may be interpreted as great and evolved

persons. It is on record that some of them fell victims to the
worldly seductions.
’
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usly. Be on the alert. The

5. O boatman! The eddy watches you avaricio
hirl. O sailor! Be on your

swollen sea has sunk many a galley with one w
guard against this particular eddy.

~

(Beware! The deluge of destruction is ahead of you).
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6. Never disburden your mind of the fear of sea (of the Satanic influences).
O sea farer! Take care! Do not indulge in the luxury of sleep, (and avoidance
of prayers). You should keep vigilant and manage to keep afloat your boat

on the sea (and steer it to your goal).

Note: Replaced / + 419 in verses No. 6 and 7° by (® yAd asper M
u) Y w per Mr.
Trumpp’s edition.

They b?Iieye in .Allah and the Last Day and they enjoin what is right
and forbid what is wrong, and they vie with each other in doing good
And they are of the righteous . (114 AI-lmran).
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7. O navigator! .Steer the boat through the surf. The mature sea-men,
well-conver'sant with _the sea dangers have fore warned you about the same.
Act according to their guidance, and you will steer safely through the surge.

Note: :I'he poet advises the seeker to abide by the advice of his guide
in all difficulties.
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8. The pilots convey to you all news of the turbulent sea. They scrupul-
ously abstain from everything malafide. They deal in pure truth. At dead
of night they transact business of meekness (i.e. meekly offer prayers to
Allah); and then as guide they lead their companions safely through the surf
(of Sanatic influences).

Note: Replaced ‘ " by e " s asper Mr. Trumpp’s
L2

edition.

They are the bondmen of Rahman who offer prayers to Allah during
night . (44, Al-Furgan).
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9. They steered through the sea stream -unaffected by the waves. They
rowed on the sea fully devoted to Allah, and they reached the opposite

641



shore safély. O mother! Thé notable sea-men crossed the sea, (and reached
their destination) with the Divine 'grace.
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10. O hero! What a pity that you are still negligent! All your companions
‘have made due preparations for the voyage. You must equip the heavy
galley well apd fix unto it pegs lavishly. The traders are already on their
way to the harbour in rows. Happy are those who have crossed the toll
stations (i.e. the order of death and the interrogations in grave). They

exchange congratulations.
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:':&Tsi:ey;a\]r‘e purchased clqves, cardamoms, brocade and sparkling pearls
ored the costly ware in the lockers on the keel. They have tied the
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boats (by means of hawsers Preparatory to the voyage), while boarding the
boats, they also made the usual dedication to the Prophet. O Allah! Kindly

keep intact the boats that have sailed away with the advent of strong favour-
able wind! :
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12. At the time of the late afternoon prayer, by sea side | offered prayers
and sat in meditation. Intuitively | supplicated that the boats may soon
return and anchor and my dear ones be back home, that all traders may be
happy with their goods, and that for the sake of the Prophet,Allah may not
detain them at the toll station. The world rovers are returning home after all.
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My life has been an exercise in futility. | have wasted all my time and

the occasions | had for doing 800d

F_?uﬁ'&&#lq, /_/_}:.5

Khayam

In vain my days are lost in fantasies,
Remorse and fear and sorrow | gain .
Whatever has been decreed in ink (in Loh Mahfuz) is being endured by me.

O Allah! You alone are com

petent to cancel the decree and help the
unfortunate people. Do Kindly co

me to my rescue.

Note: Replaced C:“V by .Cﬁ"e/' as per Messers Trumpp

and Advani’s editions respectively.

My condition is unpresentable. Kindly take note of it, O Lord!
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(H. Bahauddin Nakshbandi) /U}Jdu)’:.v‘ P

I am a destitut -
‘tute and | have sought your door. For the sake of Allah give

me gold from your beauty, i
. Y, 1.e. make me :
Allah look at this old man w’ith our radiant[;;&:nuble (or) in the name of

O Allah!
impressio:: le::toub (who deche our fate) kindly remove the rust (i.e. the
biadicared byt Y progressive sins) from my mind as it is completely
ed by it. (You may kindly decree accordingly).

Allah has set a seal on their minds, and there is a veil on their eyes .
(7, Al-Baqarah).

7 /.J./_ J%j DY
LIJI/-/ 11,9 C’-

Rust has accumulated on your mind so progressively that the latter has
become inaccessible to all spiritual inspirations . '

Roomi
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(Chapter — VI)
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1. Manage to bring your boat into shallow water, then pull it up and
fasten it to the anchor. But once you get into the deep water, none would
avail you.

Note: The verse may mean that so long a seeker abstains from heinouns
transgressions in all respects, he is safe. But if he takes to sinful-
ness regularly, there is no hope of salvation for him. “If you
eschew .the more heinous of the sins, We shall remove from you
your minor evils and admit you to the place of great honour”.

(31, ANisa);
4 2 e t
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2, Even if the sea were to abound in trash (instead of pearls), still it would
attract the sea-farers. The love of water would attract the traders to it. They
alone would find out pearls, who transact truth. (The truthfuls alone would
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receive guidance and the Diyine kno
others would succumb to the multifar
abounds).

Note: Rewrote F_‘ .« Z .
. | 4
sl gb i)
as
* &
S v £ 93 Hamed

to make the sense clear.

wledge for which they strive. The
lous attractions in which the world
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3. Those who can swim in the sea, shall conveniently swim in the small
and large channels too. Alas for those who do not know swimming and (yet
very strangely,) they burden themselves with big turbans on their heads!
(The irreligious persons, who take up heavy worldly commitments, will

soon founder).

v lo—senay o HBV 2l
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4. O dullard! Seek Allah (through prayers) and <.:|o not waste your time
in immobility. Always be on the vigil as the lightning may flash (i.e. death

may overtake you) at any time.

‘e ” >4 - ., 7 [ -
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to sleep? O negligent voyager! The lightning will

i o
5. Wherefore did you 8 y of your colleagues have already

surely flash (and make sea turbulant). Man
been carried away by the surge.
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d! The lightning is sure to flash.

6. You want to sleep very early. O dullar
Il of a sudden.

Note that the breakers engulf the negligent persons a
'y P _
el s . —
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7. The lightning flashed (as apprehended), and as ill luck would have it,
you were asleep. Those persons who entertained no apprehension, went off
the route. (Those persons, who did not fear Allah and were apathetic to

prayers and the final account rendering, went astray).

Note: Replaced J by g_)".' to make the stanza easily under-
"0
.4

standable as per Mr. Kazi’s edition.

GTE @B adl s il s

2‘;'"? I:eat::n' :o: are still in tP!e course of preparation. Please hold the
the o wate':g I: andl. Strong wind is blowing, and it is creating whirls in
- It would cause astray the egoists (i.e. those who did not

submit to Allah but relied i etie ui
the son of Hazrat Nooh). on their egoistic views and contrivances as did

A 'u:ﬁ:’.,“_u L-“‘—'h > .:-a &l-,.g",‘f":‘ s O gf,
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9-, The stars kn_ow no rest in their orbit; they are not motionless; nor do the

rivers stop flowing. (Why should you then remain effortless?) The fact is

that you are content with whatever you obtain effortlessly. Since you are

given to sleep for the entire night, and are not (spiritually vigilant), how do
you expect to come by and collect wealth (of good deeds and Divine appro-

bation)?
SIS T peb e
STLLLS7 1 32572

Strive so that you may receive anew the Divine cup. You will then become
beside yourself.

Ay (O e e les Ly s

Gl Lo yS (35 vy, L,

9—A. You should completely forget about the wave wash and spray of the
shallow water. Better try to know more intimately the deep sea, which
generates millions of waves and breakers (but simultaneously yields gems).
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10. The way of Allah is difficult. Its course is difficult indeed. Those who
are local residents and are therefore acquainted with the whirlpools in the
sea (i.e. are spiritually evolved persons), also feel baffled sometimes. (Those
who are out to seek the Divine pleasure should naturally prepare them-
selves againse some hardships.) Enter the sea of the Divine love anti-current
wise. You must enter the surf fortified with deep and unflinching love,
(so that the hardships, you may encounter on the way, should not deter

you).

Note: Replaced “_)-ﬂ° b “ 4 as per Bombay
. e 1 )
W Y ;h—’-*‘ .

Ll g

Bhit and Mr. Trumpp's editions respectively.

Verily We have created the man amidst hardships

Surely there is ease after hardships . (4,5, Al-Balad).

TRADITIONS:
a) Paradise is beset with hardships and Hell is beset with worldly

desires.
b) Since Paradise is high up, it is difficult to reach it. Hell is down below

it is therefore easy to slide towards it.
R S
s SEAIU

If there had been mercy unaccompanied by tribulations, how could per-
fection of kingship have been maintained? .

Roomi
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ilnL !):tnot avoid the journey or waver, but set sail and start the boat. Accept
" ngb earr}:e.stlthe apostleship of Prophet Muhammad (may Allah’s bless-
gs be on him!) so that your fortitude may be reinforced. O wise man!
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That is the easy course for you, so that your b
’ touch Mecca
(the citadel of Islam). your boat may safely tou

Obey the Prophet so that you may attract the Divine mercy .
56, Al-Nur).
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12. Strive hard and secure within yourself the boat of submission (to Allah),
and fit it with the sails of obedience and sincerity; then collect carefully
the cargo of supplications and load the boat therewith, so that the latter
may not miss the route before reaching the Jdestination (Paradise).

And those who believe and perform righteous deeds, they shall be
companions of the Garden where they shall abide for ever.
(82, Al-Bagarah).

According to Moulana Roomi, Paradise is not made of bricks and

Note:
lime, but it is made of human actions and intentions in this
world.
o X .
,CI.‘L{._‘;JU’JD\.:;:{.C";
®
of * Lo
Roomi M-—%..—g’:duﬁ'-«“.

Paradise is not made of the ordinary building material. It is made of human

intentions and actions . P
v g,)_;»r)-é—-b"‘—";"¢g:;’\;"g:’;’
e i T el S iR
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i te, then also
13. (O Allah!) Even though the boat may have missed tt:iilr;n:);er en 2150
my; hopes are centred in Your patronage. | would cer

tions to my friends after embracing my friend (on retu rn).
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These and the yonder (dreadful) mountain passes! They would indeed
kill me. The passes would indeed kill me. '

O Lord! My goal the Kutch is not nearby.

One should not however be communicative to the commoner (in connec-
tion with the Divine love and mysteries). The latter should be kept undis-
closed within one’s self. Tears may be shed profusely but secretly to form

a stream.
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Yesterd_ay, | was in love garden. Its desire came into my head. Its love
showed itself through my eyes,and the river of tears began to flow.
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SUR SAMOONDI
OR
THE SEA FARER

INTRODUCTION .

S e sl
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| understand that you intend to undertake a journey. Please do it not.
You intend to befriend another person. Please do it not .

This Sur is supplementary to Sur Surirag. In that Sur the poet had con-
cerned himself with the tradesman or the renuncient peregrinator. In this
Sur he has interested himself in trader’s wife — mainly with regard to her
reaction to her consort’s planned voyage following quickly on his return
from an earlier voyage. The Sur is named after voyagers. There is no Indian
Sur bearing the same name.

2. The poet has spread the Sur in three chapters which are neither inde-
pendent of nor complimentary to one another. They conspicuously have
the' same theme and the same trend of thought. They illustrate the wife’s
desire not to be separated from her husband, her remonstrances at his
planned departure, her anxiety for his safe return, her offering dedications

and charities in that behalf and finally her rejoicings at the safe return
of her consort.

3. The analysis of the th.ree chapters is as under:

Chapter 1.

a) The poet advises the trader’s ( i 's) wife
peregrinator’s) wife to k lose to
the boat so that he may not sneak away and abondon‘)her. P e
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b) She tries to pursuade her co
ns
with her for the night, but in vain, Ort not to go away or atleast to stay
c) She catches hold of the pole and abortively tries to detain the boat.

d) Later she is anxious about the trader’s safety. She is also worried
lest he may forget her during his peregrination.

e) She becomes happy at his safe teturn.

Note: This chapter portrays the demeanour of the refractory ‘Nafs’

In trying to seduce a righteous person from pursuing the correct
spiritual way or journey.

Chapter 2.

a) The tradesman discusses his next voyage with his colleagues and that
upsets his wife.

b) With the advent of winter and favourable tide the trader sails away.

c) The wife is naturally anxious about his safety and she prays to
Allah for his safe return.

d) The peregrinator had some difficult time during the voyage, but his
guide helped him out of the eddies and led him to a safe harbour.
e) The consort has returned safe with flags and buntings unfurled.
Note: The nafs now becomes reformed and thinks of offering charities.
He even blames himself for not accompanying or quickly follow-
ing the consort.

Chapter 3. _
a) The wife is upset at her consort's preparation for yet another voyage.

b) She requests his mother to intervene and detain him.

c) She stood weeping by the wharf but her consort was not moved by
her tears, and he sailed off. _ .

d) After his departure she got reconciled to it. She prayed for his safe
return. Her temporal love changed into spiritual love and she decided to

adopt his course of action and join him. . |
02) The boat man refused to give her a free passage, she being penniless

i.e. spiritually destitute.

rvened in view of her spiritual reformation and

er si ited to her consort. (in Paradise).

h to reach the other side and get unit
elP':?)::r Here the reformation of the nafs becomes perfect. The woman
. follows the course of her husband and becomes spmtual!y
minded and ultimately reunited. The following epithets, used in

the Sur, may be interpreted as under:

Allah graciously inte

mply a seeker, or more particularly an ascetic
takes no interest in the worldly connections

655
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but is keen to seek union with Allah. His mother may mean his
conscience. His wife may mean his nafs, the main liaison with
this world; sea as this world; waves and eddies as pitfalls and
Satanic influences; and the port of attraction and debarcation
across the sea as Paradise. The successive sea vOyages may mean
constant efforts of the seeker to do good deeds to get in level
with what Allah expects from him as what He has stated in chap-
ter Toubah of the Quran that ‘He has purchased the property
and person of the believers in exchange for Paradise’. Gold
may be interpreted as an ordinary good deed worth a minor
benefit or the blessings available in Paradise; and the gem may
be taken as an unusually good deed worth a major gain or the
view of Allah. The boat may be interpreted as the body or the
means employed to perform good deeds. The old and decrepit
paraphernalia may mean lassitude, negligence or lack of forti-
tude. Lanka may mean Paradise. The sea voyage in nut-shell
may mean  4J 3| >~ or the journey to Allah. Its success
means meeting with Allah as the spiritual goal.

In brief the Sur embodies an exhortation from the poet that the belie-
ver or seeker should discard all shackles of material relationships and other
influences of this world in pursuit of his chalked out programme, (of union
with Allah), with the result that even his wife (or Nafs) will change for

better as rasels and pray for his success. She will even resolve to
follow him up.

In this connection the following Quranic verse (translated) may be read
with interest:—

Tho?e who look not for meeting with Us and are content with the life
of th!s wo‘rld and feel at ease with it, and those who are heedless of
Our signs, it is these who abode is the Fire, because of what they earned .

(7, 8, Yunus).

5. The verses in all the three chapters of the Sur seemed clumsily compiled.

They rather made a mess in reading. | have rearranged them and given the
Sur a fresh shape. Now the trend is connected and the meaning clear.

6. | have amended the text of the following verses:

a) Verses No. 4, 9, 14, 23, 24, 27, 32 and Vai N
y ) ’ ) ’ ) 0. 3 of chapter 1.
b) Verses No. 11, 17 and Vai No. 1 of chapter 3. o
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STATISTICS

No. of verses No. of Vais No. of Quranic No. of extran-
in the Sur verses and eous verses
traditions
79 8 5 8
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SUR SAMOONDI
OR
THE SEA FARER

Chapter — I
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1. O women! Stay at the hawser and exercise figil (over the sea-men),
lest they may sail away surreptitiously at any time and thereby plung you

in distress.
Roomi L/'(' /‘fﬂu‘;ﬁg
Grasp the skirt of His favour, ,j L)JU‘/J.//'UIJG I

for on a sudden He will flee;

But draw Him not as an arrow,
for He will flee from the bow .

y f&”U"#-'H\-»\Q-a\ f)cf_‘ts—“

u).b\w_bﬁ-—;( C_Q st\?)c}‘

1)

fh f)_v.:oman! Burn a blaze in your mind and roast yourself therein. Be in
e vicinity of the sea-men’s hawser, lest they may sail away clandestinely .
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3. O woman! Remai.n near the sea-men’s hawser. You are slow of move-
ment, .whereas they will use speed and sail away to a distant foreign land.
Why did you not accompany those whose home is sea?

”
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4. If you are keen to come, (and accompany the voyagers) come imme-
diately. Hold the hawser. In case there is favourable wind, the hoisting
of sail would brook no delay.

Note: The word ’,L‘:_:. may appropriately be replaced byagb:_',

as per Mr. Trumpp’s edition.

5. While still the anchor is unweighed, reach (the boat) speedily, lest the
sea-men (at the advent of the favourable wind) may roll up the hawser and

set out for sea.
Note: The above verses are advisory to the seeker that he should not

waste time.
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6/7. My mind does not detach itself from the anchor even if it is pushed
away by means of an oar. (I fear lest the boat may sail away). My gracious
friend has seized and fastened my mind by means of a rope, (and | do not
want to be detached from him).
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7/6. (Alas!) The sea-men have lifted the hawser and weighed anchor.
They have left on the voyage. Without them the harbour and the bazars

look desolate.
Note: Bazar means a commercial centre.

4,5, 7 o - 5
-
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8. (Youthful were the days when my friend left on the voyage. | wept
(and entreated him not to leave me), but he did not relent. O mother!
What should | do now (that he has left me)? The trader by his departure, has
as if, cast me among flames (i.e. subjected me to the torturous pangs of

separation).

TRADITION: The greater the calamity to be borne patiently, the greater
its recompense.

2 / Yoy 7 s
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9. Neither are the boats visible at the anchor nor are the conversations
of the sea-men audible any where. My mother! Today too the wounds

(of their separation) have caused me anguish. O my neighbours! The sepa-
ration from my friend is killing me.

Note: a) Changed the last stanza as under as per Mr. Trumpp’s edition:

AP S AT TRV Je P
b) Also changed W as L)':"T as per the Bombay

edition.
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: bandoned me. Ages have

seems, sneaked away for good and a :
lg;l:Iebha:;(l’t yet none has come back (from such an endless journey). O
?niserab“l,e woman! You would be killed by the grief of separation from those

who have left.
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Alas! | lose the days, my stock-in-trade,

For countless hearts are torn by fatal blade,
No pilgrim thence returned who | may ask

If friends are parched in sand or rest in shade .
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11. When the sea-men sailed off on the deep sea, they seemed to have been
engulfed in it. Obviously they reached that part of it which is unfathomable
(and from which return is out of question).
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12. O mother! None of those sea-men who sailed out on the high sea, have
ever returned to their original place. Perhaps the bitter sea engulfed them.

v BT ] 55 b
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13. Those persons who sailed out on the deep sea never returned. | am rent

by that premonition. By contracti i i
. . Ing relationship with sai
only worries for my mind. ‘ P sallors | have camed
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Note: Replaced —q"/ajl by LJ"".'J' as per Mr. Trumpp’s edition.
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14. When would those, who sailed away today, return to me? Their banner
light has flashed on the other coast, the land of my Lord. (It is doubtful

if they would return at all). O mother! | will someday be killed by the
anguish caused in connection with those sea-men.

Note: Replaced.se> 5% by (>3 asper Mr. Kazi’s edition,
£, 7 e " 5 . -
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15.0 Allah! May you cause the sea-men who sailed out (the other day),
return safely to the same harbour, aided by a favourable wind!

QUP)\;\.SE,'.:J L;‘h:' e L_‘)\.—ﬂ \.f\.e:.);.a\___,
™ i ) g
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16. 1 very much wish to stay at the harbour in memory of the sea-men.
His recollection simply kills me.

PO . . » .
\—.:-‘/'/‘/I —"1) ‘f/w d-,?J'
A word of the friend is better than everything else
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17.0 mother! My heart always pines for the sea-men. Many days have

passed since the poor man had left for the port, (i.e. his destination and
main centre of business).

Note: Replaced lﬂ”qu Yas per Mr. Advani’s edition.
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18. This connection of mine with the sea-men is entwined with grief. The
trader-sailor has, by his departure, as if, put my body on a scaffold.

'f/{j,__,/”,! Zr’) \__.-/Lﬂ’d.‘,’.a
JOINHEP) JEl
I did not weigh well all pros and cons when | took one like you as the be-

loved. It is surprising that whereas | praise and glorify you and weep.You in
turn become tyrant and coquetish. '
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1 3532 (T:d) The debarcation is hardly over, and they have started talks
about t t iti . )
raukh. e next expedition. They do thereby subject me to an unending
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20/19 (old) May you forget all what you have learnt about the com-

merce! It Wwas only yesterday that you returned from abroad; and now you
are preparing for another expedition!

” .
Note: Replaced _,_’C,i by > -'_}M as per the Bombay edition.
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21/20 (old)  The woman kept her hands on the prow and held fast the
spar. She exclaimed (amidst tears) “Fie on the commerce in which you have
learnt to take interest, O dear one!
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22/21 (old)  She grasped the propelling oar and tried to disallow the
boat to be pushed. (She entreated him) “O Beloved! please stay tonight
for my sake. O dear one! Do not separate from me by proceeding so soon

on such a long journey.”’
) .UZ'F"JC%rﬁ/
Roomi S S U(Jou: oM

Even if you shut my eyes by planting your foot on them, | shall continue

to look on your road till you get out of sight.
”’ V]
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23/22 (old)  (She solilognizes!) Perhaps my love was weak, because while
| stood there (on the beach), he pushed the boat forward (and started the
journey). | had made no preparation earlier to g0 with the seamen. Hence
| was not prepared for this exigency. Had | known it before, | would have
entwined myself in the cable to lie in the boat, before it sailed away.

Note: Replaced ol:. by _,.".:ias per the Bombay edition.
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ve those persons who live on boats. Their

24/23 (old) It is not proper to lo
e caused torturous pain when the seamen

women (who watch them depart), ar
foist their sails on the deep sea and sail away.

,b @ )
Note: Replaced w) by QJ‘V"Le as per Mr. Trumpp’s edi-
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25/24 (old) .My mind is much perturbed (due to the separation from
the seamen) like the boat which has missed the harbour for days and is
tossed about on the high sea. The dear one, has never cared to express

his solicitude for me (after his departure).

‘1”‘/ ”’

RS S Sy Y s

Y RPN CIRPS LI S TN )

666 -



26/25”(0:8) Wh1’r:lehfri\=:nd, for whom | yearn, has gone on voyage. O crow!
Do ™ € would return to me. There must be some strong de-
terent to keep the dear one in exile.

o e (Rie sl ot
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27/26 (old) O crow! would you not caw to me when my dear one would
return to me. Personally | have observed good many conventions for his
safc return.
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28/27 (old) O Beloved! Kindly do come back to me. The northern
wind has started blowing, and the tips of the sedge have blossomed. O
friend! | have proffered many dedications and vows for your safe return.

Then let them fulfil their vows. .. (29, Al-Hajj).
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29/28 (old)  The sedge and ‘Lohras’ have budded and the other variety
of sedge (straw) has blossomed. (This means that thf: (spring) season for
lrees to blossom and wear fresh appearance has set in). Why is it then, O

?
dear one! that you haye forgotted the season to return here?
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30/29 (old) O mother! If my dear one were to come now, | would

cling to him in an embrace and speak words of heartfelt love to him.
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s back, | would, (out

31/30 (old) O mother! When my dear one come :
hy after passing a few

of sheer pleasantry), start argument with him as to W
days with me he remained absent for so many days.
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32/31 (old) My loved one has gone far off, and | am passing alone the

dreary days. O mother! Do not prick me in this connection, else the secret

of my love and the beloved’s separation would leak out (through my sobs)

forced by the latter’s memory.

Note: Replaced o&v‘&f &.’:' gé:'
by

O A ILSS o

as per Mr. Trumpp's edition.

vr MBI e o ¢ il Ko’

fl’ -

¢ s -2 - =£ -
TR DS At 050 S

g - -
3

\}‘J‘:

35‘5. (O my friends!) Please enliven me b
will thereby restablise m
led) turrets of a fort.

y talking about my loved one. You
y heart which has broken down like the (dismant-
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34.0 h.eart of mine_! Go and visit the place of the dear one (and enquire
about him.) Then lavishly imprint kisses on its threshold).
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I:Iow _exhilerating it would be if in the hope of seeing him you pass the
night till morning on his threshold smelling his fragrance.
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35. Would that he, on whom | depend for everything in life, does not forget
me during the time he is away!
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36. O seaman! Did you pass by my friend with a slender waist, straight
nose and antimony-bearing eyes sailing on the sea yesterday?
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trader’s wife feels relieved and) she
hom | have so longingly been on the

669

37. (Getting a reply in affirmative the
affirms ‘yes’.He is the same friend for w



look out. When he comes back and enters my abode, he would banish all
sorrows from me.
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38. The banner lights of the (vessels of the) rich traders sparkled (last night)
around (the harbour). “O mother! The seamen have obviously returned very
well groomed. In fact the crow was cawing since yesterday presaging their

arrival”.
Note: Replaced t/b},b by ,‘::\ZvLAJ\bu per Mr.

Trumpp’s edition.
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Those who may try to check me from going to my beloved along the
road, (which he has taken,) shall not be able to overtake me. Welcome to
the beloved, the mender (or healer) of broken hearts, on his return from
abroad! The broken vessel (the heart) has been set right and the rust has

been removed from within.

If my (lady) friends have developed trouble at this spot (i.e. in this
world) (or) in their heart they are advised to purchase some fragrant stuff

from my Lord.

| would like to search among the mountains for my friend so long there
is life in my body.

O mother! Under no circumstances suggest to me to (give up my search

and) return home.
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| am on the lookout at the harbour for him who has left for the port
(centre of business across the sea. Would that | were to identify the sails
of their boats?

While standing, let me consult omens by way of presage for the return
of the trader-beloved. '

| earnestly long for my dear one.

O Allah! | hope and pray that my consort may come to me.
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VAI No. 3
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uncontrollable love knows no restraint.

‘? ape
o? My (of separation) by sailing away.

I nld
O mother! What ca N e

My trader-friend has put me O
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| lament this connection with the seaman night and day in tears.

Sorrows climb upwards on me (and affect me) as do the white ants
(on a piece of log) i.e. they would soon eat me up.
In fact they entwine me as do the creepers.

friend) with folded hands,

O mother! | would like to go to my guide (or
Id clasp and hold fast my

(seeking his benevolence). (or) “O mother! | wou
guide and go with him”’.

-~ ° I 4
Note: (1) Rewrite kﬁ as U_E:;‘.e,' as L_z'? as U
erbyw-:u’ .b.:.sbyoh-:-:_;asper

Mr. Advani’s edition.

(2) O:‘\g C)):’:_L:—O may mean with folded hands. It may

also mean ‘holding fast’, as interpreted by Mirza Kalich Beg.
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Chapter — Il
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1. Today too the traders were discussing their next voyage. All the time
they are occupied with preparations for it.
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2. Today too the merchants were talking of sailing away. | was standing
‘'on the harbour jetty when they repaired to the wharf. O my friends! The

anguish caused by their intended departure'will certainly kill me.
: o’ 4 as per the Bhi
Note: Replaced i“'.;_.p“'l by .“’.w“. per the Bhit and Bombay

T
editipns respectively and( > yhad>by L_.’.’-' as per Mr. Trumpp’s
edition.
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3/11. The northern wind blows and my mind feels ill at ease. (It is syn-
chronous with the sea men’s programmed departure). Actually they are
occupied with twisting of lanyards and greasing of boats (preparatory to
departure on voyage).

o _ - ’ -~ t 4 2~
tw;(b-?b \)L?:.b} e 0-5'—‘303':‘\’ > g
ﬁ . s | -

(a5 5 OB LB wa—Lle pie

J5~

?u-u.,;_..u ‘_g)—;‘Tt SAS &§J-'-:}~} O

\
\.

R N e ) e

4/3. Today too the traders talked of going on voyage. My tears had no
effect on them. They had resolved to sail. O mother! How long could |
check these seamen from sailing off? (Despite my entreaties) they pulled
up the hawser in the boats and put the latter on the high sea.

2w ~ - L e > -
o e 2 3 2 G e 20 (S

- -~ ) - - - - ”
LA AT (B (53 ¢55) Lo § oS

5/7. They picked up the oars, released the hawser and hoisted the sail.
O mother! The arena of the seamen is hazardous. | wonder if and when |

will be able to set my eyes on them again. s
(P s o,
Igbal lJﬂ'”&'l(“ ?')f

When | profess that | am a muslim, | merely tremble, because | am cons-
cious of the implication of . , "‘ws
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6/8.  With the blowing of the northern wind the crew released their
canvas. They weighed anchor and pursued the favourable course of tide
towards the sea. | always cherish in my mind a longing for the sea-rovers.
7
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7/9. They sailed away with the advent of the northern wind; and they
would return with the spring breeze. Fie on the transactions made by the
seamen! (For me it is their return which counts;) and it definitely is an

Eid festival for those to whom their scamen consorts return.

(W 34 ) U0l e wal
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| Id that they, whose memory | cannot efface from my
8/4. O Allah! Wou is that my heart is entwined with theirs.

mind, da not forget me! The fact
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9/5. O Allah! How | wish that they do not forget me — those whose

memory is ever present in ny mind! My mind is entwined with theirs.
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10/6. The harbour folk (sometimes) give out that the seamen are about
to return. | am enlivened by such (cheering) news.
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11/10 (old) O friend! If and when my friend returns, it would spell
(an end to all grlef and) restoration of happiness. | would be perfectly
happy. | would then give away valuable gems in charity on his account.
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12. The buntings seem to flutter and the sails appear unfurled. (Possibly)
my friend, for whom | am so anxiously looking out (is on board the boat
that is in sight).
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13._0 n.mther.! The seamen are returning. This | say because | can identify
their sails. | wish my beloved were on board this particular boat!
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14. They had made the sails on the harbour jetty. When they were ren-
dered strong and divable, they were hoisted on the masts. Later when on
sea, they unfurled the flags and buntings; and with the grace of Allah,

says Latif, they safely passed through the surge.
s’ '
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15. They had prepared the sails on the wharf. Later they hoisted them in
conformity with the guidance which they received from the pilot (i.e. the
Guide). They were thereby able to avoid eddies and secure a favourable

landing place.

Obey the Prophet so that you may attract Divine mercy .
(56, Al-Nur).
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16. In every country there is a harbour (a landing place where one may make
good transactions. Allah’s grace is not restricted to a particular place). But
one cannot expect it on a sandy waste land completely void of the basic
favourable condition (faith). An ascetic, a wearer of beggar’s raiment, who
renounces the world, will be able to collect gems in abundance (i.e. receive
Allah’s grace in plenty).

TRADITION: The faith of a person is slender if his clothes are thin
(i.e. of finer stuff).
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17. It is a commonplace enquiry on the harbour (from the incoming boats)

whether the vessels, that had sailed away, had crossed them. | am over-
whelmed by my love; and | very much wish my dear one to return.
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18. The wives of traders worship at the harbour. (Instead of rice as usual)
they offer musk in charity to (appease) the sea. ,
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19/22 (old)  The wives kindle lights on the crossings of land and water

and faster(m) bunti?gs on tree (branches) as a dedication for return of their
consorts. O Allah! May my consort return to me! | long for him.
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20/23 (old) How can the woman who does not throw some food stuff
in sea out of charity or kindle lights and then float them on sea long for
her consort's return?
Note: The verses No. 18, 19 and 20 refer to certain customs originally
current among the non-muslims and then adopted by muslims.
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21/20 (old)  The buntings are seen fluttering (from afar) but the sails
(which | can identify) are not yet visible. (I dare say that) the women who
are all smiles, have got their friends back.
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22/19 (old) My hopes are materialized. My friend has come. For his
sake | used to consult the sea-devotees in general.

: Mr. Trumpp’s edition.
Note: Replaced _‘)'—: by L;-"I'-.-‘ as per rumpp i
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i d they have flags
The buntings are attached to the masts and they
giiﬂp(zlfdlhem. (; mother! The seamen have returned after visiting (many)

countries.
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Do not restrain me by force, O companions! | am keen to go to my
friend. He has sailed away in a boat on the deep sea.

| would eventually die remembering my seaman consort.

O dear one! The anguish (caused by your separation) is killing me,an
infirm person.

O friends! | have no desire to live now. | have been killed by the hill-

man (Punhoo Lord).
VP
T

Take hold of his skirt immediately and without any misgiving, so that you
may remain saved from worries in the Hereafter .

682
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VAI NO. 2
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Why did you not manage to rein in the Lord’s camel and accompany

him (your Lord)?
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They have polished the oars and washed the banners.

O stupid woman! Do not sit unmindful. Hurry up (in his quest).

Your friend left very early (yesterday) and O woman! You are looking

for him today!

Yesterday you got a shirt sewn (to celebrate union with your Lord).

Today you have torn it in anguish at his separation !

Who would heed your cries and lamentations today?
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| shall go to my friend, the Trader whom I love. O navigator! Do not
pull up the hawser. O dear one! wait for me just a while.

0_5|ste:rs! You do not see any (sea) traders present and having con-
versations in the market area.

Let me confide unto my spinning wheel the anguish of separation
(from my friend).

| will definitely go after my beloved to my maximum capability (and
my ambition would be to reunite with him).

He set sail immediately after embarcation and speedily reached the

deep sea.
Note: The devout persons pursue their course vigilantly and enthu-

siastically.
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1/13. O mother of the trader! Why do you not hold him back? He has
returned after a year (from his previous voyage), and is now engaged with

preparations for another voyage!
Note: Replaced c)-: by ’:,;)4. as per the Bomday edition.

s 2 20 % ol
!33)’\.&“:’3 SHIETE TP ARTRCHERIE

Y
/ 2 L “ - - //
- -
Jéﬁgung-Q,Lngré)e c;\g )_a\ué;
v
2/14. | wish | had .remained celibate (i.e. renounced the world instead

of having a trader husband)! With the blowing of the northern wind my

love thinks of going away.
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3/15. Since you were a sea .trader | wi ’ .
. , ish | had not entered into wed-
lock with you. You have all along been absorbed with journeys to fore?gn

lands.
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4/8.  The sea farers, soon after their return, almost immediately, thought
of another voyage. O mother! All the time their mind was fixed (on the port)
across the sea.
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5/9. They ploughed the bitter sea and returned \_/ia the Indus river where
sweet water was available. They are master businessr_nen. Her.1ce they are
not interested in gold (of this world). They are particularly interested in
pearls (of Paradise). The brave sea men had remarkable success at Lanka
(in Paradise where pearls are in abundance). (That means that they had

abundant reward in the Hereafter). )
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6/10. Those who had sailed for Lanka (i.e. toiled for Paradise) remember
it and are impatient to go there. They have heard of the gold (benefits)
available at Lanka (Paradise) and are restless to acquire them. They re-
leased the hawser and hoisted sails at early dawn. May they return with good
luck, those who left for the deep sea!
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7/11. The traders again released the hawsers at dawn time. Seeing them
at the oars my heart sank within me. O mother! | would die remembering

the seamen.

N # - “z P p P y 7

é-;w*;");-;“-: eSS i S“

8/12. The traders released again the hawser at dawn time. The Sayed
says: “the sea farers had made preparations for the sea (voyage)’".
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9/7. | was standing by the wharf when the loved one released the haw-
ser. He sailed away banking on Allah’s kindness. | will all along offer pray-
ers for his safety. | will not lend myself to despair. (Allah willing) he will
return to me (someday).
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That voyager who is in accompaniment of numerous caravan of hearts —
O Allah! keep him safe wherever he is .
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10/16. The sea traders hoisted sails and left for remote foreign lands.
Thereby they have deliberately subjected me to a torturous grief.
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11/17. With the advent of the Diwali (Hindu Holiday) the sea-farers
hoisted sails. With tears in her eyes the wife of the trader clung to the mast
vainly hoping thereby to move him to suspend his departure. O poor forlorn
woman! The terrible anguish of separation from the loved one at dawn

would kill you.
. - -
Note: W\-?'-!) means a trades woman — a feminine form of
L J

J‘/'L" 9 . Here we deal with a tradeswoman which is
L]

e .
different from a tradesman’s wife. L@.Lﬁ.dj is

therefore replaced by d“\'a:..}_, as per Mr. Trumpp’s

edition.
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12/18. With the advent of the Diwali the sea farers set sails. This time
the (favourable) northern wind came rather suddenly. For the sea-traders
the only topic for conversation was this visit to the land across the sea

(the other world).
Note: (1) To pious persons the favourite topic is the Hereafter. They

are not interested in the worldly affairs.
(2) Diwali is an occasion of festival for the Hindus to celebrate

the victory of Siri Ram over forces of evil, his reunion with his
beloved wife Sita Bai and their return to their original land.
Death which bridges up the gulf of separation between the
Creator and His creatures and facilitates their reunion is actually
an occasion of celebration rather than lamentation. The Momins
consider this world as a prison-house and they always look for
release from it. For them death is Diwali.
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13/4. In fact | was standing by the wharf when my loved one released

the hawser. Obviously there is some deficiency in
m )
very gracious indeed. y e, else my beloved is
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14/5. i
{5 | was standing by the wharf when the dear one released the

hawser. Obviously | suffer f
cious indeed. rom some marked defect, else He is very gra-
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15/6. ,
haw{v’ser ObLic\:jas? St?‘"d'"g by the wharf when the loved one released the
. y there is some blemish in me, else my loved one is very

gracious indeed.
Note: The verses No. 13-15 display the thinking of a malamati.
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16/3. | did not own cooking vessels and had therefore to borrow

them. In addition the winter season abruptly set in. | could not help sigh-
ing, seeing that the other women had their husbands (to keep them cosy

and happy).
ay also be translated as under:

Note: The above versem
| have absolutely no good acts to my credit. In fact | subsisted
only on the accommodating tolerance of others. Suddenly the

death overtook me. On the other side of this world | was left
with sighs alone. On the other hand those with good record

achieved the sublime felicity of enjoying Allah’s favours.
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17/1. The ports (across the sea) are far off. Let me go apace. Wou!d
that | may be able to overtake or meet (the loved one)! | carry no money in
my purse or shirt pocket. O you ferry man! Please for goodness sake make
it gratis for me so that | may meet my beloved somewhere on thF other
shore. O sea master! with tears in my eyes | beseach you at your cabin door
for this favour.

' .
Note: The word ﬁ is absolutely inappropriate. It has been re

s’ 3 's edition.
placed by i 9.8 asper Mr. Trumpp's e
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18/2. She and others (equally destitute — all sinners with bad record)
— had no money in their purses to pay the scot. The ferry man did not
oblige them with a free lift. They waited in vain till sunset at the sea side.
It was only when Allah graciously arranged for them, says Sayed, that they
crossed over and reached their destination. (Obviously they were reunited
with their Consorts). '

Note: A voyager needs cash to meet the voyage expenses. In the above
two verses the voyager complained that he had no money and
was therefore helpless in the matter of money may mean good
deeds and as such the woman was not entitled to a union with
her consort. Allah, however, made up her deficiency by His
mercy joined her to her beloved.

And it was certainly due from Us to help the believers . (47, Al-Rum).
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for yourselves. Alas for my heart! It is caught

O friends! Come and see .
r he (the beloved) put on his foot wear

in the midstream (of love). In ange

and left, abandoning me.
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He has caused me, his bond-woman, extreme anguish. | will put myself
to any straits to search for the beloved.

You have not so far experienced any grief. Hence you laugh at mine.

L 4 /. ’
Note: The word C)L“ﬂ has appropriately been replaced by _’_ﬂ
as per Mr. Trumpp's edition.

O apathetic friends! Do not sit immobile. Please keep on moving, so that
you may reach the goal eventually.

Like the monsoon rain you should shed tears unintermittently (in
remembrance of the loved one).
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SUR KHAHORI
OR
THE SNAKE CHARMER

INTRODUCTION
2959 LAUF I o9
WS o/ U e
Roomi

(Go and seek soon a friend of Allah, When you do it Allah becomes your
friend).

1. This Sur relates to a particularl category of renunciants known as Kha-
hories or snake charmers (or subduers of self or nafs). They are austere
in their habits, very sparse in their clothes and indifferent to climatic vagu-
eries. Their routine programme is to visit Ganjo mountain, which is an
important station in the spiritual journey and proceed further to Lahut.
They are not social with people in general. They believe more in self, re-
nunciation than in the performance of prayers. Their approach to Allah is
direct and informal. Even Satan is scared of these persons.

The word Khahori means those asceties:
a) Who collect and live upon wild fruit and who visit mountains and

waste-lands in its search;
b) Who charm snakes and seize or kill them;
c) Who hunt or trap wild animals; and
d) Who attend to their job tenaciously.
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2. The above appraisal of the Sur is consistant with the literal definition of
the word Khahori. If we take the latter in a comprehensive sense, the entire
Sur would appear to have been composed in praise of Sultan ul Auliya
Khawaja Muhammad Zaman, the Nakshbandi Pir of Luwari in Southern
Sind in particular and the other saints of the same order in general. It is
therefore befitting to say a few words about this great saint — the cynosure
of admiration for the poet.

The Sultan-ul-Auliya was born in 1125 A.H. He was about 32 years
younger than the poet. He belonged to the Nakhshbandi School of thought
whose foremost feature is to get absorbed in the unity of Allah and rever-
ence to the Prophet. The Nakshbandis adhere strictly to Sharah and they
remember Allah inaudibly at all times. They are austere in their habits and
they avoid in principle public contacts. They forbid music.

The Khawaja was a born saint. His saintliness, was foretold by Hazrat
Shaikh Bahauddin Zakariya a great saint of Multan, about 575 years before
his birth during his visit to Sind. Soon after the saint had finished his educa-
tion, he attracted a large number of admirers and disciples. One such admirer
was the poet Shah Abdul Latif himself. He went to Luwari and paid his
respects to him. He even expressed a desire to be his disciple. The Khawaja
received and entertained him kindly and exchanged views with him. But he
stipulated that prior to his becoming his disciple Shah was to discard his
affiliation to the musical instruments. This, the poet pleaded, was extremely
difficult for him due to his fateful attachment to the same. Khawaja, when
parting, gave him his ‘chadar’ a sheet of cloth, as a present. The poet valued
it so much that he willed that it should be placed over his coffin and it was
so used on his death about 6 years later. The poet always remembered
Khawaja with great reverence. He has expressed his admiration for him in
Sur Khahori.

The saint died at the age of 63 years after a protracted illness. He was
buried at the place where he lived — in Luwari.

| have tried to explain the relevant verses of the Sur in the above back-
ground.

3. The Sur has three chapters and four Vais. The vais generally serve as
tranquilizers. They are full of affection for the above saint.

4. The important epithets used in the Sur are explained as under:

A/.( d = Bumper crops imply worldly possessions.
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A = Forest implies the ‘nafs’ or Satan, or
( K'A-? = The path of Tariqat or self-renunciation.
* " [ 4
Oy U

= Dogs and traps imply the prescribed prayers and fasts
by means of which the ‘nafs’ is subdued and Satan is kept
at bay.

y,
L d .
S Wild fruit implies spiritualism.

=
(S

J‘, = Jungle means worldly involvements.
@

5-a) | have made the following additions:
Verse No. 2-A in chapter 1 from Lutf-e-Latif, and verse No. 23-A

in the same chapter from Mr. Kazi's edition; verse No. 10 in chapter 2 from
Mr. Kazi’s edition, 2 stanzas 3 and 4 in verse No. 1, verse No. 16-A and
stanzas 4 and 7 in Vai No. 1 of chapter 3, from Mr. Kazi’s edition. | have
also added 3 stanzas to Vai No. 2 of the same chapter 3.

(b) | have transferred verse No. 10 from chapter 2 to chapter 1 as verse
No. 23-B on the ground of appropriateness.
6. | have amended the text in the following verses:

Verse No. 8 of chapter 2.
Verses No. 1,2 and 17 and both vais of chapter 3.

STATISTICS
No. of verses No. of Vais No. of Quranic No. of extran-
in the Sur verses and eous verses
traditions
60 4 9 14
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SUR KHAHORI
OR
THE SNAKE CHARMERS

Chapter — |
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1/2. O Mother! | have personally met the person who has seen the
Beloved. It is, however, well nigh impossible for me to tell you anything
about him.
Note: This verse expresses the inner most feelings of the poet for
Sultan-ul-Auliya Khawaja Muhammad Zaman of Luwari.
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2/3. O mother! | personally know the person who has contacted

the Beloved. It is worthwhile passing a night at the abode of this veteran

seeker. His iation i ¢ te
oo sea.l association is bound to serve as a helpful float in the (Divine)

My house is one of the centres of Divine manifestation. It is safe like the
Ark ?f .Prophet_ Nooh. He who enters it has nothing to fear. | shall save
my disciples against harm . (Pir of Luwari)
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2—-A. The ascetics have y
minus are not easily ascertaina
| cannot live without them.

Note: " This verse is said to have been composed and recited by the poet
when he called on the Pir of Luwari and found him engrossed

in contemplation with a bowed head. Plural form is used out of
respect for the saint,

ndertaken a journey whose mileage and ter-
ble. Their heads are bowed in contemplation.
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. : ht and contacted Allah
renuntiant) ascetic seekers soug _

3/1. Thtea ,(1d inaudible remembrance and devotl?n. These lovers ther:l

througf! secre lessness by that modus-operandi. (Their remembrance acte

Pass:g into ;I:?Zi them.) They roasted themselves alive and then became one

as code wor .

with Allah. They saw His manifestation in each object.
‘j:’u%&-‘uu:-&uj '
S % SR A

ou get rid of the time factor you cease to exist and then you
hen once y he time fact |
sl::ll be trustworthy of the Dis-similiar Himself

% i which is the correct word.
Note: (1) Changed # "‘ into )“‘ )
6
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(2) a) The Khawaja used to remember Allah devoutly, inaudibly
and secretly.

b) He had annihilated himself through prayers to Allah and
love and obedience to the Prophet. He could enjoy contact with
both.
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4. The bands of these nomad seekers seem to have passed into Pab moun-
tains — (the realm of self-annihilation). O fellow travellers! | want to know
from you about these nomads, who passed the night in wilderness and then

passed into the mountains,

o °&."f9")j”‘°gs“—’ e Ve oL

uréﬁ)!"’ \N-J"a'
y .u_-}/»?;wu&:cu 355 5833
5. Please go to the yonder side (of the mountains) and get me news about
the nomads and also about the way they crossed these mountains and
acquired the wild fruit (or spiritualism) .

Note: This verse reflects the poet’s interest to know the line of action
of the Pir of Luwari.
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6. (The fellow travellers re

. _
expedition early? (You hay plied!) Why did you not prepare yourself for the

with their leather bags (f e hgd a late start). These nomads left quite early
gs (filled with water). (In view of this delay on your part

and lack of the necessar i
) . Y wherewit : )
bring the wild fruit from the distanlt ?:;20:?w will you be able to (find and)
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7. The

mountainr;or::: tS;t:e‘kers are not far to seek. The times are the same. The

per the love’ €Ir passes too have not changed. But it seems to be as
VE's prescription that these nomads move about in burning heat.
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8. It is not a common-place tract that is visited and explored by these
ascetics. In fact not even birds have set foot on it. On such an inaccessible
land, the ascetics move about freely and pick up fruit from trees at will.

They shall—profit spiritually who have completely abondoned materialism.

(Pir of Luwari).

Roomi

If we know our actual condition, we shall avail of the benefits of this world

as well as of the Hereafter .

1 R 02293 223

Sl L b b
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9. The fact is that the land visited by the ascetics was never hea:‘c! of

before. It is an endless vista. It is there amidst the inhospitable surr:t;n T:s

that the nomads lie on their sides and contem'p.late. Thry ;ear(; X I(i)nr'lits)e

spiritual knowledge in an endless tract. (The spiritual realm has o m! 01.:

Note: In this verse the poet has possibly referred to the vas - gked

effectiveness of the Pir of Luwari. When the latter had aske:

him to dissociate himself from music, Shah had pleaded I!:Eat it

was recorded in his destiny to do it and as sych he cou not

over rule his fate. Thereupon the Pir of Luwari nstlred him that'

he was competent to call for his tablet from the ‘Loh Mahﬂ{z

and erase from it the entry concerning his attachment to music.

The poet was much too bewildered to express his consent to this
extraordinary proposal.
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10. The nomad spiritualist gets much annoyed if he finds any follower
indifferent in his pursuits. He has indeed advanced considerably. For him
the worldly amenities have no attractions. In fact he lives in wilderness.
It seems certain that he has received some guide line from the Beloved
(Prophet) and he follows it sedulously.

Note: (1) The Pir of Luwari used to get annoyed if he found any
follower asleep and indifferent to Allah’s remembrance. To
such persons he used to exclaim:“have you come to this world
for sleep only’”? He followed the Prophet’s undermentioned
tradition in this connection.

(2) Luwari where the Khawaja lived was hardly better than
wilderness there. There were a few thatched huts only.

TRADITION: When 2/3rd of a night used to pass, the Prophet used to
call the sleepers round about him, and ask them to get up and
remember Allah as the Day of Judgement was not far off.
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11. Then nomads generally move about with their body coated with dust.

TheY do not mix Wl'ﬂ'! or give out their secrets to the ignorant (and unini-

It?:ared)dfolk. It is definite that they have acquired some guide lines from the
eloved.

TRADITION: The Prophet generally kept silent. Whenever he spoke,
his talk was never loose.

Note: Khawaja sedulously abstained from idle talk and unnecessary
discussion. He followed the Prophet’s policy. He used to say:

“if you want to succeed in your spiritual mission, develop in
yourself the virtues of dust. (i.e. humility and simplicity).

AN JENT
;:.w,gdwy s

The camp of lovc is a different place and a Divine lover bears different

Ahmed Jam

marks .
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12. You just go and sit in front of the abode of these nomads. They fan
the flame of love in their hearts quite unobtrusively. (They would also fan the
flame of love in your heart secretly). These persons do suffer from certain
pains on account of which they are denied sleep.
Note: All the time the Pir of Luwari was absorbed in contacts wi.th
Allah and the Prophet. He had hardly time for much talk with
the visitors. He used to radiate spiritualism to them.

Bedil #.fo‘. j"g’ ’CJ" O'/O." d&/’i

Silence is more meaningful than conversation
y
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13. “Has the ascetic turned up?’’ That is the cry in the mountain. (The fact

is that) information about his prospective arrival (i.e. birth) was already
received there.

Note: (1) Replaced the sign of exclamation after ‘Khahori’ by the

. s
question mark. Dropped the present question mark .}""’
*®

after.

(2) About 575 years before the birth of the Pir of Luwari
Hazrat Bahauddin Zakariya of Multan had passed through
this Larren tract. He had then dismounted out of respect and

informed his companions that a great saint would dwell there
at a future date.
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14.‘Many are the (successful) seekers of Divine knowledge but the range of
their exploration is relatively restricted. These ascetic wonderers, on the

other hand, are apparently bound for a remoter goal — the Realm of the
Absolute Essence.
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15. The wild fruit (spiritual) is never exhausted for those who strive for it.
The seekers are able to acquire (rudimental) Divine knowledge at an early
stage and they communicate it to others here. Afterwards they get to know
the deep Divine mysteries and initiate others in it.
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16. If any person desires to collect the wild fruit, he should be prepared

to bear the hardship of exploring mountains. The latter are not prepared
to disburse gifts among persons who are asleep (ease-loving).

We have surely created the man to face hardships . (4, Al-Balal).
TRADITION: A striver is a friend of Allah.

-~ e /. .
LuP Mg §os?
i I S
You were not yet brought into existence when your mission was decreed

for you. As a matter of fact you were selected for work (out of all creatures
because of your potentialities.).
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17. | have noticed that these wanderers do not reside in their houses. For the
sake of Allah they wander hither and thither exposing themselves to ex-
tremes of weather all the time weeping and remembering Allah. All such
wanderers, who are totally absorbed in acquiring the spiritual knowledge,
pass their lives in sadness (arising out of non-completion of their programme).
Note: The Nakshbandis like other spiritualists, emulate the instance
of the Prophet and at a particular stage of life, take to prayer and

meditation away from their abode.
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18. | know of the nomad seekers who did not know rest. They exhausted
their strength by the time they came upon the wild fruit (of spiritualism,)
or they exhausted themselves in the collection of wild fruit and the anxiety
for more of it.
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A true lover has neither rest, now calm, nor food nor sleep during his
entire life .
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19. 1 know of the ascetics who
Even on hot days they roam
In jungle too they are busy wit
while they gather the wild fruit

never believe in idleness and procrastination.
about amidst mountains for the wild fruit.
h the remembrance of Allah and self reproof
(i.e. the spiritualism).
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20. | know of the nomad seekers who had abandoned sleep and rest. They
had extensively toured and acquired the wild fruit. During their wanderings
for it they had nothing except nothingness. Eventually they ventured far

in the realm of the |II|m|tabIe spacelessness.
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e tract through which these spiritualists pass?
full of gravel and mirage looking sand. The
summer is excruciating and the feet of travellers‘ are broken ir.ito bit§ due
to the piercing stones scattered all over. My Lbord! My Darling! Kindly

help me, a plebeian, in my predicament.
) pNote pThts verse possibly describes the nature of the tract through

which the poet had- passed to reach Luwari.
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21. What is the nature of th
It is entirely mountainous,
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Please inform the special door keeper that so and so squator on the ground
of His Court’s floor is present .

Hafiz
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The thorns on the way burnt due to my hot march. In fact thereby | have
laid down the future travellers under obligation to me.
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22. The ascetics girded their loin cloth very early in the morning and left
on their expedition. They had reduced themselves to mere dust while explor-
ing the mountains. After subjecting themselves to severe strains they ulti-
mately reached the other end of the mountains — their goal.

We shall certainly give to the steadfast their reward according to the
best of their deeds . (96, Al-Nehl).
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23. O mother! The spiritualists have left (for the mountains) but they have

brewed smoke (i.e. the fire of their attachment is smouldering) within me.
They are all well acquainted with the mountains; and it is quite certain
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that the craze for the wild fruit is upper most in their mind.
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23-A. O mothe.r! The ascetics have left. At the base of the mountain
th‘le hhad kindled fires which they later extinguished. But their smoke is
still there.
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23—B/10. Fire glimmers at a place which birds even cannot reach Who

could have kindled it there except the band of these spiritualists?
(of chapter ii)
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They move about and cover long distances
they have set out for a remote desert to
cloth intact on their body, and
ir clothes are reduced to shreds

24. They do not use any mount.

on foot. Acting on some cueé
obtain particular wild fruit. TheY.haye no
that is the mark of their recognition. (The

due to the ruggedness of the tract).
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| wear only a shirt in your st_reét (i.e. Realm) That too due to my tears is
reduced to shreds .
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th their ropy-footwear off. They are

_ sleep comfortably wi

always worried about their journey — (
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26. They have haggard faces and they wear old wornout foot wear. They
have visited the land which even mature and experience spiritualists were
baffled to reach. After reaching it they secretly planned to proceed to the’
more remote places.

A hundred deserts have been covered and yet there is another ahead .
s -~
» S\ ”

L
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27/28. They have haggard faces and their ropy foot-wear is worn out.

Even at dawn time they were worried about the future (unfinished journey
or the Day of Judgement).
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28/217. They carry ‘empty and dry leather bags under their armpits;
and their foot wear is ropy and aged. Tears always trickle down from their
eyes. “O Traveller! Did you chance to meet nomads corresponding to
this description?” '
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While shedding a downpour (from my eyes) | do yearn to journey and
meet my beloved. | would definitely meet him even by undertaking an
uninterrupted journey for several days.

(O Allah!) Would that you were to help to meet my beloved as you do
in the case of the white footed deer being blessed with rain!

My eyes are laden with tears like the seasonal clouds bearing rain.

O mother! | shall not sit idle (without undertaking journey to meet
the beloved) because | love him.

Abdul Latif says: ‘O Sisters! | shall surely push on upto my darling’’.

Note: The vai refers to the poet’s yearning to meet the Pir of Luwari,
or the Prophet of Islam.
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1. Those seekers, who came to know about the sanctum on the hard and
coarse Ganjo mountain, abandoned their bumper crops, explored the tract

and eventually reached the spacelessness.
Note: (1) Lahut is the last stage in the spiritual journey to Allah. It is

attainable by the Prophets and some select ‘auliyas’ or saints. -
(2) Ganjo (bald) mountain is an important station in the
journey of the seekers of Divine knowledge. That is an initial
stage of self-abnegation. Incidentally Shah had passed through
the range in the company of the Sanyasis on their way to Hinglaj.

(3) The correct name of the mountain

‘@ ot * ‘
seems to be d':-"!' o .
®
d.-? }? P (implying mountain of the treasure).

Later C of t:.( seems to have dropped off,
.
making the word )"‘ .
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A man’s materialist tendencies constitutes a veil between him and Allah.
They should be discarded . (Imam Rabani).
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Like the snake | am sitting over the treasure; and like the treasure | have
closed the door on myself .
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2. Those seekers, who came to know about the sanctorum on the Ganjo

mountain, closed all worldly pursuits and books of knowledge, explored

the mountain and reached the spacelessness.

They used to sleep but little . (17, Al-Zariyat).
R T L 2y e T
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He who has the Divine knowledge is not connected with
He is unmindful of everything other than Allah . both worlds
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3. Th :

e t:i.r.: s:;::;z w:o came to know about the sanctorum on the Ganjo
, ned their full sound sleep and wandered about and

714



reached Lahut, their goal.
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4. Tho,'c'e seekers who got the fragrance of the sanctorum on the Ganjo
mountain, wandered about in that region till they located it and then rea-
ched the spacelessness.
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5. Those seekers who got news about the sanctorum on the Ganjo moun-
tain, foresook all commitments, marched towards it and eventually reached

the spacelessness.
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6. Those seekers who got smell of the sanctorum on the Ganjo mountain,
left all garments (artifices and artificialities), wandered about in its search,

and eventually they got into the spacelessness.

ispd fgn 3 T
Roomi JI:’L._‘:':L_,.’,/G'// /

Kindle the flame of love in your heart. Abandon all the material means

in totality .
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1. Those seekers who got into the sanctorum on the Ganjo mountain and

understood its implications, resorted to self-annihilation and then reached
the spacelessness.
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The lover is free from the death, and life like the riyer it is not concerned
with the surf and the bubbles .
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8. What is the attraction for you in the sanctum on the (coarse) Ganjo
mountain? It is a well known fact that its very sight forfeits the seeker’s
tranquility and peace of mind. He becomes much too impatient to visit it.
My advice to you, therefore, is to “‘refrain from going there and exploring
the common place mountainous tract. Instead roast yourself by intense

yearning in addition to self-denial to qualify yourself as an approved wan-
derer (or seeker)”.

But monotheism, which they invented for themselves, We did not
prescribe it for them. " (27, Al-Hadid).
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Wh.y‘do- the pious persons undergo these hardships? They do it because
annihilation of body leads to the immortality of soul .

Note: (1) Replaced 4‘,&‘ by - (meaningwhY)

as per Messers Kazi and Advani’s editions respectively.

(2) The word Jf-‘ may be.interpreted as under:

-~

As t‘/-‘ it may mean “everything’. As H it may

refer to the cave where the Prophet of Islam had retired and
later received the first Quranic relevation. Mr. Kazi has,

» )
however, replaced it by ( JA-® which means ego. The
first interpretation seems tobe more appropriate.

| do not favour monasticism. But | suggest self-annihilation. He who
successfully practices it, his one word would work like antidote.
(Pir of Luwari).

Y C‘h 5’”}:@!:;\.3@3;;:}35-3
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i ' h step and then
i in the Ganjo range, study carefully. each
Et;i;kewi:"gezg:s:r:ﬁere are lots of virtues in it. The spiritualists passed un-

ter was not available there. Those
the range even though wa . _

del::n:\ivt: rl;)et::ihthere ongce, would consider it reprehensible to return there-
w

from.
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Note: (1) Worldly conveniences or mother’s memory do not count
with the ascetics.

Of stones (i.e. rocks) indeed there are some out of which gush forth
streams, and of them there are some out of which flows water when
they cleave asunder. And verily of them there are some that humble
themselves before Allah . (74, Al-Baqarah).

(2) In the above two verses the poet advises the seeker to:
a) develop self-annihilation,
b) ‘roast himself’ by intense yearning, and
c) study his course very carefully and proceed along it in
a courageous manner.
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10. The Ganjo mountain tract is an unusual region where even the birds

do not venture to fly. These ascetics however, have visited it and picked the
wild fruit at will there.

Note: The Verse No. 8 of chapter 1 is relevant.
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O beloved! To whatever community (or category) | may belong, kindly
take into consideration your own unique position, (and kindly patronise

me).

| would be: pleased to fill (with water) the leather bags of the ascetics
for the entire night.

If only you were to address me as your bondwoman, | would possibly
get the (coveted) spiritual status.

| would only be happy to explore the mountains (i.e. offer prayer) for
the entire night till dawn.

Then | would submit my prayerful request to Allah.

The righteous persons slept very little at night and sought forgiveness
during the last stage of night . (18, Al-Zuriyat).

Abdul Latif says: “O sisters! | have had consultations with (or guidance
from) from my beloved (in this connection).”
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Note: This vai possibly refers to the poet’s interview with the.illustrious
Pir of Luwari and his request to him for spiritual uplift despite

the fact that he was affiliated to music under the “‘Chishtia”’
influence. ‘

720



SUR KHAHORI

(Chapter — 111)
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1. The spiritualists have deliberately for§aken Ehe stereotype way (of
Sharah) and seem to have fallen into an .|ndescr|ble self-consuming non-
chalance. Even though gifted with perception, they move about haltingly
like blind men. They behave like stark deaf and dump persons. (They do
not associate with any other person). Poor deaf wanderers! they bemoan
the decree of separation passed by Allah for thenT, They have,
however, passed the stage of Lahut anf:l theyl yearn even in _thelr sleep for
further advancement. They sigh and sigh unintermittently in all postures

without expressing any thing.

Ewéﬂakﬁ-:‘uw\:)’_‘u% 4

121



Note: Some one enquired from Bayazid Bistami as to what way
was sure to lead to Allah. He replied ‘When you miss the way,

you would reach Allah.” (Maktubat Sidi, ii).

And We said: ‘go forth, some of you as enemies of some others,

and for you there is an abode on the earth and provision for a time .
(36, Al-Baqgarah).

Liap:(/wguﬁuuby ~
LA g S ool L
Sayed Shah Hussain

Thousands of lovers are intoxicated with a sip from the Unity and like mad
people they roam and dance in wilderness .

B\
Note: Replaced = by \/'.‘."""-’ as Messers Kazi and Advani’s

editions respectively.
Added as stanzas No. 3 and 4 as per Mr. Kazi’s edition as under:
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2. They forsook the conventional way (of Sharah) during the course of
exploration of the mountains. They did not proceed along the trodden path
(of Sharah). They have had some Divine insight while proceeding along the
f-'"t"Odd‘f” tracks. They would not therefore leave it. They have abandoned
interest in both the worlds; and as such they are not particular about the
route, nor do they enquire about the track (from a guide or consult a pre-
cedent_ or co.nver)tion). For the pleasure of Allah they liberally apply dust
to their b_odles (i.e. they evince absolutely no interest in the worldly toilet
or attractions. They do not mind their apparent negligence). It is definite
that these ascetics have had some Divine knowledge. )

TRADITION: Simplicity is significant of faith.

Nearness to Allah is acquired by a seeker when he is ripe in self-annihila-
tion. That is his first stage . (Sartaj Nakshband H. Muhamed Bagi Billal).
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3. Do not approach, much less pursue, the usual course (of Sharah). It
should rather be the other way. If you cross the stage of self-annihilation,
you shall automatically, (without receiving guidance), qualify yourself as

the approved seeker.

o
Note: Replaced g"‘f’." by ...)' as per Messers Kazi

and Advani’s editions respectively.
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e wanderers set their foot on a path, which is unusual,
age persons, they straightaway find them-
loved. But then it is only the lot of a few
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4. When some of th
and which confounds the aver
selves on the highway to the Be



out of million persons to know or follow the meanders of this winding way.
Note: The Verse No. 19, Sur Yaman Kalyan is relevant.
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Most of the mankind went off the track on account of this misunderstand-
ing and very few persons could know the great saints .

Note: In the above four verses the poet has obviously referred to the
policy and modus operandi of the ““malamati’’ sect. These
people conceal their devotion and piety, avoid to parade their
good deeds and make no effort to hide any thing apparently
repugnant. Through ignorance the general public misjudge and
reproach them. The ‘malamatis’ draw inspiration from the
precedent of Hazrat Ba Yasid Bistami who, in order to prejudice
people against him and thereby make them leave him to himself,
took out a bread and ate it during the month of Ramazan. Of
course legally he could do it as he was in journey.

According to Hazrat Ali Hajweri, nom de plumed Hazrat Data
Ganj Bux of Lahore, ‘malamat’ or public reproach is an ever
green garden for the lovers, a recreation — avenue for the friends,
an exhileration for the ardent seekers and a pleasant exercise
for the followers.
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5. The followers of the irregular path went ver
y far and they heard what
v::s never heard before. As a matter of fact | have just seeny;:hem at that
stage.
Note: This verse refers to the highly evolved stage reached by the Sul-

tan ul Auliya of Luwari which the poet h )
ad perso
on his visit to him. P personally witnessed

It refers to the stage which accordin isis i ible i

. : g to the sufis is irreversible i.e. when
Allalnh manifests Himself to a seeker, He does not conceal Himself from him
again. Then the seeker hears what is not heard inwardly or outwardly.
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6; The direct and usual route has lots of snakes (pitfalls) in it. (It is defi-
nitely not pleasant on thataccount.) On the other hand, the indirect and un-

usual road is sweet and pleasant (or) getting confused in it and leaving

it off is pleasant, But that experience shall be known to those who cross it
and reach the goal.

ya t\f":r@;}‘\-{!iu eAod Sl S5 5
scg‘;‘j&mksw\s\‘» hlm ¢ a5 P A (et

7. O mother! The ascetics have returned after trampeding several countries.
| do not know of what country’s dust their camel like hardy feet bear.

-~ /7
Note: (=2 normally means camels. But since the Khahoris
-~
wander on foot, | have translated the word as camel like
hardy.
N >
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8. Those seekers who took to the jungle (i.e. the indirect) route did not
miss the way (to the goal,) but the others who kept to the highway foun-
dered (due to Satan’s machinations) and lost. Those seekers, however, who

renounced both worlds, would not go off the right track.
Note: Both worlds mean ambition for property etc in this world and

Paradise and its blessings in the next world.
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So long Paradise and Hell constitute an obstruction, how can your mind

acquire knowledge of the Divine mysteries?
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9. When the jungle was burnt to cinders (i.e. when the seeker renounced
all involvements of this world, and the bait of Paradise in the Hereafter,
and thereby blasted all plans of Satan for his diversion and misguidance),
the entire field became quite clear, and the thief (i.e. Satan) could not
hide to carry out his nefarious programme. The seeker and the Sought
then met each other (without a veil).
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10. The jungle (Satan or baser self
to clear out he expressed that th
yet they surprisingly succeeded i
that thereafter he would not try
(and molested).

) wept bitterly and while getting ready
€se sportsmen had not dogs or traps (and
n bagging the game). He said despodently

to contact them to be further humbled

Note: In this verse Shah Abdul Latif has tacitly drawn a line of contrast
bet\.Afeen the conventional way of Sharah and the unusual way of
T_an.qat. Under the first, which is arduous and therefore more
f:hfflcult, a seeker is bound by the fundamentals of Islam includ-
ing the criterion between the authorised and unauthorised. That
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;f:?;c:-,se ?O'L";:COfP:_ to Satan to create hurdles for the seekers.
gation and ter;‘ ariqat is more swift. It starts with self, abne-
in the Realit T:_l"at“ in self, annihilation and transformation
qat. though Y- Ihe sufis, as a class, advocate the course of Tari-

» thOugh It must be stressed that Sharah cannot be discarded

at an . ‘
-y stage of evolution. Its observance is a ‘must’ for all
muslims,

'(12) Th: verses. No. 9 to 12 display the spiritual master minded-
ess of the Pir of Luwari and other nakshbandi saints to tackle
and humble Satan or the nafs.
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11. While clearing out the Jungle (Satan or baser self) wept bitterly and
deplored that these sportsmen had no dogs or traps to help them, and yet
they had succeeded in securing the game. (The seekers had discarded the
usual method of humbling him through prayers etc.) Thereafter he shall

never function (against them) in this world.
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12, ' Satan or baser self) was surprised to see that there were no
The jungle no calls of the sportsmen to them, (and as

dogs to bark and growl, and
sucsh he was taken absolutely unawares). He wept loudly and cursed the

sportsmen bitterly.
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13. (Relatively) welcome is the desolate retreat where the Beloved alor}e
may be available. (On the other hand) you should better leave the (bois-
terous) place which is inhabited by millions of malafide type of perSOT'IS.
Note: This Verse possibly means that Luwari, a small village a relative
wilderness, but where the saint lived, was more attractive to the

Poet then big places having the hustle and bustle of the world.

¥ PaSih a e esbgiel 35

Syl 0 GRSl (o i\

14. (Relatively) welcome is the dark night when you miss (the worldly)
way, (and when you fail to attend to the worldly pursuits). Then you shall
forget not only all worldly connections and commitments but you shall
forget yourself too (and thereby be completely at one with the Beloved).
(You shall forget attractions of both the worlds and thus concentrate on
achieving union with Allah).
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15. To prove light Allah created its antonym darkness. (On that analogy)
dark night and bright day were created. But since Allah has nothing contrary
to Him simply because He is unimaginable, nothing by way of contrast can
be put up to prove Him. In the Realm of His individuality nothing exists
outside of Him by way of colour or form.
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Hence by the opposite of light you came to know light. By its appearance

a contrary proves its opposite. Accordingly the hidden things are known
only through their opposite; and since Allah has nothing contrary to Him
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He remains a paradox .,

et |(r:g) itASvci':r:dlc?g kto Moulana Roomi light is known by contrast-
But God is t:,r nNess and pleasure is known through the pain.
outside of Hij € sum total of all existence and nothing stands
™ by COntras(ting with which He could be known .
Metaphysis of Roomi by Dr. Khalifa).
éil,?sr:::]bz of the Shamsul Arfin family in Bukhara had told
him and :Irl hanj that there were 70000 veils of darkness between
saw himsel an, and when they were drawn off one by one he
imself allone behind them in a purely white background
‘Begum Sufia”’ by Syed Salahuddin.
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16. Bear the load of Reality without head (i.e.withoutartifice,argument,
or protest). When the Divine knowledge is being imparted to you, imbibe
it so dispassionately as if you have heard nothing; and when the Beloved
shows Himself to you, behave in such a manner as if like a blind fellow you

have seen nothing.
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16—A. In case Allah does me a favour, | would wish to be imarticulate,

deaf and blind. L .
Note: The poet advises non-betrayal of emotion in connection with

Divine favours.
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17. Today too the dust raised by the tramps’ party is visible among the
mountains. (Generally they go for collecting the wild fruit i.e. Divine know-
ledge, during very hot summer) and they would not return without it. But
their tents are no more visible at the last site. (Since they do not encamp
for more than a night at a particular place, they have obviously shifted
their camp) or (the nomads have become scarce these days).
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18. At present (these days) the ascetics are not visible among the mountains,

which seem barren without them. | am making enquiries here and there

whether the ascetics are expected among the mountains for collection of
the wild fruit.

Note: It is said that once Shah Abdul Latif paid a visit to the tomb of

Pir Patho in Thatta district. During the course of his meditation

he felt that the saint told him with sorrow that there was no

more any seeker of Divine knowledge or love.
In this verse Shah seems to have lamented the paucity of such
seekers.
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19. Birds alone know correctly about the whereabouts (or plans) of the
bonafide seekers, because they are nestled in the abodes of the latter.

Note: By ‘birds’ the poet possibly means ‘“Kiramul Katbin’’ or the

angels posted by Allah on the shoulders of every individual

to record his deeds. These ascetic spiritualists are so much
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absorbed in the Reality and they pass so much time in ecstasy,
that their thoughts and acts are not comprehended by the general

public.
When the two recording angels record (the deeds of men), one sitting
on the right and the other on the left. (17, Qaf).
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O imbecile! You did not know your own self when you associated
with these ascetics. (Obviously you were presumptuous).

You have to study your ‘self’ first in order to study your soul .
(Imam Ghazali).

With what face would you now look for them amidst thé mountains?
You would have been spared all this toil if you had accompanied them.

You saw the blaze (of the Divine light), and yet you returned! Why did
you not burn yourself for the Beloved?

My heart is scorched like sand for them. It crackles and languishes for
him.

Since yesterday my limbs, as it were, are on fire (of love and yearning
for him).

| shall move about in the mountains and explore them feeling that | am
with him.

/s '
F e
Note: Replaced g‘.‘: - Lb by s92 Oﬂb

in the penultimate stanza as per Mr. Advani’s edition.
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O eyes! You did not keep awake for him!

Poor eyes! They weap bitterly for the beloved (on that account).

Since they went to sleep early, let them suffer the torment.
How can they, with drowsy eyes, behold the beloved?

How do they expect to meet him when their eyes are accustomed
to sleep? :

The result is that such (negligent) persons shed tears (of frustration)
at dawn time.

The fact is that you slept negligently and in the meantime, alas! the
% beloved went away.

Abdul Latif (longingly) says: “O Sisters! would that | were to meet
_ the beloved”’!
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SUR RAM KALI
OR
THE ASCETICS

INTRODUCTION

ro’: OJ"’J:' IR ) \a
rJ‘JJJ:}L-L/:JL/)‘g- PYPM
Sir Sayad Ahmed

| have Allah. My heart is roasted with love of the Prophet. In that con-
nection no infidel has the accoutrements which | have .

i & - 2 - *
f = J)JQ:'LJ:-'F/
In the gathering there were pietists as well as mere spectators .

1. A section o
pose a question as t

f the people, who are not much conversant with the Risalo,
o why Shah Abdul Latif, a Sayed and a Saint, associated
and peregrinated with the non-muslim nomads for a pretty long time, and
assigned to them a full sur in the Risalo. As the question is natural, it de-
serves to be discussed in an unbiased manner. Accordingly | propose to
treat its two aspects, vis. the ordinary and the religious, separately as under:

The Ordinary Aspect:

Early in life when youth is often times adventurous, when one usually
feels bouyant, the poet took an opportunity to join a group of nomads,
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locally known as Jogis—Sanyasis or ascetics. He associated with them for
about three years. In the course of their wanderings the poet visited their
important centres on the Ganjo mountain, (which incidentally is known as
the cot of pious men) at Dwarka, Lakhpat, Hinglaj (twice), Lahut, La-
Makan, and Jesselmere etc. Later he seems to have developed some dif-
ferences with them in connection with the form of worship and the devo-
tional practices. That annoyed them and they left him surreptitiously at
Hinglaj while he lay asleep. According to the available record the poet never
met, much less joined them again; but he always cherished exhilerating
memories about them. This is the background in nut shell of Shah'’s associa-
tion with the nomads and of his all-time separation from them. The associa-
tion was due to inquisitiveness and youthful recklessness, and the separation
was based on religious considerations. | do not find fault with either of
them.

Once a great monist Hussain bin' Mansur Al-Hallaj, who later lost his
life on the gibbet for his highly unorthodox utterances claiming to be Allah,
called on his more popular contemporary, Hazrat Junaid, an illustrious
saint and sufi of the calibre of Hazrat Abu Yazid Bistami. Mansur knocked
at his door and when Hazrat Junaid enquired from within as to who he was,
he replied: ‘‘Allah”. Hazrat Junaid called him in and said that he was not
Allah, but he was with Him. They had then a little dialogue somewhat on
the following lines:—

H. Junaid: What has brought you to me?

Al-Hallaj: The craze for your company, O Shaikh! | want to benefit
from it.

H. Junaid: But | do not associate with mad men. Association demands
sanity. If that is wanting, the result is such behaviour as
yours.

Al-Hallaj: | prefer intoxication to sobriety. Besides both of them are

the attributes of man, and he remains veiled from his Lord
until all his attributes are annihilated.

Compare from:

a) Sarmad
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O Sarmad! You h
. av .
sacrificed it before :n made amazing violations in your faith. You have
€ With intoxicated eyes. You passed your life in

reciting the Quran and T
: raditions:
them to an idol worshipper! itions; and eventually you made a present of

O ' .
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b) Amir Khusro

The people say: *
y: “Khus i TR .
cern with the people’” ro does idol worship". “Yes, | do it. | have no con-
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c) Roomi

‘| have passed nights till dawn' in monasteries with devout persons. | have
(also) slept alongwith the infidels before idols.

These utterances are more questionable than the poet’s association with
the jogis.

The Religious Aspect:

They are not (all) alike. Amongst the people of the Book there is a
community that is upright. They recite revelations of Allah at night and

they prostrate themselves .

They believe in Allah and the Last Day and they enjoin what is right
and forbid what is wrong; and they vie with each other in doing good.
And they are of the righteous.

And whatever good they do, nothing (thereof) shall be rejected. And

Allah knows the reverent. (113, 114, 115, Al-lmran).

| have reproduced above the verses No. 113, 114, and 115 of Sura
Al-Imran of the Quran to show that Allah, the Gracious, had .appreciated
the good deeds of some jews, to wit, Hazrat Abdullah bin Salaam and his
companions who later embraced Islam. He referred to them as ““the righteous
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and reverant” and assured them that whatever good they did would never
be lost unto them.

On the same analogy Shah Abdul Latif appreciated the stark austerity
of the ascetics in food and clothes, their vigil at night and constant flow of
tears, their fear of the Master, their shuning the public and avoiding associa-
tion with them, and their irreproachable self-renunciation. The poet was
not interested in their faith. He never described it except that he stated
that they observed the pre-Islamic conventions, which obviously implied
that they were non-Muslims. Shah has not discussed the merits of their
faith, much less admired it. In fact he had differences with them about the
form of their devotional practices, which actually annoyed them to the
extent that they left him while he lay asleep.

We should assume that a seeker of the Truth sometimes halts during
the course of His search to investigate certain spectacles. The instance of
Hazrat Ibrahim has been quoted intensively in the Quran. He was impressed
by the sight of a star and the moon and the sun respectively. Theoritically
he assumed each one of them in turn as his God. But that surely was not
his decision because he abandoned that assumption as soon as the obove
objects receded from his view. On the same analogy the poet’s association
with the non-Muslim ascetics was only a stage — a sort of experiment or
scrutiny in his search for the Truth. There is, however, no denying the
fact that he became enamoured of their rank asceticism. But when he con-
sidered their methods of worship amounting to polytheism, like a righteous
muslim he resented them, with the result that the ascetics parted company
with him. Incidentally it is important to note that the poet never joined

any ascetic group thereafter, though he always cherished exhilarating memo-
ries of their asceticism.

The poet’s relatively long association with the ascetics was possibly due
to his belief that they maintained Hazrat Ali as their leader in self-renuncia-
tion. (vide verse No. 28 chapter 1 and verses No. 23—A and B of chapter 9
of the Sur). It is also significant to note that the poet has alligned them
(though not compared them) with the Prophet of Islam (vide verses No. 12
to 18 and the Vai of chapter 8). The fact is that most of the verses of the

Risalo are spiritualized, and there is always scope for spiritual identification
of characters in a sur.

ALY~
Iqbal P e Ve ‘JHUJ:'
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You bar:ha Muslim. Be independent of the non-Muslims. You should, how-
ever, be the means of doing good to the entire humanity .

Before | close | should better refer to the following verse of Moulana

Roomi:
s :/.:.“/Vr:"c y;‘:éf{} ’
.:«';J:?L_/' 9 H P:}::{') y

.Yesterday t.he Shaikh passed through the town with a burning lamp explain-
tng. to t'he interrogators that he was sick of the hypocrisy of avaricious
animals’ and hence he sought a real human being.

P.ossibly Shah put up to the Moulana his model of austerity — the
ascetic nomad — to facilitate his search for the ideal man. In view of these
facts no fault can be found with Sur Ramkali even from the orthodox view.

| reproduce below some of the relevant traditions of the Prophet:

i) Those persons are the kings of Paradise who have:
a) dishevelled hair,
b) acoat of dust on their bodies,
c) no access to the rich persons,

d) been misunderstood by others.
i) They are the persons who have no coin with them. Yet if they were

to request Allah for the entire Paradise, He would grant their request.

iii) Allah befriends that bondman who has:
a) little wealth,

b) lack of sophistication, .
c¢) no publicity (or grievance) but plenty of patience.

Such persons generally die early.

2. The Sur is an off-shoot of the Indian Sur Handol. It is one of the longest
en vais. It is full of the poet’s praise for the

surs. It has nine chapters and t
f the nomad ascetics. The poet has given

much too prominent virtues 0O
some description of their life. Simultaneously he has exhorted the seeker

to avoid all vices and materialist affiliations.

3. |In this Sur | have made 35 additions as under:
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4,

1 verse in chapter 3 from Mr. Kazi's edition.

7 verses in chapter 1 from Mr. Advani’s edition.

3 verses in chapter 3 from Mr. Advani’s edition.

1 verse in chapter 4 from Lutif-e-Latif. )

8 verses and 1 stanza in verse No. 5 in chapter 5 from Messers Kazi
and Advani’s editions.

1 verse in chapter 6 from Mr. Advani’s edition.

1 verse in chapter 7 from Mr. Advani’s edition. ‘ i

4 verses in chapter 8 from Mr. Advani’s edition (one from Moulvi
Dur Mohammad).

5 verses in chapter 9 from Mr. Advani’s edition.

4 verses in chapter 9 from Mr. Kazi’s edition.

| have changed the order of verses No. 8 and 9 in chapter 5 and of

verses No. 4 to 7 in chapter No. 9.

5. | have amended the text in the following verses:

Verses No. 2 and 11 of chapter 1.

Verse No. 9 and 14 of chapter 5; and

Verse No. 37 of chapter 9.

STATISTICS
No. of verses - No. of Vais No. of Quranic No. of Extran-
in the Sur verses and eous verses
traditions
10 42 37
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SUR RAM KALI
OR
- THE ASCETICS

Chapter — |
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1. There are two categories of ascetics in the universe. Some of them have

reached the goal and are absorbed in the Divine light. They are the ‘naoris’

or the illumined. The others are still in the course of journey to their goal.
They are known as ‘naris’ or those that are burning in the fire of love.

They radiate Divine light and are consumed by the fire of the Divine
love. Such ascetics have kindled the light in me after burning themselves
in the blaze (of the Divine love). It is hard for me to live without their

company. |
TRADITION. (5 S8 is a fire and (ZaauA s a fire within it.
» 1 & & 97 . /
o
(‘e.*’\-.—“:’!"ﬁ’;uy 3y
Roomi

They say that the blazing fire is the infidel’s lot; but | have seen none save

Abu Lahab denied your ‘fire’ .
741
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Every moment | dance in fire due to my love for the Friend .
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2. These Jogis, while they lived in this world, were veritably in the fire
(of Divine love). They dissocated from sleep and never sought It. They have

made my life as hard as it would be on the day of Judgement. | cannot live
without them.

Note: Replaced .__'&I by g_‘Ll which is colloquial.

Do not turn away those persons who pray to Allah day and night
to see His face. (52, Al-Anam).

v 35T o2 —2Y ¢ A Ol L (1S5
)
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\

3. These true seekers, who had reached the stage of Lahut, had made
innumerable vocal entreaties to Allah for further advancement. Alas! Alas!
(They have gone away.) | cannot live without them.
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4. . These ascetics have left me. | search for them to rejoin them and benefit

f'rom them. (But so far it has been in vain). | always remember their associa-
tion, and | cannot live without them.
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5. | die for them; | beat my head at not finding them; I shed streams of

tears in my longing for them. | always remember their conversation. It is
impossible for me to live without them.
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6. (The poet advises the seeker!) ““(O fellow seeker!) Be quick please to
help me to locate the ascetics! Please do not waste any time. It brooks no
delay. You must practise humility in the course of your search to locate
their footprints. After finding the road that they have taken, you must
go as far as is possible. Nay, pursue the journey at all times without a break.
The fact is that | cannot live without them.”
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7. The ascetics have entered their third spiritual stage of ‘Lahut’. They have
secured the emeralds (of Divine knowledge), or (they possess abundance of
beneficence). | cannot live without them.

A

8.
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| prize very much the music of the instruments (particularly the con-

shell) of the ascetics. As a matter of fact all their conshells are worth gold.
Do not try to evaluate the ascetics on the basis of their apparent destitution.
After creating a false impression of their possible prolonged stay with you,
these ascetics would suddenly leave for the East. They always avoid crowds
and publicity. | find it much too hard to live without them.

744
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Note: (1) Changed %‘(—D as C”...g.\.t as per Messers Kazi and

Advani’s editions respectively.

(2) In the above verse Shah has possibly related his own exper-
ience of the ascetics, who had left him while he was asleep.
(3) ‘Malamatis’ also avoid crowds and hustle bustle of life.
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9. I. prize as a great treasure the musical sound of the con-shells of the
ascetics. These holy nomads have passed the stage of dialogues. In fact they
d: not talk to any person. They are often in trance. | cannot live without
them.

-’
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1-0. Before | contacted them | was asleep on my couch (i.e. | led a routine
life). However a sigh (or a mere gesture) from them awoke me and attracted
me to them, | shall not live without them (i.e. the ascetics), who thus awoke
me (into spiritual consciousness).
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11. Now they should better fasten me by ropes and take me with them-
selves. | have come to know of some of their secrets through their musical
instruments. Since | have received their dart in my heart (or) since they
have settled in my heart. | shall not live without them.

Note: Replaced Q&V“MJ andA_-V‘J‘/: as per Mr. Advani's

edition. P
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12 Please drag me along with yourselves by means of a rope. Since they

have settled in my heart now, (through the music of their con-shells), it is
impossible for me to live without them.
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ans of a rope. O holy men! Your

13. Please take me with yourselves by me
lease turn back to me and sound

con-shells are my strength and mainstay. P
the con-shell. | cannot live without them.
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d convey to me something very fine through their conshells;

14. They di
reby, | shall not live without them.

and due to what they struck me with the
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1?—.A. In a moment by means of the (music of their) conshells they
dlsm_pateq the veil (from my mind). | have been deeply captivated by their
musical instruments. The fact is that | am very miserable, and | cannot

live without them.
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15. They left in th i :
€ morning along with their conshells for a remote place,

and thereby th
o meoet the\‘r’n isey caused to me a lot of suffering. They are far away, and
not easy. But | cannot live without them ’
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15—A. i
In the morning they took up conshells and left in a state of

self-annihilation. That i T SRRrP
thert. t is their identification mark; | cannot live without
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16. These stalwarts left in the morning alongwith their conshells. (That is
a calamity for me.) Inspite of my thorough search for them | cannot come
upon their ‘party’. There is a fragrance of amber in their seat.* It is impossi-

ble for me to live without them.
Note: It seems the nomads moved about in a single file, one behind

the other.
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* (Jogis usually carry their seats with them which they use to sit upon.)
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17. The ascetics make a pile of head-loads of ego and then make a bonfire
of it. By means of their musical conshells too they neutralize the ego. TI:ley
were the persons who would steer me safely through the deep sea of life.
Indeed | cannot live without them.
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18. | become more restless when | cast a glance at the place where they sat
last. | am very much captivated by the instrumental music of their consh.ell.
(Actually | cannot forget it.) Their departure is a matter of lamentation
for me. Accordingly | cannot live without them.
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19. When | look at their usual sitting place, it immediately creates commo-
tion within me. The music of their instruments is not heard in the morning

nowadays. They live reconciled to their fate. (They are always content).
| cannot live without them.
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19—A. _ | 'am moved to tears and sobs at the sight of their familiar seats.
The ascetics seem to have taken them off from their shoulders and left them
on the ground. | cannot live without those who lived quite content. (Advani)

Y.
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20. | give vent to cries at their discarded seats. | simply cannot help it
" because | cannot control my mouth. | have received the stab from the
“Lahut” ascetics through their music. It is a tragedy that | cannot follow

them, though | am sure | cannot live without them.
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21. When | saw their discarded seats, their very sight created commotion
within me. | tried to stifle it by putting my arm in my mouth. The holy
men have possibly left for Kalat (in Baluchistan). Verily | cannot live with-

out them.
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22. | feel as if they are present here and | am sitting with them; but | cannot
see them, even though their image is ever present. None can come upto them
in handsomeliness. They are peerless. Howsoever even though | perceive
their image, they are not actually available. | simply cannot live without
them.
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23. The holy nomads are not at their usual place today. (They have moved
out to fresh fields and pastures new). (The only difference is that) they
always neutralize the ego in them and they move fast from one place to
another. At their camps one hears nothing but lamentations (due to
separation from Allah). | cannot live without them.

Note: (1) Changed w y by w Y as per Mr. Kazi’s edition.
(2) ké\/“"’.. ; here may imply the ascetics.
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24. The holy nomads left for some other

. place. They have completel
ridden themselves of ego. In fact there is nothing but Divine love pin th:
abode of these naked persons. (They wear a loin cloth only). But they carry

Sandal wood (or its fragrance) with themselves. Th i
. The
fragrance. | cannot live without them. ¥ fallate that sart of
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33—-A. The holy nomads contemplate and soliloquise inaudibly. They
left on the journey after obliterating the traces of their seats. Their parting
is so touching that one immediately melts into tears. It is definitely hard
for me to live without them.
Note: Verses No. 32,33 and 33-A may also mean that the holy nomads
held discussions among themselves, isolated from the public
gaze and participation.
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iffi ibe) the unusual traits of

i« very difficult to comprehend (or descri -
3:t;s(ltas:::etic5. Firstly they are deaf to talk to. (They discourage conver-
ti N ). Secondly they are always in the specific trance of s.elf effacemeny.
s(')an?'r‘ie.eds spiritual ears to hear and follow what they utter in ecstasy. Itis

indeed hard for me to live without them.
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35. These ascetics have forsaken their individuality. They are concerned
with the Prime or the Universal Soul (the Fountain head of all creation).

Spacelessness is their final sitting place or goal. | would not live without
them. '
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Discard the plurality and get absolved in the Prime. That is what union with
the Divine Beloved means .
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36. These ascetics sounded the conshells and pursued their way of self-
annihilation. | would not live without those who were here presently.
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Their conshell is really enigmatical. It has no equal in the musical instru-
ments. It would neutralize me some day. It is not like the reedy pipe which

is generally played by the Baluchis.
It beats hollow the flute. Even the ‘Tambour’ is unlike it.

It is not the bell which used to guide and sustain Suhni to swim to the
other bank of the river.

Its chords are more vibrant than those of the fiddle which impelled
Rai Diach to surrender his head to the minstrel.

There is nothing similar to it in the northern region, Sind or even in
India.

Those persons who have enjoyed its music, prize is considerably and
call it sweeter than the sweets.
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Whenever you hear it, proceed thither atonce at a rapid pace. Do not
lag behind.

Then fhere shall be one loud sound (of the siren) and all persons
shall quickly assembly in the arena . (13 and 14, Al-Naziat).

Those who heard its music got into ecstasy and became oblivious of
self like the ascetics.

How can | adequately praise an article which has been eulogized by
the Sublime Allah?

The ascetics conshell has achieved precedence over all other musical
instruments. '

Tintinnabulation charms beasts. This conshell captivates human beings.

Abdul Latif says: ‘O sisters! This particular con-shell would quicken
the dead (and resurrect them).

Note: In my opinion the reference in this Vai is to the Siren to be
sounded by Angel Israfil on three occasions heralding the Doom s
Day and resurrection of the dead creatures and their quick

march to the arena of justice.
TRADITION: ‘“What is the ‘Soor’ v = " Enquired a nomad Arab

from the Prophet of Islam. The latter answered! “it is the mammoth
con-shell that shall be blown by mouth by angel Israfil’’.
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SUR RAM KALI

Chapter — 11
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1. On the first day (of my association) | studied with open eyes the ascetics
to understand them. They are never normal. All the time they are immersed,
nay, neutralized in love. Sayed says: ‘‘these ascetics are constantly in
suffering (due to love). It is only when they are forced by a necessity that
they move out and then too, they do it secretly and ‘unobtrusively."’
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_2- _0". the “F?nd day | used my ears and heard about them and their
intrinsic CO“dltlor_l. Their saffron coloured (scanty) clothes were stained
with dust. The strlng.used by them for top-knot of hair was in tatters. They
allowed tl'fe" long hair to fall in an orderly way over their neck. But they are
very u.nmlndful about their body and they never complain of any thing.
In their own way they are quite happy, and they move about very secretly.
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3. On the third day | noticed at their place a dull glow of smouldering
fire. The jogis seemed to have collected straw and fuel-sticks and kindled
a fire. The nomads know well the fire (of love) and its reaction. They do not
betray their heart's secrets. They secretly mo\_te like shadows in public.
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4. On the fourth day | noticed that they were absorbed in some deep
meditation. Strong urgings of love for the Beloved had overwhelmed them.
That certainly was not and would not be c¢amouflage. Why should they
resort to it? There is a strong commotion in their minds (which others
cannot visualize). These ascetics like gold, have no blemish whatsoever.
However they move about secretly among public.
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5. On the fifth day some thoughtful fanc
them. It has aggravated their mental suffe
love's own arena. They passed the entire night in

r )
Sayed: They seemed to have a vision of the Belov:;ﬂ:?:inesbs according to
in it). They moved about unobtrusively in pyblic. ( eing absorbed

-
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Y seemed to haye taken hold of
rng. They were no doubt in the
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6. On the sixth day the ascetics indulged in some reverie. In their hearts
nothing else except Allah exists at all times. They are consumed by the fire
of love and they become handsome by rubbing cinders to their body. They
just beg for a trife — just a handful of something, and subsist on it. But
when they move out in public, they do it unobtrusively.

Note: Replaced ( ! T by /é :.’ as per Mr. Advani’s edition.
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i i ding they
ay they washed their cloth&s.. Whu{e stan
L oree ctih:h:?rv zr:ltr:ilciltyybefo‘r{e Allah, the Imperceptlble., with folded hadndts.
A aren ly they got news of some great land, of which th.ey sef:me o
A i _Y They often held intimate secret comn'_mnlon with Ram
B O hey mo ut quietly in public along with their bowls.

(or god.) They move abo e
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8. On the eighth day the ascetics dispersed and went from place to place.
These holy men have learnt the way of life that befits an ascetic. They
constantly remember Ram in their mind. They just move about secretly
in public, but all the time with a particular spiritual ambition.

-
” b o
. L] L] b = 4
4 AP e c0Bla) oo
9. On the ninth day their nightly vigil had lit up the eyes of these 5. i
etics.

The Merciful Allah had appreciated their devotion and showe
on them. They had taken their abode at the place where Hjs
was available. That place is holy for them. These are their o

move about secretly.
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10.On the tenth day they anointed themselves because the Beloved had
made them quite happy. Just behold them in that condition! They had
taken over the page of union (with Allah) and turned it in their favour.
Latif says: “they have found the road leading to the Lord. They have in fact,
earned His appreciation too’. Accordingly they move about in public un-
obtrusively.
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I1. Fortune smiled on the ascetics on the eleventh day. Their pilgrimage
had materialized and they entered the sacred place. They suppress every
thing about their elevation in their mind; and when they move about in

public, they do it unobtrusively.
PAGS TS u‘u/w’f
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O love! do not desolate the Kaaba as sometimes stragglers encamp there
for a while .

N S IS PR g8 e

LT 0S5 58 (oo bl

12. On the twelfth day both their ambitions were satisfied. As a class all of
them yearn the most for this climax. Those who meet their Master Lord
at the holy place, indeed achieve eminence. (These obviously were the
two aims of the admission in the holy place and contact with Allah.
Note: It is said that the poet had passed this initial period of twelve
days with the ascetics in a ‘temple’ on the Ganjo rock.
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™ O mo'ligfr! The great Jogis have come back. | would go with them.
€ir worldly ambitions, which were dissipated, have not been revived due

to their achievements (or) the desire for the matefial comforts, described
below, has not been revived.

They have sealed up all such avenues which may foster worldly desires.
In fact they. have even distributed among others their quilts and pillows
(and thus relieved themselves of these items of material comfort.)

Note: Replaced ‘Q/_’ by C)‘-'”) as per Mr. Advani’s edition.

Let us go and see these ascetics who are clad in loin cloth only.

Abdul Latif says: “O sisters! They have come to my abode".
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SUR RAM KALI

Chapter — 111
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1. The ascetics are manifestly suffering acutely from Some pain (or worry)

Their wanderings are poignant due to it. They seem smitten by the love of

Allah, the Imperceptible, and they constantly smart under its effect. The

are always afraid of Allah, and they literally tremble i N presence .Let u’s’

go and see them at their place — they who roam about during day anc.l night
Y

Note: Here U may mean ‘moving about Physically’ or :
ping Allah ecstatically’. ysically’ or ‘worship-
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O father! Forsake sleep tonight so that we ‘may pass it in the lane of the
sleepless persons .
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2. The ascetics do reel under some suffering. Internally they are smitten
by the travails of separation, but externally they betray nothing and do not
even refer to the topic. Let us go and visit the abode of those nomads, whose
minds are broken to bits. (i.e. who are most ill-at-ease, but none can detect

their uneasiness).
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They always drink the wine of suffering. If they find it much too bitter,

they just do not mention it .
S g
Vet s Tt 1P

Roomi
O son! If you come upon a seeker of Allah, befriend him and submit to
him .
v I SR S op B\
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3. These ascetics are always in journey on the highway. They roam about
from place to place. They go eastward in ecstacy during the entire month
(i.e. constantly.) Let us go and see the abodes of these men who are ac-
quainted with Allah, the Imperceptible.

Note: a\e may be translated as month.
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4, These ascetics belong to that community of jogis whose ears
who are lobed and who wear big ear rings. These lovers alwa
northern wind. (They are hardened against the extremes or
ther or temporal hardships). They have famished themselyes
ton. Let us go and visit the abodes of these mendicants, wh
tely neutralized their ‘self’.
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to mere skele-
0 have comple-
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iht_This Comfnunity of jogis who have their ears slit and lobed, these La-
p I?[’. according to Latif, do not alter their goal. Let us go and visit the
welling place of these ascetics, who have consumed their ego completely.
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6. Theirs is the community of jogis whose ears are slit and lobed. They
have reached their goal; and in evidence thereof they have left smouldering
fire there. (They have annihilated their individuality and transformed them-
selves in the Oneness of Allah). Let us go and visit the dwelling place of
these ascetics, who use the ground as their sleeping couch.

Note: (@ is translated as the goal.
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7. These ascetics with ears slit and lobed, the dear souls wearing the loin
cloth only, these Lahutis do not succumb to any temptation of worldly
possession, as per Latif. Let us go and visit the abodes of these persons

whose condition is as described above.:

Note: Replaced 9 by CJ’C"' as per Mr. Advani’s edition.
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8. This community of ascetics have their ears slit, lobed and burdened
heavily with big rings. They abandon all worldly possessions, which in the
real sense, are nothing but cumbersome loads; and then they leave for the
shrine at Hinglaj. Let us visit the abode of those persons who have agreed
to nothingness as their possession.

Note: Replaced V‘sﬂ;’b by “/".’. C)b as per Mr. Ad-

vani’s edition.
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9. Let us visit the abodes of these ascetics who are in trance. O sisters!
| am extremely beholden to these lobed jogis. Their Patronage has reformed

my heart.
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- You should set out with (the portmanteau of) nothingness on
your shoulder. Do not encumber yourself like the people having worldly
fo ss:'ssaons, You have been currupted by your garment (of sufis), and you
00 have brought disgrace to it. That person alone is holy (i.e. he is entitled

to consider himself as ascetic) who has annihilated and discarded his ‘self’.

But the raiment of righteousness, that is the best . (26, Al-Airaf).
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9-B. Better set out with nothingness as your wherewithal. Do not
behave like materialist folk. Latif says: ‘‘Lahuti Jogis do not encumber
themselves with any material. How can they consider themselves Jogis, if
they maintain the least concern (with the world?"’)
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9—C. The holy men carried their musical conshells on their shoulders,
but their chief associate was the woes of separation from the Beloved.
Under the influence of some mental urge they marched towards Kabul.
They were referring yesterday to some shrine there.
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10. They had abandoned their abodes and dedicated themselves exclu-
sively (or advanced) to Ram by self-renunciation. | languish f°'_' them.
But it is a Pity that | have no news about the ascetics. | wonder in what
direction they left and to what place they went.
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11. These holy nomads have annihilated and roasteq themselves for their
Beloved. They have completely effaced their ‘self’, They view with absolute
unconcern a good or evil act. (For them the discrimination between the
two does not exist. An evil act is forbidden. Hence it should not pe Dér.
formed. A good act creates some ego. Hence the ascetics avoijd it) They
shed bloody tears from their eyes. How would you then interrogate them
with regard to their sect or faith, (when the distinction between Hight and
wrong has ceased for them?)
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(The man of Allah is beyond infidelity and faith. To him the right and the
wrong are alike).

Note: The above verse is capable of another interpretation too. Accord-
Ing to Ibn Sabaun the distinction between righteousness and sin-
fulness and between obedience and disobedience to the Divine
orders does not exist at the final stage of evolution. A poet
following his creed that Allah is all, had expressed as under:
“O Allah! that thing is done by me whose accomplishment is
ordered and therefore, liked by You. Hence all my acts consti-
tute my prayers'’. (Al-Furqan’ by Ibn Tayamah).
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12. The portmanteau of the ascetics consists of sufferings. They, as if carry
sorrows in their patch — work quilts. They have collected all Divine com-
mandments and absorbed the whole lot in their mind. These holy men
sounded their horn and went on their way without any remorse at leaving
their abode.
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13. O holy man! Your abode is repulsive like thorns to me in your absence.
Why did you build it when (some day) you had to leave it, O naked man?
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| hope the ascetics would come back and not forsake me. They would do
it in view of their own goodness. They shall come back and rekindle their
fires. Meanwhile spread your hair on the quilt for the beloved. He shall have

confidential conversation with me, and thereby relieve me of all my suffer-
ings.

He shall then take me with himself in view of my relationship with him.

Abdul Latif says: “O sisters! My beloved (the Prophet) is as gracious as
| visualize him"’,

Note: It seems the poet always banked on his relationship with the
Prophet. This vai in main relates to him.
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SUR RAM KALI
Chapter — IV

Note: In this chapter the poet has stated his own view about the
qualifications of a genuine ascetic.
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1. If you aspire to be a (bonafide) jogi, break off all world]
O naked hermit! Go to the door of the Friend and seek his
But it is no use crying there. (He knows everything). Beg the
who knowingly pretend not to know. (The ascetics have some
ledge but they deny it.)

y affiliations.
benevolence.
same of those
DiVine know-
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2. If you want to be a jogi, snap all worldly ties. Apply your mind devo-
tedly to Him who “neither begets nor is begotten”. If you do it you shall
reach your goal in the arena of love.

He begets not, nor is He begotten . (3, Al-lkhlas).
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‘Touhid’ in the correct sense is that Allah may say on the Day of Judgement
that the man was for Him alone in both worlds .
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2—A. If you are keen to be a jogi, reali?e and believe in the full impli-
cation of the Kalima. Maintain namaz five times a day and observe all the
fasts in the month of Ramazan when it comes. When thus you find yourself
well on the straight road of Sharah, then wear the conventional thread of

sufism.
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3. If you desire to be a jogi, you shall have to obey all commandments of

your guide. Before and in the course of going to the shrine.at Hinglaj you
shall have to forsake all worldly desires. O naked man! O saint! Please bear

in mind the Master with extreme yearning and reverance.
Note: Here the guide possibly implies the Prophet of Islam.
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4. If you have the ambition to become a jogi ‘i
; you must dissipa
covetousness. You should bring yourself in Iir;e with a slave zftiha:lsrour
and destroy the malice in you with the sword of forbearance. |f aves
O naked man! You shall be enlisted as a Lahuti. - T you do it,

Q}Q'i"ﬁ'du e
CJ.? </ b{_i/{j [ I
Hazrat Bu-Ali Qalandar

Know the malice and cruelty of brothers from the insta
Kanann. nce of Yusuf of
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5 |If jogi
you want to be a jogi, put yourself on the track of your guide (i.e.

on the Sharah). Subject yoursel L
of pleasure, O holy man! 4 f to all sorts of hardships with any amount
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6. If you want to be jogi, you shall have to control (the urges of) your
heart first, and then neutralize them. Kindle a dull glow of reverance therein
and remember Allah on rosary with your heart (rather than vocally.) You
should be ready to endure meekly all His tests.

¢ effsfdhnc;}%'st@\:é g{)’ WASh re

~r*, v
i &
) .’ ’ ’ ‘d ”’ = ” . .
Jsiciu wplue el 2k

» g - ’ lb /‘L; ’.. s - , -

a5 1l B0 5 3o 2

7. If you want to be a jogi, you shall have to gulp down a cup-full of
nothingness. Toil deliberately to secure it and see that there is no trace
of ego in you. O seeker! If you do all this and stand void of it, you shall
have the privilege to acquire the precious commodity of Oneness from

the Prime(i.e. be absorbed in Him).
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Roomi

Do not Ssay ‘two’; do not know them as two or think of them as such.
You should consider the slave as absorbed in his master .
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8. If you want to be a jogi, keep your mouth sealed. Apply rings to it
to remain shut. Despite the numerous slits and the heavy rings, your ears
have not caused you any detriment. (They are still as serviceable as before.
Similary the mouth too would not suffer). Leave off the cotton fabrics and
use pieces of leather (i.e. resort to extreme austerity). It does not befit you
to have any footwear. Please do all this, so that Allah may have nothing

against you, O little holy man!

If you want people to think well of you, do not speak well of your-
self . (Pascal)

Hazrat Bu-Ali Qalandar

You should shut your eyes, ears and lips. Then laugh at me if
cee Allah . You do not

q eqffw}%:eufﬁegui_’@_ .
v 7. Q

-
~s ~ o » & -
t")-*-‘L%’.dT‘?—{c Ol |
=T ER e oy
= Jb-—f
-g?»uffuy »>1£ls EYRIN

782



Z; cef;l: :enu"dat,i"" becomes jogis and the jogis too are worthy of it. These
Id reasure jealously certain secrets in their mind. Alas for me that |
could not learn self-abnegation (from them!)
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10. You are not yet mature for renunciation of the world, and still you
discuss the traits of jogis! (You must first know and prepare for the obvious
hardships which that fraternity generally faces). Firstly the journey is to-
wards the Beloved, which by itself causes restlessness. Secondly the ground
to traverse towards Him is hot (like an oven). The poor ascetics are, accord-
ingly, forced to shed bitter tears on their way to Him.

Note: Replaced C'.:-'()..L by ()9 t_‘f‘? as per Mr. Advani’s

edition.
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11. The jogis should not feel and behave like living persons. After you
rer;ounce the world, be non-existant. (You should annihilate the self in
you). O imbecile! Hear attentively with internal ears what admonition
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i ’
(I administer to you.) “‘Annihilate and throw over board the ‘self com.
pletely. You do not exist at all as a separate entity and yet, O negligent
person you use‘l’ or the first person in speech ‘‘i.e. you demonstrate ego!”
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12. The general public considers it a calamity what actually enl.ive.r:s the
jogis. For a holy man a suffering constitutes the (real) health. O jogi! You
should understand the position properly (or) if you know properly the

eastward bound persons. ]
Note: If the later meaning is accepted, the sign of exclamation after

\:V)‘ should be redundant.
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13. O jogi! You still need a lot (of dressing) for Perfecting your asceticism
You should cut your self, tear it to pieces and then make minced meat.
thereof. Finally roast it secretly. You should kindle sych , blaze within
yourself as may function like the cooling water due to intensive heat. (It
may tranqualize you and contribute constructively o your union \;fl'th

Allah).
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14. Either be a bonafide

\ i jogi if you h i ut, you
incorrigible fellow! |f y y ave the capacity, or else clear out, y

hip.) why sh Ou cannot even bear cold (i.e. the minimum hard-
7_ oy OUI-d you have your ears bored like a jogi? Avaunt! Get away.
est you may bring disgrace to others (of the fraternity).
\O
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15. The jogis do not cultivate friendship or relationship with any person.
Know those who are bound eastward and are interested in its discussion.
All the twenty four hours their gaze is fixed in the direction of the ‘Nani
devi’. Latif says: “they have implanted deeply their tove in me. O Compas-
sionate Allah! Would that | become elevated as a Lahuti (in your devotion)
in the company of these holy men!” :

™
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16. Those who are slaves to food are malafide jogis. Those who are much too
‘mindful of their belly constitute a worthless scum.

785



g e p S LB

: ?
If you are all the time worrying about meals, how can you think of Allah?

How can two daggers be accommodated in one sheath?
L2 )\ dr
A
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Those sufis who are glutton and are constantly in search of food, have
the heart of a dog though with the (clean) face of a cat .
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17.0 my mind! Do not divest yourself of the typical trajts

ascetics, and till then. do not wear the jogi's raiment. Never (:lftttheftme
hood; nor give out the truth (about the Divine secrets). In case er false-
Allah, He may become retributive (and discard you). You offend

Note: Replaced ‘...L.‘.b by ‘I-L:-.- and B Y by ¢\,

as per Mr.
Advani’s edition. o
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18. O ascetic! Since you have got your ears lobed, you should not be effe-
minate. The fighters (In the cause of Allah) often lost their lives. O holy
man! Is that not so? Did you not hear about it? If you want to learn any-
thing (about self-renunciation), you may certainly enquire about it, because
a dumb person does not win the race. O Lahuti! Proceed apace in your
enterprise, but very meekly and submissively at the same time.

Note: (1) Replaced {_\_am by § 4 * o aNd _$Bm by _@maad as per

Mr. Advani’s edition.
(2) The verse No. 9-A of chapter V is relevant.
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It is stepping into the arena of martyerdom of love. Folk consider it an easy
job to be Muslim:.
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19. O dear jogi! Since you have got the ears lobed, be brave. March forward,
so as to receive the arrow of love from the naked ascetics.

Note: Replaced | = by | Mg as per Mr. Advani’s edition.
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low of it in your heart. Then
yourself consumed
hin you should be

20. Be an embodiment of love. Kindle a dull g
bring the flame of love, intensify the glow and get

therein. O heart of mine! The fire (of love) burning wit in yo
intensified to such a degree that out of sheer heat, exhaustion, it may act as

a tranquilizer like water.

e ,» 9
Note: Replaced \ )= by |._,L:_?. and (° A= by u—" as per

Mr. Advani’s edition.
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21. O ascetic! Merely to have the ears lobed is an asceticism fit for women
(That should in fact be just a stepping stone for you). O good man! You
are to be tested through the curd and whey (i.e. the dainties.) (Wl;ethe
they are your sole interest in life). Whoso prefer the scum, Allah sha| '
tainly put them off the track. (But Allah is pleased with those jogi el
realize the unimportance of these articles). 1985 Who

Note: Rewrote J.'.‘i&LZ."“-' W\_‘

2399 SR\ g'L-'

as per Mr. Advani’s edition
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O heavenly bird! Death is far better than that livelihood which shortens
your capability to soar high.
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22. The ears provided in the human skull would not serve you because they

do not hear well. Please receive the admonition with the internal ears (i.e.
with a receptive mind).

Note: Replaced _gpMw by (CyAwaad asper Mr. Advani’s edition.
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23. Discard or sell these physicaf ears which are fit for donkeys only. Deve-
lop (or purchase) another set of ears and hear with them the message of the
Beloved (or the guidance given by Him in the Quran).

' i d) the disbelievers
_When they come to you they dispute with you, (an
say: “This is nothing but the fables of the ancients . (25, Al-Anam).
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Do not remain unmindful. Keep awake and remember Afaf,
thing is grave in the arena (and under the caption) of |ove. (Ever. E"‘_’
in the universe has been created with a set purpose). €ry thing

Those persons who annihilated themselves and then joined Ajy ah
their way shedding bitter tears, (or) those (negligent) Persons, whe . went
bled after death (on the Day of Judgement) also wept bitterly ther, assem-

Verily it is true that none can contact Allah effortlessly.
790



TRADITION:  Whoso works, he is a friend of Allah..

r-
Those persons, who wake up at midnight (and remember Allah) fea
fully, would receive a visit from Him as a reward.

Verily they are the bondmen of the Merciful (Allah) who spend t:)e
night before their Lord prostrate and standing . (65, Al-Furgan).

Abdul Latif says: ‘O sisters! May he come back to me"".
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1. Th? Sayed says: the knees of these (barely clad) habit-wearing ascetics
are as if, flexed in prostration on the mount of Sina. They offer reverence
o A“.?h hardl.y ‘at a distance of two bows’ from Him or even less than
that. Ev.er.ythlng in the world is perishable”, is their faith and motto; and
they annihilate themselves earlier than their physical death. ‘‘Allah is the
Pat_ron of believers and He leads them from darkness to light”" is what they
bel|e\_re in (and they have absolutely no misgivings in that connection).
“Prophet Moosa had fallen down senseless at the manifestation of the
Divine reflection. But these ascetics are more enduring. (They did not lose
their senses). On the contrary these stalwarts consciously consume them-

selves in the Divine light. They march onward unwaveringly and ‘‘their eyes
do not deviate”. -

Obviously their heart is in secret communion with Allah and at that
stage they have beholden His-reflection, with the result that they some-
times sit down without seeing, hearing or associating with any person.
Similary they cease all movement and speech (without any obvious reason).
Sayed says: ‘‘what information do you want about them'? (It is so diffi-
cult for me to describe them).

The Quranic verses referred to above are reproduced below:

a) So that he became as it were one chord to two bows, or closer still .-

(9, Al-Najm).

b) Allah is the friend of those who believe. He brings them out of dark-
ness into light . ) (257, Al-Bagarah).

c) Allthatison it (earth) will pass away . (ﬁ,-AI-Rahman).
d) And when his Lord manifested Himself on the mountain, He broke
it into pieces, and Moosa fell down unconscious. . (143, Al Aaraf),

e) The eye deviated not, nor did it wander . (17, Al-Najm).

Subtle things are uncovered to their inner e‘e, things that are never learned

from others. That is called inspiration _@ ), and the holy Prophet
meant this when he said: ‘the holy spirit breathed it into my mind .
(Imam Ghazali).
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Note: This verse and the next one may also be interpreted to refer to

the simple dress of the Prophet of Islam and to his accomplish-
ments on the night of Ascension when he was closely closeted
with Allah,
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2. The knees of these ascetics are, as if, bended on the mountain of Sina.
They do not carry their ego in their eastward journey. The garb of those
strangers is a mere sheet of Divine secrets. In fact the Divine love, covers

them up from head to toe. , |
Note: (1) Changed ( R as 3 gd as per Messers Kazi and Ad-

794

vani’s editions respectively.

(2) Shah has often described the sheet of cloth as being the
raiment of holy men. In fact all apostles of A|
ticularly the Prophet of Islam, generally clad the
sheet as it was less cumbersome. Allah so much a i 3
garment that in Chapter A-Muzzamil of the Qurar 1o c0 LS

C n, He add
the Prophet as ‘‘the wearer of the sheet’ This practice ;ﬁﬁ:

apostles was followed by other holy men"including the nomad
ascetics.

lah, more par-
mselves in one
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3. The knees of the ascetics are as if, bended on the mountain of Sina.
They heeded the tradition that the lover of Allah is the ‘man’ (who should
be courageous enough to bear all hardships); and they had borne it in mind.
Knowingly and by all methods they discarded the worldly comforts. These
ascetics selected and secretly bore in their mind the word “Alif” (meaning
Allah), (and they were absorbed in its remembrance.) B

Note: Replaced b.C-,i as O“C}' as per Mr. Advani’s edition.

TRADITION: The seeker of the world is woman; the seeker of the
Hereafter is eunuch; and the seeker of Allah is man.
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ics used their bended knees as the traditional arch for leading
as the Friday congregational mosque. They hold
wards the Kaaba; and thereafter they peregrinate

i as the believers do round the Kaaba). With their announce-
:::::l otfh ::eb;s:;iiy being the Prime, they discafrded. performance of physical
prayers. What account-taking of performance in th!§ world could be expec-
ted from them (on the Day of Judgement), particularly when they have

got the guide in their heart to guide them.

4, These ascet
‘prayers and their body

their heart as a pointer to
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If | turned my face to the Kibla it was for the love of your face;else | am
weary of both Kibla and namaz .

Note: Replaced h.'"‘tf: by h..’b-b- A}.‘.. by &é\/‘-::.

and g.._o\-..b as &..3_‘,9 as per Mr. Advani’s edition.
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5. The countenance of the Beloved is the arch for prayers for these asce-
tics, and the entire universe is the corig.regational mosque for them. They
have removed the Quran from the Dn_nne discriminating tablets or Loh
Mahfuz, (because the Quran discriminates i:et?ve?n the right and the wrong,
and these ascetics do not maintain that discrimination.) The stage of their
evolution indeed baffles the reason and even the spiritual knowledge. They

do not operate there. Everything was Allah, the Holy. |n that case it was
a problem in which direction to stand for prayers.

Note: (1 ) Added:
SIS (p S G 3

as the second stanza as per Messers Kazi anq Advani’s editions
respectively.

796



(2) For one who renounces the world, the normal religious

rules based on the Quranic provisions do not seem to operate
as per the canons of particular sufis.

(3) The great Shaikh Ibn Arabi had expressed as under: ‘Time
was when | rejected every religion which did not coincide with

mine. But now my heart accepts everything. It is like a meadow

for deer to graze; it is 2 monastery for the monastics, a fire-

temple for Zoroastrians and the Kaaba for the Muslim pilgrims.
It serves-as tablets of Torat for the Jews and as the Quran for
the Muslims. In short I am a worshipper of love. It may take me
any where it likes. My faith is love. My religion is love"’.

To Al!ah belong the East and the West; so withersoever you turn,
there will be the face of Allah. Verily Allah is Bountiful, All-Knowing .
(115, Al-Bagarah).

Nay, but it is the glorious Quran . (21, AlBuruj).
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Alas for us! Our faith is that of the blind. It is a combination of disbelief
and fire worship. Disbelief and belief are in fact the curl and countenance

of that beautiful fairy. Both are alike to me .
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We have taken over the essence of the Quran and thrown the bones to

the dog .

Op-sl) tc,n-—‘)'ﬁls:;)_a\_‘, ‘JG;' - .’, .

gé;c@‘:l;fj#tgf—jj-} 0;5‘33-;-
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S—A. Internally they are in the midst of the love's blaze, but externally
like the iron smith’s fire intensifier, they are full of dust. They héve taken
to solitude in a cave and eschewed falsehood, vice and evil in totality. They
do not get near any thing bad. On the other hand they do a lot of good.
The more they are consumed by love, the more evolved and chastened they
become and consequently more happy.
Note: (1) Most of the muslim saints had taken to solitude in a cave or
jungle for some time for contemplation and self-purification.
(2) If the cave is to be particularized, it may imply that of Hira
where the Prophet passed some years in contemplation.

6 () e85ma s a2 UySia S

5-B. Forsake the rope fastened round the no
kindle the fire like them, indicating settlement. Byt
heart, and kindle that sort of fire within yourself, th
persons, who know Allah, prize nothing better tha
plete self-effacement. .

=t
SR "l

mads’ hair, and do not
remember Allah in your
e fire of His love. Those
N nothingness j.e. com-

.’: > . -
‘lﬁ: UJU
Saadi

 Self-renunciation is the'boat of the Divine k"°W|edge B _
through internal reformation and not by the ascetijcs’ habi.t € the ‘initiateq’
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6. These ascetics place their head between their knees and smile happily.
They have (gone beyond the stage of Lahut and) entered that of Divine

spacelessness. They are busy in beholding Allah’s manifestation. That is
their final pilgrimage.
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7. They have passed the stage of Lahut and entered that of the Divinity.
They do not give out a word, nor can their inward condition be ascertained,
(or) they are totally purified, and there is no blemish in them.

’
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8/9. These ascetics left Nasut and pushed on towards Malakut. They
reac'hed Jabrut later and continued their progress further (towards Lahut).
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9/8. They pursued the road of Sharah, though resorting mostly to t_he
creed of sufistic meditation. They attained to the ecstasy of the Reality
but their goal is the stage of Divine knowledge. Allah favoured them and
they successfully passed the stages of Nasut, Malakut and Jabrut. Eventually
they got into Lahut which is usually considered as the final stage. Nay, they
progressively passed that stage too, and finally entered that of Hahut (the
realm of the Supreme Being Himself).

Note: Rewrote _e\) as _e\ay| asperMr. Advani’s edition.,
? () ekg-—'@‘:kb U-EB e 5L 3.._43‘_’.;,_5-
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9—A. O ascetic! Get beheaded. To get ears bored is custo

T : mary for
noblity too. The Sayed says: ‘it is becoming for you to M ry

. . . jate with
holy men’. “Whomso Allah wills, He guides him towards His light””. This
is what Allah has observed in connection with such seekers. That is a;ttain-
able by those persons who have renounced both worlds,

Allah guides to His light whomso He wills . (35 Al-Nur)
i . - - 2 -
[] - . ‘ ‘ . LP.
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9-B. : .

Eas? Latif The 'as'tfetlcs: Quitted the world and went towards their goal, the

"All.h ?}l says: “the ‘Lahutis’ have departed to the Emerald i.e. Allah.
ah beckons all towards the place of safety (Paradise)'’. This admonition

ge:;:::nt for all. But alas! alas! This bone (the world) has fascinated every

And A'IIah calls to the abode of peace and guides whom He pleases to
the straight path (unto Himself). (25, Yunus).
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9—C. What motivates the peculiar conduct of the ascetics? They are not
mindful of Hell; nor do they request for Paradise. They have no concern with
the infidels, nor are they inherently interested in Islam. They are keen only
to request Allah to accept them as His bondmen.

Note: Hazrat Rabia Basri of the 8th century A.D. has always been
ranked with the renowned muslim saints. One day she moved
about with a pan of charcoal in one hand and a jug of water in
the other hand. People enquired from her why she had taken
the fire and water with herself. She explained that she wanted to
set Paradise on fire with her charcoal and to extinguish the fire
of Hell with her water. That would normalize both the places
alike, with the result that thereafter prayers shall be offered to
Allah for His love and pleasure only, and they shall cease to be
motivated by the craze to enter Paradise and to avoid Hell.
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| saw a rake sitting on a clay horse. (i.e. he was tipsy). He did not bother
about paganism, faith, materialism or religion. He ignored the Reality,

Knowledge, Rules and Conviction. Who in the two worlds could dare be a
traveller like him?
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9—D. These ascetics lead such an unobstrusive life that even when they live
in one’s immediate vicinity, he does not notice them. As if they never lived
there. Yesterday they sounded their conshell and broke their shrine-like
camp.
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9—E  The ascetics have become used to the extremes of (|

m
hardships. Cold and hot weather and hunger do not affect the T and all

m
fact is that they look to Allah alone for protection. atall. The
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10. Those persons who wandered about at random, did not apprehend Allah.
Actually He meets His seekers within themselves. Very unnecessarily they un-
f:ler toF)k tedious journeys to remote places. Ultimately they discovered Him
in Fhelr hea!rt. Latif says: ““they are relieved of the bodily shackles’. (i.e. its
claims, duties and liabilities). The genuine ascetics never went to Kabul and
Kashmir (in search of Allah). Those seekers who pursued the path of right-

eousness, (or whose goal was the sublime Reality), got Him within them-
selves without moving out.

TRADITION: Allah says: None can encompass Me, neither My sky,
nor My earth. But My slave momin’s heart is capable of encompass-
ing Me. '

, 4 e °** » *
Note: Inserted between (=’ and \r_{j as per

Mr. Advani’s edition.
(u{jav“b/ Lo
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My Beloved is in my house and | go around the world in His search. There is
water in my jug, and still | go about thirsty!
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11. Total absence of provisions and non-chalance in that respect are the main
traits, nay, a sort of coverlet of these ascetics. Sometimes they are on the
back of a pedigree horse (i.e. high hopes) and sometimes they move on foot
(i.e. are crest-fallen). These holy men swim in the sea (of this world) like
a float without fear of submergence. Even when a crocodile (i.e. the worldly
misfortune) catches hold of them, they remain silent and submit to it
patiently till death. (They are apathetic to the worldly vicissitud&s.)_

-
. . oy & -0 &
Note: '&.' is a perversion of ~93) or -J_,:D’ mean-
Ing provisions, in Persian language.
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11—A. These ascetics have a strong feeling of non-chalance with regard to
non-availability of provisions and dress — like limpet trait. They are always

happy, welcoming what is already decreed by Allah for them. (They go b
the will of Allah fully reconciled to it.). Y
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12. Those of them, the mature ones, who met Allah, became More radj
than the sparkling gem. These unwashed (but unpolluted) a¢c lant

. eti
their abode on the unfathomable sea of non-existence. These "On-co(;:m?xefj
cative mutes cleared the whirlpool (of this world) with the aid of the Di:‘i:h
e

intuition.

804



e LS)‘w.—iob

. -

w ey s o ¢

St IR TP O é‘) o)

13. Jhey are always without a formal abode as absence of desire is their
abode a'nd self .abnegatlon is their dwelling place. Their rule of conduct
always is to abide by the will of Allah. (They seek nothing and are not
interested in any worldly thing).
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14. Why are you interested in the past? Do not think in the terms of today
and tomorrow even. Procrastination is unwarranted. Get along and entwine
f with those who perceive Allah in their heart’s pulsation. March

yoursel
and be careful even in your trance.

along the way of Allah

Note: Replaced d%: by »Lb as per Mr, Advani’s edition.

Tomorrow, and tomorrow and tomorrow creeps in this petty pace
from day to day, to the last syllable of recorded time; and all our yester-

days have lighted fools the way to dusty death .
(Shakespeare, Macbeth).
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15. Some persons rely on their ego and artifices with the result t‘hat these
confounded fellows, according to Latif, would not get on the right path

unless they resort to humility and submission.
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O mother! The favours that these ascetics did to me in the past, domi-
nate my sleep. Their memory does not allow me to sleep.
in the service of the Lord. Get completely absorbed,

O holy man! Die et co
His gestures and secret directives.

nay, neutalized in following

They do not sleep who are divested of it by the ascetics’ (influence).
end! There is a mysterious link between the gestures of the Beloved -

O fri
es of the ascetics. (I cannot understand it).

and the performanc
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There is a mysterious link between the Lover and the Beloved which even
the recording angels do not know .

The fact is that they have simply been transformed into the Singleness
and they do not admit duality.

Their eyes are alert and the heart absolutely receptive and stainless.

According to a tradition — “Verily Allah is One and He likes Oneness”’.
This tradition is surely meant for the guidance of such seekers.

Under the influence of their mysterious gestures | have been neutralized
by the nomads.

L ]
Note: Replaced U‘bk’ as ‘.;-Jr as per Mr. Advani’s edition.

Abdul Latif says: ‘O Allah! Relent to me and grant me reljef (in the
form of reunion with the ascetics)”"!
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SUR RAM KALI

Chapter — VI
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1. These holy men have been spiritually (cut and) slain by means of such a
knife that they are alien to happiness in any form. During day time their
bodies ache;and they suffer pain all the night long. O mother! these ascetics,
as a class, are not in normal health (due to the Divine love).

humble in their prayers and they shun all what is vain .
They are (2 and 3, Al-Mominun).
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2. They remember Ram in their heart but utter something.different. They
made the cup (of Divine wine) full to the brim and dra'nk it off at a gulp.
Thereafter they have shut down all their abodes. (Their hearts are sealed

against all worldly thoughts and affiliations.
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3. They are constantly absorbed in the remembrance of Ram inwardly,
but they utter something else with their tongue. They are always in their
journey and their hair grow long and knotty. Sayed says: “I remember
the holy men very much particularly at the morning time"’,

“ 3 Y - e P

" . - .
eg_l:-:gwlfa__bl e.\—-;-g»-’ue&gh,b

OIS et e

4. These nomads grow long hair and they are always in mental suffering
None ever calls them to know if they have any secret pains. As 3 matter.
of fact they pass their entire life in anguish.
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5. For years at a stretch the ascetics do not wash their dusty heads. Their
eyes are always focussed on Allah, the imperceptible and they do not lower
their gaze to the earth. Their hair turned grey and then got scalded in the

fire (of Divine love). Latif says: “they tremble and shed blood-red tears
through fear of Allah. But under no circumstances would they forsake
their love. Nay, they are quite happy with it”.

el LS RS e gt

IS AL e TSNP

they do not wash their dusty heads. Their hair have
fl;m:?;srezasasn:nghey rz’ave burned the:ir ego. They have neutralized {heir
self-consciousness. In fact they h.ave discarded their self comple!;ely. Since
their leader has met them in their heart, why should ?they practicse arrow-
shooting outside in space (i.e. seek Allah anywhere else?)
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7. It was their love rather than the naked nomads themselves that won

over Allah. The jogis had the rainfall in their shrines. (They had the mercifu!
manifestation of Allah in their heart.)
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Note: (1) Mere demonstration does not count with Allah.
(2) According to Moulana Roomi the man can influence Allah,

fellow beings and animals by his love.
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(Due to one a corpse is enlivened and a sovereign becomes a bondman .
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8. These ascetics are annihilated and assimilated in the Lord’ -
directly.) They do not bow before the Lord; nor do they st?;:gslep:(;sinal:;tsz
Him to relent to them. They do not go out and visit holy places for fu:]ther
ance of asceticism. In fact they are not proud of their asceticism. Th -
nomads, to be brief, bring traces (or marks) of diamonds or the Divi . These
their eyes sparkle at the time by radiation.) inity, (i.e.
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-9, They remember Harnam (i.e. Hindu's name for All
then. They wash their loin cloth daily. They shall faj| ¢

if they failed to please Ram.
Note: Here Ram may imply the Prophet.

ah)- évery now and
O Win over the |orqg
H
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Whoso went contrary to the way of the Prophet, he never reached his goal .
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9—A. These quilt-wearers fasten bells on their sides and they live together.
They keep their person clean from pollution. These naked persons know no
sleep. They always remember Ram with tears and strive for union with Him.
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10. They remember Shiv very frequently and they wash their loin cloth
daily. Whoso fail to annihilate all worldly desires and urges, they shall
fail to get approbation of the Lord.

Back ground of Shiv sect:

During the reign of Emperor Akbar two Hindus of Karnatik,
Santosh and Amar, migrated to Bengal. They embraced Islam
and rose to high posts under the local Muslim King. Later corning
under the influence of Chitina they reverted to Hinduism under
the names of Rup and Sanatan. They introduced the faith of
Vishnu and Shiv worship. They migrated to Bindraban, where
Akbar had an occasion to meet them and authorized them to

- 813
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put up a temple on the ruins of what was destroyed by Mah'mud
Ghaznavi. A temple costing a crore of rupees was accor(.:hngly
constructed with the donation of Raja Mansingh, a relatlye of
Akbar’s Rajput wife.

The special feature of the new faith were as under:

a) Its main objectives were: (i) to check the spread _Of ISIafT],
(i) to revive Hinduism, and (iii) to force conversions to it
by means of economic pressure-tactics.

’ o & ] s .
b) It interpreted (=9 or u—f as’—:’,,and when

they uttered U\:Jy—-j, they implied that Bishin or Vishin
was Allah. Similarly they claimed that Shiv or Umas was
another name of Allah.

¢) They taught and practised magic.
d) They abondoned the settled life and lived like ascetic nomads.

e) They discarded garments and put on a loin cloth, which
often times was about 3" wide. Sometimes they went about

without that even and besmeared their body with ashes
instead.

f) They lighted fire at night during winter and slept near it in
mixed congregation. They did not use quilts.

g) They encouraged ecstasy. They were rather lax in family
life. They had no rules for marriage and divorce.

h) They had no prescribed order for worship.

The new faith became popular with the muslims, who

. . interpreted
it as a partial conversion of Hindus. The favourab f

; . . le political
climate was another consideration for them, Many re':\egades
from the muslim sects of Shattaria and Madaria joined it. These

sects were originally founded on piety, but they had ¢ "
and become a mere replica of Hindu Yoga. €generated

Prince Dara Shikoh, a staunch monist, had becom
elastic in his religious views and beliefs. He was mg
leader of the Yogis/Veragis. He called them n,
unitarians. Under his patronage this faith prospereg
a considerable following.
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Dara’s followi
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wing verse s significantly self -explanatory:
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O muslim! If you had cared to know

. what the idol really means, you
would ha\_fe realized that Islam lies jn (oris Y :

synonymous with) idol worship,
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11. Externally they are shabby like reeds and fuel but intrinsically they
are like flowers, (or their burnt reeds and fuel are as good as a bunch of
Jatu flowers). Would that | were to die in my longing for these holy men,
who have flowers printed on their patch-work quilts! So far appearances go,
they are definitely unprepossessing, but basically they are precious gems.
Note: These ascetics are quite immune to external conditions and
appearances. They are mindful of their spiritual progress only.

They are typical ‘malamatis’.
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12. These quilt wearers remember the Lord even when they happen to be
in commercial centres. They are not affected by environments. They recite
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verse about Holiness of Allah and drink it deep in t!leir r]eart. Since
~are sweet-tempered (and humble), they get more intoxicated witp,
(at His mention), (or) they impart ecstasy of love to others.

Note: Did the poet have in view any particular Quranic ‘Sura’ whep

g

816

he used the words ‘Sur Subhan’? | am inclinec_i to doubt jt,
There are good many Quranic verses opening with or contaip.
ing the word‘ Subhan’, which means Holy. | reproducg below
three of them (translated). The poet may not necessarily have
meant any of them. He may have meant any other.verse con-
taining the word ‘Subhan’, Or he may have, more likely, used
this word to denote the all-absorbing interest of the pious asce-
tics in the Holiness of Allah:

You are all Holiness. Hence (kindly) save us from the tribulation
(or severity) of Hell . (91, Al-Imran).

(This verse contains a prayer for immunity from Hell.)

He is Holy and far above the polytheistic views of these persons (i.e.
pagans) . (18, Yunus).

(This verse reflects sublimity of Allah visavis all objects.)

Holy is He who took his slave (i.e. the Prophet) at hight from Masjid-
ul-Haram to the Masjid-ul-Agsa. (1, Bani Israil).

(This verse refers to the ascension of the Pro
possibly be repeating it to express their
favour from Allah).

phet. The pious nomads may
anxious desire for a similar

TRADITION: Before going to sleep the Prophet used to recite

l ,L..:__‘ , 1.e. the verse beginning with the words

C‘!“‘ , C-,‘——.'. and CJ“, ,
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13. The dust covered nomads wearing a rag of cloth only went away making

me wretched. These wanderers have blasted my heart. The Lahutis have
caused me grief secretly,
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Alas, Their eyes have entangled me, O friends of my age! whom
should | address for redress?

The physicians have bored me with their tasteless medicinal powders,
O sisters! The radiant beauty of my Beloved has made me restless.
Do not have love with Him who is bitter or irresponsive in His affection.

(Personally, however, | hold that) the Beloved’s association is very
sweet (like sweetmeat).

(Bravo!) Allah, the Unique, made to Abdul Latif a gift of seasonal
fruit. (He initiated him in His Unique mysteries),
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Chapter — VII
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1. These ascetics are satiated with food. They are not solicitous of dain-
ties. They solicit nothingness. They never beg from any person. Destitution
is what they seek and they welcome hardships (or penance).

TRADITION: When a person begs food from human beings, his hunger
is not dissipated by the alms. But if he begs it from Allah, the latter
would sooner or later, supply him sustenance.

Suhul bin Abdullah, an ancient sufi, had set an instance of abstinance
| food. He used to purchase dates-juice, ghee and rice flour of one
Dirham cost, mix them and then make 360 parts of them. He used
to take one part daily just to break his fast..(Tablise Iblis).
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2. These nomads are not inclined to food much less to epicurism. It is only
-nothingn&ss which they solicit (from Allah). That is so, becz!use they con-
sider none (except Allah) as their friend to relieve them of their rea! require-
ments. They depend upon (or they are used to) poverty (and fasting), and
they welcome hardship (or penance in all forms).
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3. The holy men are always satiated and nonchalant in respect of food.
They have developed a taste for hunger and subsist on its smell. Usually
they leave their camp without breakfast. Being destitutes they are carefree,
nay, they relieve themselves even of nothingness. They welcome hardship
(or penance) in all forms.
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4, They do not beg with a bowl in their hands, nor do
house for alms.These followers of Shiv avoid to go tq
They are not mindful of the law of Sharah, as (Allah ’s)
is housed within them, and they receive guidance from

. it regu|
know inwardly without referring to Sharah that beggary is obn(g;,x iZT;Zj (They

they approach ahy
human dwellings.
Court (Conscience)

- TRADITION: To Eeg is tantamount to cause injy

. - - . . ry tO One's
Supplication means self-infliction of injury. own face,

Note: (1) This verse amplifies the verse No.1 ante,
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(2) Deleted CJ"".* as per Mr. Kazi's edition.
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5. If those mendicants, who beg with a bowl in their hands, were to know

the real human values, they too would find alms in the wilderness like these
nomads who never beg from any person.

TRADITION: If a person were to know how bad it is to beg, he would
"~ never beg again.

Note: Replacedv-h'-'! byfh-.-)as it is more appropriate.
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6. These ascetics feel restless and uncomfortable at keeping late hours.

sleep at evening time. Latif says: “‘at midnight time these
E::;:isﬂ:::kgou;owithpa jerk. While others a.re_asleep, Et,le holy men _take_ to
the highway of worship (in pursuit of their jo-urney) . In which direction
should they stretch their legs since every dnref:tlon due to On?mpresence of
Allah is sacred (like the West, where a muslim I?ys down his head out of
regard for Kaaba which is situated to the West of Sind)?

So when you are free, strive hard, and to your Lord attend devotedly,
(7-8, Inshirah),
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TRADITION: “Offer prayers at night while others are asleep.
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7. A afternoon prayer time they keep sitting (in meditation), and they go
to sleep after nightfall. They do not beg for alms from any person even in
acute starvation. They have not accustomed their belly with stealthily or
illegitimately acquired dainties. These nomads have trained themselves from
their childhood as if by means of medicine to endure hardships (including
hunger) with absolute patience.

So be patient with admirable patience . (5, Al-Maarij)
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8. They are awake at the afternoon prayer time. But at evening tim

go to sleep. These worshippers of Shiv do not wash their face exce i they
dust. At dawn time they just lie down by road side, They never Pt with
to others: “We are adessis (or Yogis)"’. - €Xpress
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9. With‘ tight.ly dr_awn ropes round their waist they have made themselves
lean. It is their trait not to take dainties stealthily or illegitimately. That is

how they pursue their journey and reach a distant place like Kabul (i.e.
their destination).

TRADITION: Among my followers those persons are indeed bad who
nourish their body with dainties.

Note: During the battle of the ‘Khandak’ the Prophet had fastened a
stone to his stomach against hunger.
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10. They have emaciated themselves by the tightly drawn ropes round their
wa.ist Latif says: ‘‘these Lahutis subject their bodies to severe tests, and they

never deviate from the way of their Master’’.

Hazrat Sidik sometimes took no food for six days.

Note:
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eople to maintain forbearance

itional with you as loyal p
It should be traditional with y Y that you do not forsake sub-

and commit yourselves to Allah. Please see
mission to Him.
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11. The nomads left this place (world) after having done obeisance (i.e.
after conforming with the Divine orders). They had earmarked in their
view a distant place as their goal. O friend! they left on their journey (for
the next world) in a new or different garb (i.e. in a coffin).
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12. Reverence and respect are prominently manifested in the e e

. . . - s of
ascetics. They do not claim (or believe in) any pedigree or fm}:\ily dist:‘i:;t
tion. Lord abides in their mind in whatever posture they are, Except for

the loin cloth they possess nothing else, not even a single coin. I oo
they have no stock-in-reserve nor any balance. . a

And those who hoard gold and silver_ and spend it ROt |
of Allah, give to them the tidings of a painful punishmen¢ . N the cause

(33, Al-Touba),
824



Note: The Prophet never claimed any privileges.
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Like the moon without spot, | have no other dress. Till the time for coffin
to come | shall wear only one raiment .
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13. You should discard even your loin cloth to meet these ascetics. (You
should meet them in a state of complete self-abnegation). Draw tight the
belt of distress through love for them. (i.e. be prepared to face tribulations

for their sake). The fact is that they have a (spiritual) covering for naked-
ness (or) they have nothing except stark nakedness as’ their conventional

dress.
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14. Once they put on the loin cloth, which is the symbol of purity for
them, they forego ablution. They have heard the call to prayer of a pre-
e. they maintain the pre-Islamic traditions. These holy

Islamic religion i. )
men have abandoned all worldly associations, and they have joined their

Master Gorakhnath.
825



Note: These ascetics treat alike the various forms 'of call to prayer
prescribed by different religions. Mullan Shah’s following coup-

let is relevant:
JI‘:’ ./ L f 379 Vg
e i by,

. H '
One cannot become a true believer unless he treats alike the muezzin 5_
call and the christian’s gong.
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15. These ascetics fasten ropes round their body daily (to hold it in check,
like a bridle against worldly attractions). These holy men are united with the
Friend who has decorated them with red turbans (adorned them with gold
and rubies). | would live only if | meet these nomads whom | dearly love,

They would be adorned with bracelets of gold and Pearls and they
shall have garments of silk . (33, Al-Fatir).

N BT T LU ety S

>
L]
.

ng)uo‘{:__,ufﬁwhdei Rl 763

-’ 7’

27”7 . " 4 2 - -
cQINBAI— D 0> fﬂ‘-"‘{‘“.f)‘-’b\ Lo—s)

826



16. O Allah! May. you return these ascetics to. my house! Just as husk is
segaratec_l from water, similarly | would purge sorrows from my body (on re-
union with them). | very much wish them to come to my abode and give me
glad tidings (about their successful peregrination and general welfare).’
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17. Bloody tears trickle down their cheeks. They have caused a slit in their
ears, big enough to divide them practically in two parts. They repented and
solemnly promised to stick to their repentance. Thus these naked fellows

become intrinsically pure.
Note: After offering repentance and promising not to commit again an

offence the penitent is absolved of the sin.
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18. Latif says: ‘these saintly beings do not have any worldly desire or
ambition. That is their identification mark.They have infact renounced the
world"’. '
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19. Do not get yourself worshipped. Fie on it! O friend! Damn public
recourse to you. Latif says: “O ascetic! Abstain from making hypocritical
utterance. Annihilate the self. If you do it, you shall reach your goal”, .

Note: This is what a malamati dearly values.
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20. You should abstain from self-worship; nor get yourself extolled by
others. Please abandon ego deliberately and then proceed in the eastern
direction (towards your goal).
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21. Do not encourage here worship for yourself. O Jogi! maintain your
asceticism. To assume the Divine prerogative of having people as devotees,
is a great malady, O friend! Those who are fugitives from the world, are
alien to concupiscence in all forms. They continue their march disinteres-
tedly (without public attention or applausg.)

Nor is it possible for him that he should bid you to take the angels
and the Prophets for Lords . (80, Al-Imran).

“If you want people to think well of you, do not speak wel| of yourself.”
(Pascal).
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22, TheY get theirllimbs gonsdm_ed in the bla7;e (of love) and their skin
scalded in its furnace. O mother! the sight of their abodes is enough to kill

me. Abdul Latif says: “O sisters! They surely had no pity for me, (when
they deserted me)”.

Note: jae may mean abode. An ascetic would hardly be expected to
own a palace, The verse No. 3-A Chapter 1X is relevant.
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