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Amilan-jo-Ahwal — a rare book in Sindhi

A rare copy of “Amilan-jo-Ahwal” is available at EhBritish Library,
London. It is in fragile condition, with all pagésving discoloured with
age. The book’s original binding is non-existenhdaas pages are
numbered in Sindhi script and written right to léftey are liable to be
out-of-sequence. Page handling is a delicate a#isipages can, and do,
crumble when touched.

The photo on the back cover of this translationfighe original book’s
hard cover — with handwritten reference introdubgdrhe India Office,
in Bombay, in 1919.

As background, the entire administration functiamg with it, all records
and archives of the East India Company (1600-18&&ye formally
transferred in 1858, to The India Office — a daparit of state of the
British government. Today, archived India Office cBels are
administered by The British Library, London, ane apen for public
consultation

The photo on the front cover of this translatiorofsthe Main Bazaar
road of Hyderabad Sindh, circa 1870, with its ghiftanes) traversing
east-west. By early 1900, most of the mud-builtdesuincluded wind-
catchers on their roofs, thus providing naturapitesirom intense heat.

This publication is not for sale

Gifted by: The Shamdasani Foundation
www.saibaba-fund.org
emaipublication@saibaba-fund.org
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PREFACE

Any search for the origins of Sindhi surnames, itadly leads to
Bherumal Mahirchand Advani’'s book, “Amilan-jo-AhwalWritten in
Sindhi script, a limited number of copies were mh#d by Kanwalsing
Pohumal, on Z8March, 1919, and priced at 10 annas.

Bherumal (1876-1950) was a versatile Sindhi wnittéo has over sixty
publications to his name. He started his career Bsstillery Inspector in
the Salt Department at Kotri, Sindh. It was durinig official duties, that
material for “Amilan-jo-Ahwal” was gathered. Uportirement he was
appointed to the Chair of Sindhi, at D.J. Sind €gd!, in Karachi.

His book was later interpreted (and extended) English in 1975, by
Narain Nebhraj Advani, a relative of Bherumal. Vifiththis 1975
material, Bherumal’'s preface to “Amilan-jo-Ahwal’which was
previously excluded in the Sindhi version of 1919, displayed as
follows:

Whilst travelling in the Punjab and during officiaburs of Sind, |
gathered considerable information about the AmiflSmd, which | am
now presenting, in the form of a book, to my readehope that others
who possess further materials will pass it on tosm¢hat | may include
it in the next edition.

In the past, | had tried to trace the relationshigtween various families
of Hyderabad (Sind) and non-Hyderabadi familiesasdo establish that
both belong to the same brotherhood and that therao separating

difference between them. But | was not very suftdess my efforts

because many families do not posses informatiorutafamily trees.

However, | have come across the relationships ofestamilies, which |

have described in this book.

In compiling the book, | have also taken help efiscellany Magazine
of D.J. Sind College, Karachi, Jote Weekly of Hatblad Sind, Sind
Gazetteer and a few history books.

Bherumal Mahirchand, Distillery Inspector, Kotrii(f)
Dated 24" March, 1919.
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Our publication of 2016, is a translation of Bhealis original book
which comprised of 147 pages. Photocopies of sdetiaterial from the
1919 original, have been included in our publigatitt is hoped that
through these photocopies, readers conversantSiitthi, will be able to
judge Bherumal’'s mastery of our language, and thekbstructure he
adopted.

Following Partition, and with the migration andetkement of Sindhis in
countless countries, our culture is now in the lsaoidsecond and third
generation diasporas. For many of them, the oppitytio use Sindhi
language is very limited. Bherumal was not to knawsuch events. In
this context, his historical perspectives of thedi of our forefathers in
Hyderabad one hundred years ago, is well worthepviasy. Likewise,

the genealogical data that he has recorded is mgsbrtant; it has
already allowed many Sindhis to research and rettwedt own family

lineages.

The genealogical data presented by Bherumal isdbaséis interviews

with Amil elders in Hyderabad, and on material eamed in a book “A

History of Sind” by Mirza Kalich Faridun Beg. Mirzalso a prolific

author and twenty three years senior to Bheruma$ also employed at
the same Distillery in Kotri, Sind — as a Deputyll€ctor.

Readers may be aware that “Amilan-jo-Ahwal” is h&odlocate in its
original form. Our own acquisition of the book, atitk process of its
translation, has been a journey worth noting.

Nari Jethanand Shahani, a close relative and kesreadpgist, was
invited in 1989 by his employer in the Middle Eastattend a business
conference in Karachi. Nari expresses with a smaikiting his birthplace
was a dream come true. In Karachi, taking refresitenen the coffee
shop of the Pearl Continental Hotel, Nari by chanes another hotel
guest - a Hyderabadi Pakistani who introduced Himas Arjun
Mansukhani. Their surnames clicked — Amils.

General chat which followed, included Arjun refagito a book,
published in 1919, about Amils. Nari fondly rememsbthe subsequent
days spent with Arjun: a visit to Arjun’s home irydterabad, and visits to
several Hyderabad locations, often mentioned by Nwlatives. Phulel,
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Tilak Chari, and Manghopir (Karachi) are still fresx his mind. Arjun
gifted Nari with his only copy of “Amilan-jo-Ahwal”it was an act of
pure friendship and respect, for a fellow Amil —sgitée political
upheavals and passage of time. Nari did try toamnArjun in later
years, but learnt that he passed away in 1999.

Although well conversant in Sindhi, Nari like mawy us, possess a
limited knowledge of Sindhi script. In early 201% showed me a copy
of “Amilan-jo-Ahwal”. He stressed his desire to leait translated. It did

not take long for us to agree to a project, spediff to create an English
version, with a view to international distributiohoday, Nari feels in his

heart, that Arjun Mansukhani would have been thuiyoured to see a
copy of his book migrating from Hyderabad, into trends of interested
Sindhis, who then proceed to have it translateddistdbuted worldwide

— for the benefit of Sindhi families and learnestitutions

Several failed attempts at translation did notdaseur zeal. In June
2015, we approached Swami Lilashah Seva NiketMadodara, Gujarat
(www.swamililashahbaroda.oxgThere, our close contacts and friends,
Shri Dharamdas Chandwani and Shri Kishore Morendis® to the
challenge. Dharamdas undertook to read the bodkathen send voice
files to Kishore, who in turn translated the matkemto English. Over a
period of four intense months, the entire book bhaen transformed: into
voice files in Sindhi, supported by word files imdtish. Files as they
arose, were promptly circulated amongst our team:Viadodara,
Mumbai, Hong Kong, and in London.

En-route, some confusion arose as to the completesieNari’s copy of
“Amilan-jo-Ahwal”. After much searching we managedlocate another
hard copy (in very fragile condition) at The Biitisibrary, in London.
Taking account of copyright issues, parts of Théaidr Library copy
have been reproduced here, whilst the complete Kioo8indhi and in
English) is available at our website: www.saibalvaef org.

Our translation includes additional web-based neliens necessary.
This approach we feel, has added a good deal oityct® the final

product. Thus, location names in Sindh Province tameslated with
consistency, resulting in higher accuracy. Histdridates have been
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included to strengthen Bherumal’'s own observatiand comments of
events spanning two hundred and fifty years.

We have also tried to ensure consistency in Englilings of Sindhi
surnames. Readers will know that a number of Sisdhhnames today,
although having the same origin, are spelt in detsarof ways. For
example Advani in this book is, today, often spaltAdvaney, Adwaney
and Adwani.

The next stage, has been the reshaping of Bhersimaditerial into

structured easy-to-read chapters, including phafgws of old, maps, an
epilogue, and the addition of two Appendices. HArd@| Shamdasani has
come to our rescue: patience and meticulous attertt detail at a
professional level, has certainly uplifted the fipeoduct.

As a team, we felt it most important that Bheruiahirchand Advani’s
direct descendants were kept informed of our tediosi efforts, and our
desire to publish and distribute his book of 19A8er much research,
Nari Jethanand Shahani, undertook in March, 20&@6meet Shyam
Ramchand Advani, grandson of Bherumal, at his esgid in Bandra,
Mumbai. Needless to say, Bherumal's family wereigieéd to meet,
greet and be associated with this project. Bhersnaioto was their
valuable gift for our publication, together with y&im Ramchand
Advani’s letters of appreciation, including one demitten in Sindhi.
These are reproduced in the preface.

This then, is our humble contribution and gift, foountless Sindhi
communities across the globe.

Our Team: August, 2016
Nari Jethanand Shahani, Mumbai

Shri Dharamdas Chandwani, Vadodara, Gujarat

Shri Kishore Morendha, Vadodara, Gujarat

Haresh Ramchandra Shamdasani, Hong Kong

Ramesh Ramchandra Shamdasani, London.



Shri Bherumal Mahirchand Advani, 1876-1950



S. R. ADVANI Bandra (W),
LABOUR CONSULTANT Mumbai 400-050

3™ June, 2016
Mumbai.
Dear Mr. Nari Shahani,

1 highly appreciate your efforts to write in honour of Late Mr.
Bherumal Mahirchand Advani, who had written about 60/75 Books in
Sindhi Language and was one of the excellent and most prolific writer in
Sindhi Language. He was planning to write Sindhi language Dictionary. He
was a Professor in Sindhi language in D.J Sind College, Karachi, Pakistan.
I learnt that The Govt. of Pakistan has appreciated books written by Late
Mr. Bherumal M. Advani, in Sindhi language and provided good
contribution to Sindhi literature and language therefore the said Govt. had
displayed his Photo on the table with a Decorated Chair as Memorial in the
College. The Govt. of Pakistan has also displayed his Photo in the College
Premises. This will perpetuate his memory and contribution to the Sindhi
language. This was narrated to me by Mr. Girdhar Lokram Dodeja, who was
a best publisher of Sindhi language books in Karachi, who observed this
during his visit to Karachi after Partition of India, he witnessed such
Honour was granted to late Mr. Bherumal Mahirchand Advani, whe was
doyen among writers of Sindhi language. His many poems, Ghazals, and
short stories and proverbs are very memorable and senior people sing like a
song “ Jo Kher Piye, so veer thiaye, dand sutha suhna lagan, akhian jyot
wade, sutha suhahna lagan”.

and well connected relatives:-

1). Mrs. Rami Prabhudas Advani, Age 97 yrs. Living in Ontario, Canada.
(Daughter-in-law). ’

2). Mr. Paul Prabhudas Advani , Age 72 yrs. ,( Grandson)

3). Mrs. Geeta Paul Advani, Age 67 yrs.(Wife of Paul).
Late Mr. Bherumal Advani, had one son expired at Hyderabad,
Pakistan, namely late Mr. Prabhudas B. Advani and two daughters (not
living but their children are alive.)

1). Mr. Shyam Ramchand Advani , Living {Grandson) Age-81yrs.
Mumbai, India. . -~



S. R. ADVANI Bandvd),
LABOUR CONSULTANT Mumbai 400-050

2). (My one brother Mr. Sunder R. Advani, ( Age 70 yrs.) Living at
Lagos, Nigeria & Three younger sisters living 1. Ms. Shobha Jagtiani, ,
(age. 76 yrs.) (2). Ms. Meera Advani,(Age: 67yrs.) and (3) Ms. Deepa
Vaswani.(Age 65 years) all living Mumbai, India.

3). Mr. Mangho Mohanlal Gurbaxani, Living (Grandson) Age: 81 years,
Bangalore, India.( And also Grandson of Late Dr. Hotchand Moolchand
Gurbaxani, who was prominent author of “Shah Jo Rasalo”, and.
Several books written in classic Sindhi language.) and was Principal of
DJ. Sind College, Karachi, Pakistan.,

It is indeed an honour to be associated with your translation efforts to
spread Sindhi language, after about 100 years, of the book

written by late Bherumal Mahirchand Advani’s original efforts, which
will once again reach out to our Sindhi communities, this time
internationally.

With kind regards,
Yeurs ever.

g:‘@-ﬁ Byent,
(Shyam Advani)



S. R. ADVANI Bandra (W),

LABOUR CONSULTANT Mumbai 400-050
L o . b
; - \J IS,_@“I V(?Wl

o T— B ,\}L"‘*’@ );C‘“"T’f?_@,ff

- (QJ:,L@;A%:L\);;«Q,Q\_;% L

I RO PUE SRR I A
S et Aot sy P o Rt
chre @ s Sskssjs;g‘,_,c@ 5\, el (ol ~

L 0B Mm\ﬁlmﬁxg‘ﬁ N%}w’j}@f&?%,‘uwf;d
| jﬂ.a sk\\( A o = l\oy (o ¢ qLGJ @51\('

. iy
g,,,‘v-rb') U"’\"ij Q@Wj Sm\k} D

S | - &SL\»J—Q \,S—j@_,\ﬁv,g w\gqp/bﬂdMQ‘)KDyL
Pg\;s,éggbuégg MRS LY T MU Ny .
J—; 3 §D I\JQ) ¢ C _;NJ;ﬁs\jﬂj_,L
7%%3““@—%5% SR o o 2= i
,Aa\/s\) \&@W\}ggﬁ L’)&@ JMJQJ;S,
= x%@,(ag\_,;, e L= e (se L (B ials o =
| ﬁlqp\?\\mw (s/cmu\;s'm(cﬁ\hseb

—— J;\'jF' d&%—@&w& \J,\,}g \QQVMLMQA——'—'—
ol \\5@@9\ \ O\A_b fw\l&s>5> ;gﬁﬁj,,,i
J:Q{\Se\gSAB—rbfu\xtfﬁﬁ \é_xs;.éﬁb y\}%;,,i
ff’dé'\ ,(Agy,_b Jﬁhﬂ—%ﬁf@*ﬁﬁ*—ébw*:?@ J’ L,-,%iﬁ i
Q)A/Q,Anﬁ’ c@\ﬁ’ \JLé a@uj;s\ghw,ﬁ';;m;,‘

o

8

Shyam Ramchand Advani, grandson of Bherumal —rleftappreciation



S. R. ADVANI Bandra (W),
LABOUR CONSULTANT Mumbai 400-050

= ﬁj{_\

b oy 0 ) oot e N Aoy vedin s gl
B) N = =~
e o\ 4.\ T e Bl s /(\\ 2 ,_.g‘:\ *‘,\)J \——Q
AN 7 = =

< /C\\\}mi\.l {\{)xf—xfg \JSBB_S&SM,,
'\__ \D = - O™ o Sy C\\ 1l
T s -3 —o= L_EAJ_S’" = s <
e 7S r.LLJIMQMEr e < RPN (P

= S } =3 ==

‘D”’Qf"’%ﬁmﬁﬁ wJL%‘“’o\ué\c‘ \bgﬁ

ﬁb—\ﬁ‘?y\\ n.u\n c S/;——J\‘)D \
_)_)\) DA e

BN %m\i‘& "\4)."(‘ I DSE\x-J
amL \M L&b ST CTR W f_x *

(@é_gx_@%&;fﬂng M
TS IV COETTR WU S Q:Xf_\w _AES
poe( < @53\5{9\5 y @S}Qdémﬂ\ﬂe&,

oo el ¢ LB‘ et 2 BN\ Al L)\R"\)Lg

i

O

"

/nxo\W > SETY I Y \\\D
L/ L= = :/
,,,,94?269«&,9_@;1; U\X\ATA(COS(‘ \).—\_AA('(“—"‘ \

P\ '/‘\bl)y‘\\"‘\\ lu?:r/ r¢>\>(‘£ JLA-’

\LJ&_PFB;‘_@_)%))(@J S \\3 \E%A-@L,ﬁ
\Lﬁuﬁséyb*\r\g%bbw L= f\s*HFJ
.»kLLq Q'r\\\l 54
BNZPE I MRe s WM@M st 2
o o N PN LY ) oé*/(ya )
um\ (=ngsh 1»440 B e {ons V)'fMJ L, P
>)ﬂ/JNL‘,§%FF\MMM\SM' 4 Ln—*bféj
o\),s’\cmﬁl ol o UIL)::W')) o5 ,/[”5_,@@?_,.»-&

Lj¢~\~f>bWL' 1 ’Qd\s}—\ e (_)_L‘Asbgs"_j‘?f

—_— ¢
’L_)




S. R. ADVANI Bandra (W),
LABOUR CONSULTANT Mumbai 400-050

,\\fuwa :é N nlonl ﬁ’f”fﬁuc,;*(\‘f \g)—g(”\

St

—ﬁi&‘\uﬁ IRV AN gbbpj"' o ;@ QS'\S;‘/A‘

— QQTJ_("’ \_):L _,\yﬁ \)\_)\5 UY\YG—QA Lo )Jov

- 49,.‘~\(’ & '_\SQ.J((‘\“;\/.AJ_S(
L &

szsquﬁ@g@kﬁﬂﬂjﬂﬁﬂa@wj
D ot SJ il 2 /D Q'L‘J(‘ m@ O DD
S A S ek
YRS VS \*f\\@ oS o leay
e é\&u ff\r,L—u)/‘Ja)S_) Gl ;Jq_\/cs\m Q_A

o ’)y 3&& \ §(>1_>_>./«/ e Tk

/‘j' ?fz‘wr u\‘h\@cxb( LG)%\\‘-\JLO

i \ e v >
T e s

10



INTRODUCTION

| suspect my profile is very similar to that ofaxge number of Sindhi
diasporas spread across the globe.

My elders have often remarked that we are Amilst family profile is
as follows: surname suffix is “ani; of Hindu faithaving resided in Sindh
starting with Larkana, onto Hyderabad (Sindh), th€arachi, and
subsequently migrated to Bombay around the timéartition. Some
seventy years after Partition, my immediate and neatives are spread
across the continents. Amongst my families, attl¢lase generations
have been involved in Sindhwork, with ever incregspush towards
higher education, leading to secure employment hi@ professions
(typically in government, engineering, medical, dkgaccounting,
banking and academia).

My parents married in Hirabad (district of Hyderdpb&indh); the middle
names of our male off-springs are derived front figme of their father.
Branches of our families are closely connecteditiarss, whilst other
branches are Advanis (some male Advanis still Hawvey” suffix in their
names). A good number from our families embrace uGNanik's
teachings. Sindhi culture and food is still part oftir psyche.
Unfortunately, “Nukh” does not arise as a topic discussion. Although
| speak Sindhi adequately, 1 am unfamiliar with theitten word.
Conversations with Sindhis of my generation andngau, is invariably
in English.

So, | am an Amil Sindhi — but what is my origin?r@alogical research,
based on hearsay and disjointed personal recamgdps some answers.
Searches at Hardiwar, Nashik, and intensive web¢basvestigations
have filled a few gaps. However, an adequate mduas always eluded
me.

Recently retired, and still harbouring many quesimver my roots
(often the case as one gets older), by chance ¢ @moss a gem — this
book in its entirety, by Bhreumal Mahirchand Advgmiblished in 1919.
Forming a small dedicated team, we undertook igsiation into
English, primarily for our own satisfaction. Incseaagly, we realised that
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once translated, and validated through web-bassdurees, the final
product could be of much value to a wide audience.

Our translation exercise, lasting some eighteenthsoias lifted some of
my own “genealogical mist”. Uncertainty still remai However, thanks
to Bherumal's material, | am able to place muctmgfinherited hearsay
and “hand-me-down” folklore into perspective. Maneportantly, | am
able to gleam a realistic, rather than romantievyief the lives of our
forefathers in Sindh. The book describes how thieies were
significantly affected by changes in the rulersSofdh (Kalhora dynasty
Mians, followed by Talpur dynasty Mirs, and onto itBh
Administration), and how our forefathers had littheoice but to “go with
the flow”. Their pragmatism invariably meant shifji locations under
duress. The translation has also thrown light enhilstorical importance
of titles such as Diwan, Seth, Mukhis and MunsBigpendix | clarifies
these).

We learn that Bherumal himself faced uncertaintiteen mapping family
trees for the Amil Sindhis of Hyderabad. This i sorprising, as it was
relatively easy for individuals, often from the sarfamily, to adopt
different surnames, unhindered by legal requirement

Finally, reading between the lines and by referetacether published
material, it becomes clear that our Hindu commasijtias migrants into
Sindh, faced continual and considerable challerggeme man made,
some natural. Not surprisingly, such events ofteanld aakais (family)
closer, but also led to aakai disputes and sepasati

Bherumal ends his 1919 book, by describing theslioeSindhis settled
in Hyderabad, at a time of increasing British iefige in the sub-
continent, including Sindh Province. The difficalti and opportunities
that Sindhis encountered in the following decades, the central role of
Karachi (circa 1924, when an aerodrome was buli)riportant, but is
obviously absent in the book.

The original book structure is essentially in nfien. This is possibly
so, because Bherumal was gathering material whilstour during his
official duties as an employee of the Raj. In &ddi material was likely
to have arisen in a piece meal fashion, relianthenavailability of Amil

12



elders. Readers can examine his original paragsaphbtures, in the full
Sindhi version, available at www.saibaba-fund.oly.the course of
translation, we have chosen to introduce our owwrcttre. In so doing,
additional information (usually in brackets) is alsncluded where
necessary, always ensuring that Bherumal's origittabugh and
comments are not misinterpreted. Our offering tended to facilitate
easy reading; readers will hopefully benefit frdma style, and additional
information contained.

A further hope is that our translation will ignitavareness and interest
amongst Sindhi families and institutions, worldwidé this were to
happen, and if additional material (often familyesific) continues to be
placed on the web, then the cumulative effect béllof immense value to
our culture. In turn, the material would install sironger sense of
belonging amongst Hindu Sindhis.

Ramesh Ramchandra Shamdasani, Trustee, August, 2016
The Shamdasani Foundation, Hong Kong
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Chapter I: Migration of Amils to Sindh

(Bherumal commences, by providing the reader witéf lwescription of
titles used to denote Hindu Sindhis, namely: Alkmil, Diwan, Munshi,

Mahito and Vanio. Translation of the first sectiohhis book, and the
titles introduced, are presented as Appendix ).

Who were the Amils who migrated to Sindh? Why didyt make such
journeys? When did they arrive in Sindh? Thesestipres are difficult to

ascertain, as there is no published history, ner there any records
available, to describe the migration of Amils to@i.

Therefore, | record in my book, limited data extealcfrom historical
material and newspapers which | have collected,adsw from the elders
| have met in the course of my official tours ohdi.

Most of the Amils who are at present in Sind (sagepl8), came from
Multan or Uch (Uch-i-Sharif, south of Multan); botwre located in
Punjab. Some Bhaibunds now living in Sindh, alsiginate from
Punjab, whilst others came from Jaisalmer, Jodliipoth in Rajasthan)
and Gujarat. A few of the present Amils are Khathana, and are of
warrior castes.

Although Amil families were essentially Hindus, semhad been
influenced by, or had embraced Sikhism, whilst imj&b. Bherumal
comments that today, some Amils of Hyderabad (Sindbntinue to
retain Sikh traditions of Panch-Kesh (five kakkaf«khalsa Sikhs: one
of the kakkar being kesh, the retention of head facdhl hair). While
most of these migrants continue to worship Guruilas their Ista-
devata (cherished divinity), some have after migratdecided not to
observe the Panch-Kesh tradition.

Such traditions date back to Guru Nanik Sahib’thbjear 1469. During
that period, Punjab was dominated by the MughataBat (Mughal

Empire), starting with Barbur (1483-1530) and oBtmah Jahan (1628-
1658). Barbur head quartered the Mughal Sultan#ténPunjab. Amils

were residing in the Punjab during this period.
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After his illness, Shah Jahan was imprisoned by dus Aurangzeb

(1618-1707). Under Aurangzeb (from 1658 onwardshdhis began to

face considerable hardship. During the first terargeof his reign,

Aurangzeb remained fearful that the Rajputs (whovexk as army

commanders under Shah Jahan) would forcibly bragktshah Jahan as
the Mughal Emperor. When Shah Jahan died in 166famgyzeb

emerged as the shining new Suni Emperor, and weid prove himself

as a rough ruler for both Shia Muslims and Hindikea

(Several incidents bear testimony to Aurangzebigiceis intolerances).

There was a grand Hindu temple in Mathura (Keshaiatemple), built

at a cost of thirty three lakhs, and measured 286268'. Aurangzeb

ordered its destruction (in 1670), and in its plaoastructed a masjid,; it
still stands today. The hurt felt by Hindus oveisttemple destruction,
was further compounded by the removal and relogaifdemple statues
and murties (of Hindu idols). These were then iledaunder the steps of
the staircase of the Begam Masijd (in Agra). Thusdd idols would be

continually trodden upon by all. Aurangzeb alsotrinsted Mathura’s

name be changed to Islam-abad.

These are a few of Aurangzeb’s countless ill-debtdsy people say that
he forcibly converted Hindus to become Muslimssindoing, it is said
that the sacred Janoi (shoulder thread) worn bydidincollected each
day, weighed more than one maund (approximatelntynMdalograms).
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Chapter II: Roads to Sindh - Punjab to Karachi

(In this chapter, Bherumal describes the geogragfh@indh Province,

with its historical road networks, towns and viksgalong the length of
the Indus river: from Punjab in the north, to Kdmaio south Sindh. He
uses these locations in later chapters to naristierical events, spanning
two centuries. During this period we learn thatddifamilies, Amils and

Bhaibunds alike, are often forced to relocate emrthwards, towards
Hyderabad. Translation into English of location eanhas been given
special attention, so that the reader can conduthdr research with
minimum ambiguity and confusion. Whilst web-basedrshes provide
ample data on geography, we have included a siegléind older map of
Sindh. This captures the essence of migration pativersed by Amils

and Bhaibunds).

In Sanskrit there is a word Janak; it carries #mes connotation as Raja
(father of his subjects) or Badshah (monarch -gmtor). Janak itself

means “birth giver”, “father” or “generating” (e.danamdata). The duty
of Janak is to protect and look after his peopled 0 avoid their

harassment. For Hindus in Punjab, Aurangzeb wasandanak. Once
harassment exists, people will migrate from thatelor kingdom.

Aurangzeb’s actions therefore led to migration afhmunities in search
of safer and secure livelihoods Thus the Hindu Anaf Punjab (and
some Sikhs traders), travelled towards Sindh foeter life. They re-
located their families, and sought to work in teevice (exemplified by
Diwan Gidumal, Chapter VI) of the more benevolentdiim rulers, or to
start their own businesses.

These Amil migrants started leaving Punjab fromuatb1670; they have
now settled in Sindh for some 250 years.

Amils arrived in Sindh, taking roads from Punjabjsalmer, Jodhpur
and other locations. The existence of these walleirsed routes are
recorded in history.

In particular, Punjab and Sindh (being adjacentvipaes), enjoyed
strong road communications via Multan. The roadneating Punjab to
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Sindh was known as Shahi-Rasta and exists evely (padat of ancient
Grand Trunk Road, and now referred to as Natiomgihway).

Starting from Multan, the road travels southward®ugh Bahawalpur
State, and travels (further south) straight ontooti@hand Pano Agil
towns, and then onto Rohri in Sukkur District.

During my travels, | learn that to this date, faeslliving in towns and
villages between Multan and Rohri still retain theriginal Nukh (or

tribal names). These names match those of presgritigderabadi Amils
(living further south). For example, Advanis of Hydbad Sindh, are
from a Nukh called Maghu Khitri (warrior caste)jstiNukh is also to be
found amongst Amils living between Multan, and {fier north) in

Amritsar.

Continuing southwards, there is another road frdrarRwhich traverses
Khairpur District and leads to the town of KhairpErom Khairpur, this

road moves onto Kandiaro Taluka in Nawabshah BistriThe road

continues south towards (Ranipur) Riyasat, on tbe8aj and then to the
village of Kotri Kabir (Ghot Kotri Muhammad Kir). dfther south at a
distance of five miles, is the town of Halani. &ftKotri Kabir and

Halani, the road skirts the town of Kandiaro, todgthe village of Syed
Shuja which is located between Halani and Kandirwad Station.

The road then moves forward to Bazidpur and Lakbhakhar is on the
boundary of Kandiaro Taluka as it touches Naush&weroze Taluka.
From Lakhar the road proceeds to Bhiria and Naush&broze towns,
and thence to villages Sadhuja, Moro and Daulatpur.

From Daulatpur, the road proceeds to Kazi Ahmethgd in Sakrand
Taluka, onto Hala and Matiari villages in Hala Tkduand onwards to
old Phuleli. This entire road is commonly called IMowala Rasta
(Multan Road) - starting in the north in Multandbhgh to Hyderabad in
the south.

Eastwards, from Hyderabad to Jodhpur, the road goesigh Tando
Allahyar, Mirpur Khas, Shadipali, to Umerkot Distri From Umerkot
town, the road leads to Munabao, then via GadriwgiStation follows
through Baytu towards Jodhpur, some 75 miles aWwywadays, the
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Jodhpur-Bikaner rail service, which starts from tar Junction and
goes onto Bombay or Delhi, offers much comfort safibty, as a “rajwali
gaadi”.

(Bherumal continues to describe other significamids - connecting
north and middle Sindh, to the port of Karachi lve tsouth). People
travelling south to Karachi, from Sukkur, Pad Idamd Shikarpur used
camels for transportation. Karachi has two key yepiwints (or octroi
posts). First post is the Jati-wala Naka, on ttegl fieading to Jati in the
east; the second being Sehwan-wala Naka, on thi moeth towards
Sehwan.

From Karachi, the Sehwan-wala Naka road travelshnmwards Kotri
near Hyderabad. It continues north tracing the rteos of Kirthar and
Lakhi hills, before reaching Sehwan. Close to Sehweavn, this road
splits: the main road carries on northwards intbv&m, with another
road branching westward to skirt the south siddahchar Lake. This
lake-side branch road continues around the lakimjreg at Johi and then
northwards along the valley (via Phuijli) to Kakk&ighar, Nasirabad,
(then Kambar), Ratodero, and enters Shikarpur. rthéu (direct) road
connects Sehwan to Shikarpur. It starts at Sehvadliows through to
Dadu, and then northwards to Larkana, Shikarpur fanther north to
Jacobabad.

The “shahi rasta” (from Jati-wala Naka) proceedsveards from Karachi
onto Dhabeji railway station, then to Ghoro village the taluka of
Mirpur Sakro. The road continues and skirts Thattel follows through
(northwards) to Jhirk (Jerruck), Kotri. Manjhandakhi and eventually
reaches Sehwan.

At Thatta there is also a branch road which traystaith-east) towards
ferry crossings at Tanka and Saidpur (on the bahkse Baghar Canal).
After crossing this stretch of water, the road feadto the town of Belo
in the taluka of Sujwal. Travelling south from Sajwthe road arrives at
Jati, followed by Mughalbhin, and further souththe coast at Khori
Creek (“kori a ji khari”) , where one can reach bhpht (in Kutch,
Guijarat).
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Along Khori Creek, and near Mughalbhin, there isaat, Sandu, which
holds a Customs Office. Moving up the creek towdralshpat, there are
two holy towns of note: Narayan Sarovar and Kanereveral temples
and tombs are also to be found in the area). WSildds from Punjab
may not have heard of (the temple at) Narayan SaroAmil elders
frequently visit the temple. These Amils visit @r f'pitru calling yagna”
(oracles of saintly spirits). People originatingrfr Lakhpat area, also
visit the temple.

At Narayan Sarovar, Maharaja Jaikrishan Valdshanilham - a great
vidvan (learned person), and who was well versednatters of saintly
spirits, used to say that the practice of “narahlf@bmmunicating with
spirits) is “95% useless, whilst the remaining 5%swbased on your
trust”. He was the great grandson of Brahman Ttaamji.

Rohri in Sukkur district, with the island of Bakhar on the Indus

- ", r r == =
This photo by James Atkinson ¢.1839 shows a gmfupavelers with camels in the

foreground. Bakhar island in seen on the IndusdBeacan well imagine the conditions
migrants will have faced in their journeys into @&in
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Map of Sindh Province with major towns

Map of Sind
Map by Mr. K.B. Kwmnar, veproduced from The Sindh Story, by Mr. K R Malkan
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Chapter Ill: Categorization of Amils who migrated from Punjab

(Bherumal recaps that): Amils came to Sindh fromij&i, Jodhpur and
other States. Few came because of the Emperorassraent; some
migrated for business purposes and employmentstitihers did so for
personal or family reasons. For them, the roadndl$ being a historical
trade route, was already in place. It is now nexgst discuss which
categories of Amil families migrated from PunjalSiadh.

Some senior elder folk (“pirmad”) who have knowledgf Hindu family
groups and their migration to Sindh), say thatlyearthe history of this
migration) four complete neighbourhoods (“pada”)danine closely
related family groups (“vedaha”) arrived in Sindh.

Explaining further, he notes that: “vedaha” refeysAmil groups who
may be of different identities by Nukh (tribe, ripdbut are nevertheless
connected to each other through marital relatigrsstthus, vedaha refers
to closely knit families). On the other hand, “padsfers to Amil groups
who share neither the same identity (Nukh), norfamily relationships.
(They are however, neighbours in the same towafyd).

The surnames of the four early Amil “pada” or idigurhood migrants,
who made the journey were: Vaswani, Idnani, Kirpalaand
Mirchandani. Similarly, the surnames of early Afviédaha” or related
migrants were: Advani, Gidwani, Chandiramani, Malk&ipahimalani,
Wadhwani, Punwani, Mansukhani and Shivdasani. Isa&l that the
“vedaha” migrants had previously been closely Kainilies in Punjab,
and had encountered inter-marriages across thsiesaBoth pada and
vedaha Amils had migrated from Punjab, to NawabstmghHyderabad.

Over time, other Hindus from Punjab, made journeysindh via the
towns of Sukkur and Jacobabad. A few families ttadeout of Punjab,
first to Jodhpur and Gujarat, and eventually madeirt way to
Hyderabad.

In later chapters we will learn the history of Anf@mily groups now
residing in Sindh. | will describe the conditionsey witnessed upon
migrating, and include descriptions of specifidest towns and villages
in Sindh.
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http://www.ourpakistan.vze.com Ruins at . Sehwanlclises

From Gazetteer of Province of Sind, 1876: Sehwameseighty miles north-west of
Hyderabad, lies on the opposite bank of the In@usthe north side of the town is the
ruined castle or fortress. It consists of a nataralind sixty feet high, encased in many
parts with burnt brick. In fact, the fortress andund are so amalgamated, that it is
difficult now to distinguish what portions of iteathe work of art. A well, filled up, was
observed. We were told that coins and medals wegréntly found near by.

Below: Jacobabad c. 1830 consisted of a small rattdthree Banya shops and a well.
The first tree was planted in 1848; now there amedheds, some are 30 feet high




Chapter IV: Towns and villages of Sindh

(Having commented on the major routes from PunRajasthan and
Gujarat into Sindh Province, Bherumal now introdudbe reader to
specific towns and villages in Sindh. In later dieap, he relies on
town/village descriptions to narrate where Amil fa@s now live, their
businesses and employment, and the family genemlothat have
developed since early days of migration).

Those familiar with the history of Sindh Provined]l be aware of the
general conditions which prevailed in thé"X&ntury — particularly in the
region’s cities, towns and villages.

Since that time, a few locations have been giveremecent names, such
as Jacobabad, Jamesabad and Bradabad (duringhButes of Sindh
Province, starting in 1843).

In the main, towns and villages in Sindh were narafiér Muslim
persons of importance, their communities and caskbég following
names of locations are examples of Muslim influeraxad their name
derivation can be easily followed:

Abran — a taluka of Naushahro Feroze district, wa®wn for the Abro

(Abra) tribe/community who resided there;

Bago Tando — (a taluka in the District of Badinkrs route to Hala and
was built by Talpur chieftain Bagi Khan. It startag a village for some
150 residents;

Tando Adam — (also called Daran jo Shaher: citgaiks). Tando Adam
was founded by Mir Adam Khan Mari;

Tando Masti Khan — founded about 1803 by WaderstMéan;

Thora Shah — named after Sayad Thora Khan;

Noori Tando — (Nooriabad) established by MehmanrkiNaori;

Phul — named after Muslim caste called Phul, Tlaeestwo locations to
be found. One is in Naushahro Taluka, whilst thkeeptlocation is

Larkana District;

Thora Talpur — named after a thora (“lower”) ruierTalpur dynasty

Muslim from Larkana, in Naushar Taluka;

Khan Wahan — founded by Khan Sahita in KandiaraRa|
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Dadu - according to local legend Dadu was nameer ddadan, Dad
Mohammad or Dadu Shah Sayad. Whilst there is néiromation in this
regard, their heirs are still there, as agricultlasadlords;

Raju Khanani — founded by Rajkhan Talpur in Tanag®Taluka;
Shahdadpur — following the name of Mir Shahdad,

Umarkot — founded by Umar Soomaro;

Ghotki — Muslims of the Ghota caste still resideeh

Lark (larak) — named after the tribe who livedréheLark-hana is also
derived from this root;

Methani — (Ghot Methan Shah near Ghot Mithu Khanyillage near the
village of Moro — derived from the Moro tribe;

Mirpur Khas — built by Mir Ali Muradkhan Talpur;

Maharabpur - a village in the taluka of Kandidaynded by Mahareb
Khan Jatoi;

Mugalbhin - the name is derived from a combinatérfiather (Mughal)
and son (Bhin) names; they belonged to the Quesste.

A similar pattern of names for town and villages & found amongst
innumerable locations across Sindh Province. Géperaames reflect
important Muslim and, in a few cases, Sindhi peatitias of the day.

The use of Hindu names for towns and villagesss avident. Thus Pad
Idan (near Naushahro Feroze) has been named aftanDdanmal.

A further example, is the village of Chibhar Bambhalso known as
Goth Chibhar Khan Bhambhan) in the taluka of Karwjiand south of
Halani. Families of the Muslim faith living in thigillage claim to be
Brahmin by caste. It is possible that the villageswnitially inhabited by
Buddhists (Bhodis or Hindu Brahmins - hence the enarihthe village)
who were later converted to Islam.

(Buddhism was the faith practiced by the majoritythee population of
Sindh up to the Arab conquest by the Umayyad Catiplin 711). The
influence of Buddhism in location names can alsolgerved at fringes
to the north of Sehwan, where the village of Budisylacated.

Bherumal goes onto note that some of the townsndhSalso bear the
name of fisherfolk (Muvani). Thus, Karachi derivis name from a
fisherwoman called Kalachi. Similarly three townsHyderabad District,
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namely Matli, Talhar and Badin, are named aftehdiswomen. Other
locations named after fisherwomen include:

* Villages of Bandhi, Dor and Bacheri (all in Navaiah Taluka);

* the taluka of Sakrand;

* villages of Sansaviri and Jari in the taluka obid;

* the town of Halani and nearby, the village of Eimé (derived from ba-
Halani, meaning “along Halani”).

It is said that such location names were adoptat the names of those
fisherwomen who were famous for their beauty.

He recites a story of two adjacent villages Jumd Btalaha Dasi, in
Shahdadpur Taluka. A fisherwoman named Juma, wagxpert in
malaha: wrestling. She originated from the nortid had defeated many
in this sport. She encountered a challenge in Stdghd Taluka, and was
defeated. The village where Juma was defeatedllisdcilalaha Dasi,
with another nearby village being named Juma. Adgfoit is difficult to
verify the story, Bherumal remarks that residentthese villages believe
this legend.

The Urdu words used to name a village can ofterpizling. Some

village names are derived from the composition lphabets in Urdu

words. Each alphabet used in the word, represeatrder (e.g. based on
Abjad calculations). The numbers themselves arenothe date (in

Muslim calendar years or Hijri) when the village sM@unded. Thus in

Kandiaro Taluka, there is a village called Dar Belso known as Dabro;
this name has been derived using the Hijri and d\bgghniques.

(In subsequent chapters, Bherumal gives speciahtaih to Khudabad
and Hyderabad, as these towns were major locaiomsigrant Amils).
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Chapter V: Khudabad and its eventual demise

The city of Khuda Abad was captured by Mian Yar Motmed Kalhora
in 1702 A.D. After his death (he is buried in Klauélbad), his son Mian
Noor Mohammad Kalhora became the ruler (of SindtB11755).

Mian Noor Mohammad Kalhora chose Khudabad (CityGaofd) as his
centre. Centres or capitals are normally well eretbwith buildings and
infrastructure. These often include mosques, tor(agether with
planned roads, gardens and buildings of prominenkre)this way,
emperors gain popularity and become well knownhSuas the case for
Mian Noor Mohammad Kalhora, and Khudabad benefited.

(This rapid expansion of Khudabad in thd't&ntury, led to many Amils
and Bhaibunds migrating there for employment aadd.

In Khudabad, the bazaar was designed to be straightong - much like
the one in present day (1919) Hyderabad. The dwgsllof Kalhora rulers
were within a fortress: traces of their structuerist today.

Bherumal recites a story: a beautiful Masjid (Janai)l been constructed
in the city, which today, is in ruins. It is saidat the Kalhora chieftain
(Hakim Kalhora) responsible for its constructiord iatended to murder,
and hence “silence”, the chief builder (“karighar§o that the many
secret passages that had been constructed wouklinrafiscrete. The
karighar came to know of the chieftain’'s plan, @hds set about to
construct a false wall (against the main structofrehe Masjid) as a
hiding place. This wall was disguised so that wegséhe appearance of
either a gate, or as the main wall. The spacetivd®n was appropriately
ventilated for air and light.

Once the Masjid’s construction was completed, thegkar took to his
hiding place. Hakim Kalhora tried his level besfital the karighar, but
to no avail. Twelve months later, the presence h&f karighar was
discovered. When Hakim Kalhora came to know of, thes pardoned the
karighar, as he was impressed with the excellemkmanship (of the
hiding place); nevertheless the Kalhora ordered tthex karighar's arms
be severed.
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Today, the Masjid still stands; the government hasded its care and
maintenance over to a Mullah, and pays Rs 5 pethrfon his efforts.
Mian Noor Mohammad Kalhora's “khubbo” (mazar, ddrga tomb) is
to be found in Khudabad. Climbing up staircasemfthe tomb, a bazaar
(Al Bazar”) is to be found. The Government pays3ger month to the
tomb’s caretaker. The caretaker keeps a light bgriiakhand jyot)
around the clock, and people from surrounding géiacome for worship
(jiyarat). (Although it is a Muslim tomb) Hindussal attend for their
new-born’s first hair-cut ceremony (Mundan- tomsgrof the baby’'s
head).

(As a warrior), Mian Noor Mohammad Khan had capiuilages from
the Punho tribes using bludgeons (short heavy woatiés for fighting
- “dandi-baji”). His bludgeons are kept in his tonamd worshipers who
perform Mundan, offer sticks (dandi) as symbols ofspect.
Consequently, the village with this tomb, went orchange its name to
Dandai.

As the region of Khudabad was prosperous under M@or Mohammad
Khan's rule, people even today, come across buoats.

He continues: around 1908, two persons, a coal(agiran waro) and a
blacksmith (laheri) passed through Khudabad. Ttz oc@mn being lame,

was walking with his crutch (ghodi). This got embed in soft earth, and
he could not untangle it. The blacksmith helped bift the crutch, and

in so doing, they realized that the crutch waslkstocan earthen vessel.
Shifting the vessel, they discovered old coins WwdRupees (13,000)
thirteen thousand. They hid their valuable findihwthe help of a local

landowner (zamindar). Unfortunately within 3-4 munthe news leaked
out, and the (Resident) Magistrate of Dadu triemhthunder the Treasure
Trove Act. A negligible number of coins were proddan court; the bulk

had either been retained, lost or spent.

In 1759, after the death of Mian Noor Mohammad IK&dh it is said that
some Khosa tribesmen plundered Khudabad and settdirthe city.
Having placed explosives in parts of the city, thign flew sparrows
across the area. These sparrows had, tied toféstjrfirecrackers which
lit other explosives on the ground. (Thus the wigs set ablaze).
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God only knows how much truth there is to thisytand how Khudabad
caught fire. There is no evidence that the city wlastroyed by an
earthquake (and lava), and so it would not be &ingr if the city was
destroyed by (man-made) fire. It is known that Mi&hmulam Shah
Kalhora, who succeeded the throne after Mian Nooh&fmad Kalhora,
had previously, punished Khosas; it is possiblé thay therefore took
revenge, and burnt the city.

After the fire, Mian Ghulam Shah Kalhora tried haodre-establish the
city of Khudabad. This was in vain, as the popalattarted to drift and
settle in nearby villages namely: Samti, Bilawarplalti, Baha-Walpur,
Mirkhpur, and others.

Later, a further attempt was made to establish Kbad — this time
across the Indus river and some distance away fhenold city. It was
called Nawa (new) Khudabad, near Halla.

Mian Ghulam died in 1772, to be succeeded by his Man Sarfraz
Khan Kalhora. Under this new ruler, Nawa Khudabatthessed its first
ever durbar, and continued to be the capital fodSiup to 1789 A.D.

Unfortunate for Khudabad, the river Indus was cleggourse around
1757 - due to monsoon rains which resulted in piéridlooding and
destruction of river banks. Khudabad was repeatdltlgded. Mian
Ghulam therefore decided to develop an additiomal enore secure
capital. Neroon Kot (or Neran Kot, present day Hytbad) which thrived
upon the fresh river water's banks, was foundedhibyin 1768. From
then on both Nawa Khudabad and Hyderabad were rdawcured twin
settlements on the river, with Nawa Khudabad s&lhg the capital.

In 1783, Mir Fateh Ali Khan (start of Talpur dyngstdefeated the last of
the Kalhoras (Mian Abdul Nabi Kalhora). Mir Fatehi Khan initially
retained the now well established city of Nawa Kduatl, as the capital.
However, by 1789, he shifted his capital to Hydadhkand around 1812,
both Khudabad and Hyderabad enjoyed similar lesefsosperity.

(The change of capital to Hyderabad no doubt induckarge number of

the population of Khudabad Amils and Bhaibunds tgrate to the new

seat of royalty. After all, their livelihood wasdaly influenced by grace
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and favours from the rulers of Sindh. Interestinghese groups retained
the term Khudabadi amongst their communities - asidantifier of
origin. However, Khudabad city's decline may bedsdb have
commenced from around 1789).

By 1844, after a period of 32 years, the conditiohdNawa Khudabad
deteriorated to such an extent, that neither hooseopulation existed.
Many elders comment that the city was eroded by rikier, and
eventually lost its foundations.

Although Mian Abdul Nabi Kalhora, eventually losishthrone to Mir
Fateh Ali Khan Talpur in 1783, he had been underahfor some time
previously. Thus, in 1780-81, Mian Abdul Nabi Kataonanaged to gain
help from the King of Afghanistan, Taimur Shah [umir This help
arrived in the shape of a Sardar called Madad Khan Ishakzai chief),
who marched into Sindh to strengthen Mian Abdul iN&lhora’s rule.
Reaching Sindh he set fire to many towns and \elagHis name became
synonymous with terror. There is a saying: “whicadad has fallen on a
person”- signifying “what terror or difficulty hdallen”.

(During Sardar Madad Khan's raids, a number of Afamhilies fled from
Khudabad to Larkana, Hyderabad and other surrogndilages.
Bherumal traces the roots of some Amil families dwodv, over time,
they lost contact with previously close relativedyladad Khan’s actions
were evident at two towns near Tando Gulham Hgidefaluka Goona)
called Fateh Bhag and Jawan; here prosperity wagpletely destroyed.

Bherumal quotes a Sindhi poem which captures thangb prosperity
under Mian Noor. He states that it has neededlatimis by elders:

Noorat Noorani je Manun jiyiNoor-ani folk have great wealth)
Fal-Ful (Meva) t Fatehbagh j{flowers & fruits of Fateh Bhag)

Kappe jo vaapar- Kenkhe bale me bh@otton trade is good business)
Disanu hujav t hali Joon je Shahar me d{§€®mme see this in Jawan).

Eventually, Jawan a successful port on the riveis mined due to river
flow changes of nearly 12 miles. Bherumal remaitksas in this port
that King Humayun set camp as it had good facslitempared to
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Umarkot. Also it is said that Birbal, Akbar’s fanoMinister, gave
prominence to Fateh Bhag.

(In summary) Khudabad city’s complete destructi@svior three
reasons: Madad Khan's actions resulted in peop&rfy, Mir Fateh Al
Khan Talpur chose to make Hyderabad his capitatiaadhange in flow
patterns of the Indus river destroyed Khudabadmdations.

The Charyar (four friends) Talpur rulers of Hyderabad

Mir Fateh Ali Khan Talpur (1783), along with hisréte brothers,
administered the affairs of Hyderabad.
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Chapter VI: Hyderabad — Diwan Gidumal and Kalhora rulers

(Bherumal has described how Amils were forced tanalon Punjab,

Rajasthan and Gujarat during the Mughal period ofaf\gzeb - from

1670 onwards. They travelled into Sindh Provinteng established

trade roads, and set up homes and communities my n@avns and

villages along the Indus river valley. Eventuafjludabad as a major
city, was to become a strong magnet; it providedrthvith both security

and prosperity — up to 1780s. With the demise olid&bad, these
Hindus, now referred to as Amil Sindhis, had toeagain disperse and
migrate — this time further south towards Hydedhba

A map of Hyderabad of old, its road structuresdBimghittis, and several
photographs taken between 1880-1910 are encloseaterisl on
Hyderabad's infrastructure and population mix A& also included in
Appendix Il. Collectively, this data compliments @hmal's own
descriptions below - on the founding and develogroéhlyderabad).

The book’s translation continues.

Hyderabad was originally known as Neran Kot (naraédr Neran the
ruler of this small fishing village on the banks tbhe Indus river).
Recorded in the Imperial Gazetteer of India (vig3R1), Hyderabad is
located on the eastern banks of the Indus riveh tig channels which
feed Phuleli canal.

(Whilst maintaining Khudabad as his capital, ansbalecognizing the
changing flow patterns of the Indus river), in 17d&n Ghulam Shah
Kalhora decided to build a new fort at Neran Kod #m also develop this
fishing village with new infrastructure. The intamt was to shift his seat
of government from Khudabad to Neran Kot.

The project of developing Neran Kot was entrustediwan Gidumal
(also see Chapter Xl for later part of the Diwalifg). Mian Ghulam
arranged the transfer of wealth, by boat from Khnadi to the new site.
Landing at Kotri, a temporary camp was set up @nktanks of the river
at Neran Kot. Later, it was to become a permanetitesnent, and was
named after Diwan Gidumal: Gidu jo Tando. It latllanged name to
Gidu Bandar, and today, it is a suburb on the wEblyderabad.
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(Gidumal constructed two forts — one solid, pukkade from stone, and
another, katcha made from earthen ware. Hyderatwadisrand districts
still retain these names — Pakka Qila and Kacha Qibad). Gidumal
started work on the pakka fort (on one of the timée at Neran Kot) and
completed it in a space of under four years.

It is said that the workers and foremen consumesl lakh maund (1
maund equates to 20 kg) of the drug bhang (edioégaration of
cannabis, hemp) during this construction. This seam exaggeration.
However it should be said that they were addictel that they were
employed in large numbers. Today the fort can len se its original
structure. However, those portions that have eithden down or have
been destroyed, remain so; any repairs made, favagied long. Mian
Shafi Mohammad from Multan , a well known masonsvessociated
with the construction.

Mian Ghulam Shah Kalhora died in 1771, soon afterfort was built.,
and whilst the new capital was still under develeptn After his death
(his tomb is in Hyderabad), Khudabad continued eotlie capital for
some 18 years to 1789. Note that in 1783 the M{#dhora dynasty
rulers) of Sind are replaced by the Mirs (Talpunasty rulers).

As ongoing decay at Nawa Khudabad was evidentwatidHyderabad
gaining prominence, migration from Khudabad to Hptbad started.

It is said that the large tracts of open fieldsuaHyderabad were being
sectioned and acquired by these new settlers -ewitdny permission or
legal deeds. Most Amils occupied land extendingiadopresent Chhodki
Bazar (now possibly Shahee Bazar near Chotti Ghittirthwards to
present Sireghat (Sirray/Siro Ghat Road). Tradads Gthers who came
from Jaisalmer and other places occupied land fi@rpoint of Chhodki
Bazar, westwards, to present Jumanshah Pole (nesilqp Pinjra Pole
approx 0.3miles away).

Diwan Gidumal arrived later (circa 1780), accompagyMir Fateh Ali

Khan Talpur (the first Talpur ruler after Mian Ghal Shah Kalhora). By
this time much of the land had been occupied. DiBaumal occupied
the remaining portion from Juman Shah Pole to Pika fort, which at
present is called Gidwani Street. In order to fedié quick meetings with
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the Mir rulers. Diwan Gidumal chose to live neaklRaiQiila, and thus
some distance from the main Amil communities.

The city of Hyderabad was thus founded, and itrikhed to absorb
Phuleli on the east side. The city almost doubledize with further
expansion to include Heerabad (Hirabad) sector meah after Rai
Bahadur Diwan Hiranand Khemsing Advani (see Chapfi#). From
Siray (Siro) Ghat, the city progressively extendedith towards Nav-
abad quarter (along Navabad Ghali Market Road)oddavalrai Market
(with its clock tower, built 1914).

With the city’s growth came congestion. Amils shdft from their
original locations, and now live in Nav-abad. Ptiotthis, Nav-abad was
inhabited by cobblers and shoemakers; some orighws still exist (see
pages 41-43).

Now (1919) Hyderabad looks beautiful because ofaitshitecture: the
tombs of Mirs, fort (Pukka Qila), Navabad MarketeW University,
Academy, Kutchery or Court Complex, offices, andeot pleasant
buildings.

In April 1906, during Easter, there was a bomb thlaghe fort. Even
today Hyderabadi's remember with fear that incideamd will never
forget the shock from the blast.

We have seen that in 1759, after the death of NNanr Mohammad
Kalhora, Khosa tribesmen plundered Khudabad anfiregb the city. At
that time some Amil families, being Hindus, fled Wabad (to such
towns as Samiti, Talati and other places). Thesglits continue to live
there and did not migrate to Hyderabad after it Wwast. Many such
families were “Jind Amils” — pure Punjabi Amils. &y were thus
separated from their brethren, and with the passhtime, they have lost
total contact and acquaintances with the wider Agcpilnmunities, now
resident in Hyderabad.
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Fort

Shahi Bazaar

Market

Hirabad

Jail

Phuleli Canal

Sind National Cellege
Civil Hospital

Teachers Training College
Ladies Trainning Coliege
Kundanma Girls School
Tilak !ncline (Chahurry)
Saddar Bazaar

Annie Besan! Hall
Collector's Bungalow
conrs

Kutchery

Vidayala High Scliool
Road 0 Gidu Bandar
Rani Baug
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Reproduced from “Visaryo Ne Visrun, Muhinjo Wataviuhinja Mahrun” (Forget not
and unforgettable, My country, My people - by Giadal L. Dodeja)
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L.ocation names:
between Station
Road & Main
Bazaar Road.

Tilak Road
Tilak Incline
(Chari)
Temple Gurpat
Siro Ghat
Namahani
Shivdasani
Aktrai
Bhamrani
Doonhi

Surat Sing
Malkani
Chandiramani
Whadwani
Mansukhani

Kirpalani
Golrajani

Advani
Punwani

Sipahimalani

Khatu Bandar

Gidwani




-
Bay Hangad

Location names:
East of Main
Bazaar Road

s G g M»m!&i

'
et RAVABAD”
A & ueanTus Navabad Quarter

Gyani Road

Cobblers
Khahi

Lalwani

Sujansingani
Sadarangani
Manjhand Darbar

Vaswani
Khianto
Manshani

Mirchandani
Amar-ki Lane

X,

Mukh-ki Lane
(also Mukhi
Naraindas Lane)

M A
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The air conditioners of Hyderabad Sindh

From April to June, temperatures range from 1200Wwered by an afternoon breeze to
95° F. To channel the wind into every building, digir” wind scoops are installed on the
roofs, one for each room. Although the origin aétbontraption is unknown, it has been
in use for at least 500 years. (“Architecture witharchitects” by Bernard Rudosfky)
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Chapter VII: Distinctions between Khudabadi & Hyderabadi Amils

Not all the Amils (Hindus and some Sikhs) who migdafrom the
Punjab were to be employed in government serviceSindh Province.
Some managed their own enterprises. Whilst mostsAwill have been
closely related when in the Punjab, once they ngkathey were often
separated due to the nature of their employments Téad to the
emergence of fresh caste structures amongst Stdihs.

Sindhi Amils who were employed in the service ovgmment, often
held widely varying ranks. In time, they would begio classify
themselves along caste lines — to differentiate htezarchy of their
positions in government posts. In addition, thosailé in the more
important government positions would consider thedues of a higher
caste than Amil traders. Once this trend startedas to be expected that
over generations, any strong caste associatiorchwhay have existed in
the Punjab will have weakened, blurred, and pogsilst.

Today in Hyderabad, there are many Khudabadi Amit® consider
themselves to be “pure/original” Amils. (In 19thntery Hyderabad, it
was difficult for Amil residents to trace firm ragtfurther back in history
than Khudabad, and on to Punjab). Therefore, toctmesidered a
“pure/original” Amil, one would need roots which keeestablished by
their forefathers in Khudabad. Using Khudabad as tloot for
“purity/originality”, Khudabadi Bhaibund traders,omid thus consider
themselves a class above those Bhaibund tradersonbmate from
Gujarat and other similar areas.

Over time, other distinctions have began to appeamHyderabad:
between those Amils who arrived from Khudabad, mming classified
as “Khudabadi Amils”, and others who are referredspecifically as
“Hyderabadi Amils”. It follows that all Khudabadimils can also be
considered as Hyderabadi Amils, but not all HydadabAmils can be
considered as Khudabadi Amils.

The purpose of Khudabadi-Hyderabadi Amil distingti@lso underlines
the possibility that Khudabadi Amils had most likekerved and secured
frequent audiences at the durbar of the Muslimrsubéhilst in Khudabad.
The distinction between Khudabadi and Hyderabadi\lbecomes even
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more important with the influx of other Amils, datty into Hyderabad,
from other parts of Sindh Provence and furtheldfie

Khudabadi Amils who were in business, and ran tbein enterprises,
often had to relocate or travel for extensive p#sie in the pursuit of
trade. Not surprisingly, connections amongst sudiudébadi Amil
families engaged in trade, began to weaken.

In Hyderabad, although Khudabadi Amils tended teeha core set of
connections, this was not necessarily the cas¢hfise Amils who had
arrived from other parts of Sindh. Over time, theea-Khudabadi Amils
often lost connections with their distant families.

(The above portrays a tapestry of castes which gegdeamongst Amils
and Bhaibunds once they migrated to Sindh. By tBé&h Icentury
Hyderabad, Amil families have witnessed inter-nsges; men are
holding varying positions of power. As communitigbey are often
unclear of their original Nukh, and thus wider tiglaships and linkages).

It is therefore worthwhile to give a brief descigpt of each family|
resident in Hyderabad, and to then identify whdreirtrelatives
(including fore-fathers) resided. | have adopted #pproach and
my findings are recorded in the remaining chaptBss.recording
such family connections, it is possible that thenynAmil families
living in Hyderabad city (in 1919), will be able telate to each
other, and not harbour feelings of isolation, whgbften evident.

However, before | embark on this effort, it is imamt to pay special
attention to Mukhis (head of the community) of Bhaids resident in
Hyderabad — as they are descendants of originahisw

Bherumal describes Diwan Manohardas and his deaoésidand the
Bhaibund-Muhkis of Hyderabad. His descriptions drgplayed in the
chart: “Bhaibunds of Hyderabad-their Diwans and Kak (Originally,

Amils were part and parcel of one panchayat whias flounded by
Bhaibunds, with Seth Tarachand as its Mukhi. Lates, Amils formed
their own panchayat resulting in Amils and Bhaibsidebing identified
via their respective panchayats, see Chapter IX).
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Bhaibunds of Hyderabad — their Diwans and Mukhis

Diwan Mavaldas Manohardas

|
Sagharmal Nagarmal
b 1787: after

i

Rajaram

(descendants

b s creates 1%

— migrating from
Dharamdas Khudabad,

I

i

| |

Sukhramda ‘ ‘ Vishindas ‘ ’Tilukchand ‘ ‘ Basantrai ‘

S

‘ Teiumal ‘ ‘ Khemchand ‘

‘ Naraindas + others ‘

Nichaldas ‘ | Alumal ‘ | Bhagomal ‘ | Kundomal ‘

* also known as Lakhpat-wara

** Diwan Mavaldas Manohardas born around 1700, resided in Dera
Ghazi Khan and his Nukha was “Chhapru”. Upon migration to
Hyderabad, the Saghranis resided in Mukhti Ghitti (now Mukhti
Ghitti, Shahi Bazaar) which was already inhabited by Bhaibunds.

Another

is Mukhi Narain Das Ghitti. (Source: www.themukhis.com).
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Chapter VIII: Diwan Adumal (c.1740) and descendants Advanis

(Along with Diwan Gidumal, one of the earliest Amito migrate to
Sindh Province was Diwan Adumal. In this chapteheBimal scribes
Diwan Adumal’s descendants).

The Advani aakai (group of families) is named affdwan Adumal.

Diwan Adumal’s own lineage included: grandfathesuraal and father
Khiloomal. Diwan Adumal was a resident in the toefnLuha (Lahpur)

near Multan, in Punjab; his nukh was Madhu Maghitrkh

(Bherumal's research throws light on some of Diwadtumal Advani’'s
descendants. Fortunately in 1975, Bherumal’'s degeal material was
extended by his descendant, Narain Nebhraj Advédir collective data
on Advani families, is reorganized and includedhible form on pages 54
and 55. Text from Bherumal’s book, is translatelbl

Diwan Adumal’s first marriage took place in Punjatith his first wife,
Diwan Adumal had three sons: Chandumal, Datumallaktiumal, and
this was the start (circa 1740) of an extensivéljatree.

Adumal’s first son Chandumal Adumal Advani , inrtphad two sons:
Chatomal and Jethmal. A few of Chandumal’'s desassdanclude:

Diwan Balimal’s family (or Belomal, who now calléemselves as Sitlani
family), families of Vakil (lawyer) Santdas Teckaid, Master (teacher)
Gidumul Kewalram of Navabad area, Master (teacHgarhanand
Kishinchand, Munshi Mahirchand’'s aakai (family) dadakil Gopaldas

Jhamatmal.

Adumal’s second son Datumal (Ditomal) Adumal Adydras a number
of known descendants - the aakai of Diwan Showkifdandiram
Advani. This aakai includes three brothers, namkilykhi Khubchand,
Sadhu Navalrai (Navalrai Showkiram Advani: 1843-98)d Sadhu
Hiranand (Hiranand Showkhiram Advani:1863-1893)adés may be
aware that Navalrai with his brother Hiranand, wentto establish the
Brahmo Samaj movement and founded “Navalrai Hmdn&cademy” in
Hyderabad, c.1890.
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Adumal’s third son Lakhumal Adumal Advani, knownsdendants are
the families of surveyor Gopumal (or Gopaldas).

(Bherumal expands on Diwan Adumal's life, his destznts, and the
areas of Sindh where they lived).

Diwan Adumal, who was a swordsman employed by Midoor
Mohammad Kalhora (1719-1755), arrived from Multan1i736, when
the Mian made Khudabad his capital. Diwan Adumaluight his three
sons and settled firstly in Naushahro Feroze, winsefirst wife from
Punjab, died. He then remarried; his second w&iad from family in
That (That means artist or drama-artist). Therethree villages near
Naushahro Feroze, known as That ghots (That véladgbey are named
after village elders: That Bhojraj, That Gorahod &that Hotchand. That
Bhojraj and That Goraho are close to each otheraaad..25 miles from
Mithiani. The other village, That Hotchand, is ndaalipota and five
miles from Tharu Shah.

Originally, these three Thatt villages were onéagé: Thatt. In 1825, the
Indus river flooded this area and submerged Thidige, Mithiani, Ghot
Kamal, Dehraj and other areas. In 1870, Thatt gélavas once again
submerged by the Indus. Today, the town which vedmiilt in 1903-4,
has its original population dispersed and settledrayst the three Thatt
villages.

As it happens, Diwan Adumal second wife was frorther (possibly
related ?) Adumal family in the Thatt area. Witk becond wife, Diwan
Adumal had three (further) sons: Bharmal, Tharuamal Sunderdas. One
of Baharmal’'s known descendants is Rai Bahadur Diwhranand
Khemsing (circa 1900; see Chapter VI on Hyderabéxre Hirabad area
is named after Diwan Hiranand).

Diwan Adumal’'s second son (from second wife) Thaalmvas born
blind, and it is said he possessed great spindoaders. Bherumal recites
a story:

In the presence of Mian Noor Mohammad Kalhora, Diwedumal

expressed his feelings of sorrow of the fate ofrlitval, and requested

the Mian to place the hand of mercy on Tharumais Téquest occurred
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during lunch, when the Mian had asked his man J#tuvhal to bring

food. The Mian took a bite of roti and curd andhie presence of Diwan
Adumal, asked Tharumal what was in his mouth. Timafureplied

accurately, and the Mian remarked to Diwan: despéing blind, your
son has great spiritual eyes, which we common noemodl posses. Many
had faith in Tharumal’'s powers, and (some 100 yedter his death),
there a Samadhi (temple) to be found in Rai Bah&iwan Khemsing's

residence in Hyderabad (Diwan Khemsing having ljeedeading to
Tharumal’s brother Bharmal).

Diwan Adumal’s third son (from second wife) Sundesdavas killed, with
Diwan Adumal himself, in the wars with the Mughals.

(As we have seen in previous chapters), Amils nbigtdrom various
parts of Sindh towards Khudabad, and then onto Hmel. Diwan
Adumal followed this trend - starting from NaushahFeroze. In
Hyderabad, where the Diwan lived, the lane is dalifter his lineage:
Advani ghitti.

Over time, the Advanis as descendants from Diwanmda, grew in
number. Internal family disputes often resulted sieparate lives, in
various locations across Sindh Province.

(Amils, often adopted varying surnames, derivednfitbeir descendants,
adding suffix “ani”, “das” etc.). Today we have nerous Advani

descendants-aakais: Akali (Khalsa), Sitlani, Mansh@éMunshani).

Others include Shamdasanis, Sidhwanis and Khandaran

Bherumal remarks: there are Advanis in LarkanaMadshahro Feroze.
To this day, many persons from Diwan Adumal’'s Nktadhu Maghu

Khitri), although not called Advanis, are to be riduin Amritsar and

Multan.
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Adumal Advanis descendants from his two marriages:
data by Bherumal Mahirchand Advani & Narain Nebhraj Advani

A. First Marriage
1. 1%son: Chandumal Advani - Bherumal Mahirchand Adiglitieage

Chandumal

Chatomal & Jethmal (sons of Chandumal)

Ajumal (son of Jethmal)

Ailmal & Kishinchand ( both sons of Ajumal)

Mahirchand (son of Ailmal)

Sachand & Kewalram & Teckchand (all sons ofiitishand)

Bherumal (author of book: "Amilan-jo-Ahwal * & Thanvderdare both sons
of Mahirchand), Gidumal (son of Kewalram)

Pribhdas (son of Bherumal), Jhamrai (son of @idl),
Bulchand & Santdas (both sons of Teckchand)

Nebhraj (son of Santdas)

Narain (son of Nebhraj)

2. Ison: Chandumal Advani's other descendants

Chandumal

Jethmal (son of Chandumal)

Chatomal & Ajumal (both son of Jethmal)

Devanimal & Balchand & Lalchand (lineage unkmyw

Sidhumal & Sitaldas & Kouromal (Sidhwani) (lineageknown)

Belomal & Jhamatmal (lineage unknown) plus
sons of Sitaldas (now call them themselves SitJanis

Gopaldas (son of Jhamatmal)

Thakurdas & Hotchand (son of Gopaldas)

3. Sidhumall’s partial descendants: Lal Kishinchand #&d\ineage

Sidhumal (from Chandumal - full lineage unknown)

Khanchand + Baharmal + Jhuromal + Asardas + Bidas (lineage
unknown)

Tilokchand & Ailmal (lineage unknown)

Shewakram & Khubchand (lineage unknown)

Pribhdas & Dharamdas (son of Khubchand)

Kishinchand ( son of Dharamdas)

Lal (son of Kishinchand)
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4. 2Yson: Datumal or Ditomal’s partial descendants

Ditomal

Varakhmal & Kandharimal

Nihalsing & Maherchand (lineage unknown)

Mayaram & Mansharam & Kirparam (lineage unknown)

Valiram (son of Mayaram) & Hirdaram & Mustakrarinéage unknown)

Nandiram, Chandiram & others. Note that descendaritéunshi Valiram
Mayaram have adopted surname of Manshani or Mungfam Munshi).

Showkiram (son of Nandiram) & Khubchand & Santokr@imeage unknown)

Navalrai & Hiranand (sons of Showkiram of Brahnan&j movement) &
Chatomal

5. 3% son: Lakhumal’s partial descendants

Lakhumal

Rochiram

Kiratrai

Gopaldas (surveyor)

Kushiram

B. Second Marriage

| Bharumal, Tharumal and Sunderdas ( 3 sons)

Baharmal's descendants include Rai Bahadur Ditiemand Khemsing.
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Chapter IX: Diwan Adiomal Shahwani (c. 1700) and 8 descendants

(Exploring further the origins of Amils in Sindh,hBrumal analyses
Diwan Adiomal Shahwani’'s family tree, which is inded in this

Chapter. This Diwan’'s descendants gave rise torakweell known

Sindhi surnames, described below).

(Historical evidence: Bherumal refers to two histak documents of
importance. Firstly there is a true copy of a doentrc. 1870, written by
Diwan Mulsing Khairpur Ajwani, who was a descendanfit Diwan
Adiomal Shahwani, and which is in Bherumal's poskes

Secondly, Bherumal has access to “A History of Siadthored in 1901,
by Mirza Kalich Faridun Beg, 1853-1929, Deputy €otbr, Kotri Sind ,
and who retired in 1910. In his book, Mirza inclasd@iwan Adiomal
Shahwani's family tree recorded around 1886, amergito Mirza, by
Diwan Chandiram Gidwani. Diwan Chandiram GidwaniPkader c.
1900, was also a descendant of Diwam Adiomal Shahwa

Whilst Bherumal’'s “Amilan-jo-Ahwal” displays only x¢racts from
Diwan Adiomal Shahwani’s family tree, a more contpldree is
contained in Mirza’'s “A History of Sind”. Bherumand Mirza were
possibly like minded colleagues, employed in thmesastablishment.
Both emerged as formidable authors in their owhtsglt is highly likely
that Mirza would have shared his own historicalenat with Bherumal.
Trees from both authors are included here, foragesath examine).

Ajwanis

The Ajwani aakai reside in Khairpur District, anck &pukka” Amils.
They are related to four well known Amil aakaidyfderabad. Referring
to Bherumal's extract from the fuller family tre¢ Diwan Adiomal
Shahwani, we see that through Diwan Jagatrai'stjeethe Ajwanis and
Jagtians are cousins. (Although not stated, exagitiie family tree, it is
likely that Ajwani was adopted as a surname, follmaDiwan Ajumal).

Ajwani families also reside in Hyderabad (miles rageom Khairpur).

Bherumal raises the questions: why were Amil caugiAjwanis of
Khairpur and Ajwanis of Hyderabad) separated, ahdtws their origin.
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He comments: by examining these family trees, spemple say that the
towns of Sukkur and Bakhar (in Sukkur District) amamed after

Sakharmal and Bakharmal. This is not correct. Tdventof Sukkur is

named after a holy person “Shaker”, and both ofttvens have their

origins in seventh century A.D. Contrast this witle hames Sakharmal
and Bakharmal which are, at best, some four-fivedhed years old.

Bherumal also comments that Diwan Mulsing Khairjsuwas son of
Jethanand. Yet Diwan Mulsing refers to himself las son of Diwan
Shersing (making his full name as Mulsing Shergthgirpur Ajwani).

Both the matter of Ajwani cousins being separated] use of Shersing
(an anomaly) are explained by Diwan Mulsing in éhd&€ument which is
reproduced:

Our forefather was originally an inhabitant of Satr (or Sitapur) in
Punjab. He came to Sindh with Mian Adam Shah Kalh@: 1690).
When the Sindh Riyasat (State) came under theatarftthe Kalhoras,
our ancestors were appointed as Diwans in that Gowvent.

Later on, when Sindh came under the rule of Miptied, it got divided
into two Riyasats. The Talpur rulers, who were tigkss, made this
division. One group made the capital at Hyderabad ¢e other group
led by Maghfoor Mir Sohrab Khan Talpur, built Khaur himself and
made it his capital.

Maghfoor Mir Sohrab Khan Talpur ( 1775-1811) brbtgny forefather,
Ajumal, with himself and appointed him as the Diwanvan Ajumal and
some of his brothers adopted Khairpur as theirdesce. Other brothers
and relatives of Diwan Ajumal settled in Hyderabad.

With Sindh being divided into two Riyasats, it wetural that such
significant changes would affect families — thaielihood and locations.
Thus Ajwani and Wadhwani families, together witheos Amils, were
dispersed between Khairpur and Hyderabad. Over,tcoatact amongst
once close knit families, was often lost.

During his rule, Maghfoor Mir Sohrab Khan Talpur aared Mir
Rustom Khan (1811-1842) as heir apparent (Thakahig.
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The position of Diwan was regarded as hereditary.DAwan Ajumal’s

son had lost his eyesight in the prime of his yohthwas not able to
inherit his father's position as Diwan. Thus, DiwAjumal’s grandson,
Dalpatrai, was instead appointed as Diwan - in ®eyal Court of Mir

Rustom Khan.

My grandfather Amalrai, was appointed to the poktDawan in the
government of Mir Mubarak Khan (1829-1839), brotloérMir Rustom
Khan.

Diwan Dalpatrai had no son, and went on to adooa of his cousin,
Diwan Amalrai. This adopted son, called Jethanaisl,my father.
Although Jethanand lived separately from his addptather, he was
nevertheless known as the son of Diwan Dalpatrai.

In due course, Jethanand was appointed to the pbddiwan in the
government of Mir Rustom Khan Talpur (1830-1842)Y also inherited
assets from his adopted father, Diwan Dalpatrai. iBa day Jethanand,
my father, was appointed to the Diwan post, Mir tRos changed my
father’'s name to Diwan Shersing; this name charggae permanent.

It can be seen from this example that in awardimgpost of Diwans, the
rulers of Sindh acknowledged the claims of the eledants of original
Diwans. The positions of Diwan through inheritantleus lay in the
hands of the Amils of Sindh.

After Sindh was annexed by the British (1843), Diw&@hersing
(originally Jethanand), along with a number of Agriih various parts of
Sindh, were appointed as Collectors within the Aelministration. Thus
Diwan Amalrai, my blood grandfather, was also apped as a
Collector.

Unfortunately, within twelve months in his new pd3iwan Shersing
died. Although | was too young, the British alldttee estate to me, and
it is in my possession to this date.

The Ajwanis were followers of Bawa Gurpat Sahibw\Nmany other
Hyderabadi Amils have also chosen to become foltswBawa Gurpat,
whose roots can be traced back to Guru Nanik, veigirely endowed
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person. Even today, his Gurudwara in Hyderabaf@dnmmus (see Temple
Gurupat in Hyderabad sketch, page 42). A beauBifuludwarabearing
his name also exists in Khairpur; a round the cltakgar” (common
kitchen) is run, to provided meals for all.

(As communities expand, harmony can often be comjzed).

In 1878 A.D. a big controversy arose amongst Hyokdes Amil
population. It concerned the re-conversion of TmaaluSheikh who had
embraced Islam and now wanted to be re-convertddiriduism. The
Mukhis (community elders) of the day were Diwan 8kibam Advani
(see Chapter VIlI- Diwan Adumal’'s descendants) dMuhshi Awatrai
Malkani (see Malkanis, page 81). Diwan Showkiranswéthe opinion
that Thanumal Sheikh was not a pure Hindu, eveanghdhe person had
performed the re —conversion ceremony.

Munshi Awatrai Malkani in concert with Munshi Gidam(father of
Diwan Dayaram Gidumal Shahani, 1857-1927, Chapten>Shahanis)
on the other hand, was of the opinion that thegrebglieved in, and was
devoted to Guru Nanik — and so should be considereé a Hindu.

Matters got complicated with other parties becomimgplved. Another
prominent resident of Hyderabad, Diwan Chainraief@mal’s father),
sided with Diwan Showkiram’s opinion and thus agaiMunshi
Gidumal.

This dispute intensified and resulted in dividitg tHyderabad’'s Amil
communities. It led to the creation of new panclsythe separation of
assets previously shared for all, and the demartatif cremation
grounds. (See Chapter VIl for creation of Hydetibéirst panchayat).

The story goes, that Bawa Gurupat Sahib, a dewdt€&uru Nanik (as
was Thanumal Sheikh), placed a curse upon Diwarwkham for
objecting to the re-conversion of a devotee of Guamik. It seems that
the curse led to demise of the Showkiram family.
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Adiomal Shahwani
(Manuchand Nukh), ¢ 1700

a Khatri

Sakharmal

Choithram

l Bakharmal

Sabalmal |

| Mathurmal ¢ 1860 |

Jagatrai

Sabhachand

Khatumal

al

[

Bhawandas
(Bhawnani)

Belomal

1

I Lahorimal I Morakidas
|

| Mahbubrai |
|

I Ajumal plus brothers (¢ /786 ) I

| Gidumal & others (¢ 1740) |

Gidwanis (surname ntroduced
by Gidumal's brothers )

l Sanbhurai & others I
I

Jagtianis (descendants of Jagatrai)

Dalpatrai — adopts
Jethancnd

Amalrai — cousin of
Dalpatrai

© Sablanis or Chhablanis
. Descendants from :

]

Jethanand - son of Amalrai;
changes name to Shersing (c 1830)

I
Mulsing Khairpur (¢ /870)

- Sabalmal-Sabhachand.
i (not 1o be confused with
i Chhablanis from :
| Khasthuria Nukh)

The tree above, is an exiract from Diwan Adiomal Shahwani's family tree
displayed in “'History of Sind" by Mirza Kalich Faridun Beg

Based on family tree displayed in Bherumal's bquéoe 56)
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Diwan Adiomal Shahwani’s descendants: names reproduced for clarity

Adiomal
(Shahwani.)

Choithram. Sakharrmal

Khatumal. [Sabalmal. (Bakharmal.
Mathromal.

Belomal.  |Bhawandas.|[Sujansing. |[Sabhachand.|[Jagatrai.

GIDUMAL.[Jaspatrai. [Khanchand.|Alimchand. |[<P3mWarSiNglq, 1 +onand. [Molakidas. [Lahorimal
and others.

Suratsing.

Lakhpatrai || .. . Mulsing .

and others. Himatsing. and others. [Bachomal. |[Mahbubrai.
[Daolatram

Sajanmal. |Bajesing. (Jamiatrai. |Jethmal. (Prosecutor- || Dayaram.
Shikarpur.)

Mulchand. Nawaloii Bhojraj |Ajumal

" |land others. Jra. J ’

Kishindas, |[[zzatram Ramsing

&ec. and others. |[and others.

Sablani or Jatiani Sanbhuram

Chhablani. griam. and others.

Aidas .

(Ovexseeri) Lalsing. [Dewanmal.

'Wasanmal

(Pleader.) Sachanand.

Dalpatrai.

Jhamatmal |Metharam. [[Hasasing. |Dharamdas. |[Tolaram

(Pleader.) [[(Pensioner.)||(Pleader.) |(Pleader.) |[(Pleader.) iethanand.

Mulsing
(Jagirdar
of
Khairpur.)

[Bhawnani.

Tahilsing. |Jagatsing. |[[Kansing. |Dalsing.

Ajwani.

Chandiram (|Asudosing
Baharsing. [[(Pleader) & |[(Pensioner),
others. & others

Shersing
(Zamindar)

Gidwanis
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Chapter X: Profiles of Amil families in Hyderabad (c 1917)

(The book proceeds with valuable description of thenerous Amil
families living in Hyderabad. Each family group,tnoa any specific
order, contains comment on their origins, whereg tinee, folklore, and
their relationships with other Amil groups).

In chapter IX, we read that Diwan Mulsing’'s lettéogether with an
extract from Diwan Adiomal Shahwani’'s family trgeintly reveal that
Ajwanis are related to Jagtianis. This would imgat both groups of
Amils will have originated from Satipur in Punjab.

From that tree, it will be observed that Adiomabha son Sakharmal,
who in turn had a son Bakharmal; Bakharmal had Btathromal.
Mathromal then sired Jagatrai. The descendantagdtthi went on to
adopt Jagtiani as their surname. Further examimatieveals that
Jagtianis, Bhawnanis, Gidwanis and Ajwanis are {distant) cousins.

Jhangianis

Their forefathers came to Sind from Jaisalmer, seitled in Naushahro
Taluka. Over time, they spread to Naushahro Felzeia and further
south to Hyderabad. As a group, when they live8ahiti (central region
of Sindh, east of the Indus river is called Sahiti)Naushahro Taluka,
some called themselves Jhangianis, whilst otheexd ube surname
Ramrakhianis. Both of these groups share the sankb,Mamely Ahuja.
It is highly likely that they derive their surnamé&sm Jhangimal and
Ramrakhiomal, who themselves will have had a commogestor.
Today, Ramrakhianis are also to be found in Sabkigion of Sindh
Province, and in Khairpur District.

Chandiramanis

Originating from Multan, they lived in Khudabad alader in Hyderabad.
In Hyderabad they reside in a ghitti (lane) oppo$8ujahsinghani lane.
The lane is also referred to as “Thokari Lane” tlaskaris ( pottery/
earthenware sellers) used to sell their goods .ifeome still trade here.

Chainanis
Their forefathers originate from Chandah in Pur{jadrth of Multan and
near Bhakkar). Living in Hyderabad now, they ardofeers of the
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Masani of Hyderabad (priest in charge of cremagoyund), and by the
grace of Guru do not touch liquor. Therefore, tloepsume “thandal”
(methyl spirits often used as coolants) insteadligfior on social
occasions, such as marriage ceremonies.

Chhablanis (of Khasthuria Nukh)

Referring to Diwan Adiomal Shahwani’'s family tree Chapter IX,
history would suggest that persons with surnamea6laimi are distant
cousins of Gidwanis and Ajwanis. However the Chhaisl that
Bherumal has met during his travels, have Khasthasitheir Nukh. This
is a different Nukh to that of the Gidwanis, Ajws@ind Bhawnanis, who
have their Nukh as Manchandia (Manuchand).

Bherumal learns that Chhablanis of Khasthuria Nukhd Diwan
Sabaldas as their forefather, and not Sabalmak¢aehdant of Diwan
Adiomal Shahwani). Folklore has it that Diwan Sakalwas fond of rich
and well prepared food — particularly seero (sweatrmade from flour,
ghee and sugar). A proverb developed: seero slieuidade and taste to
Sabaldas’ liking, otherwise it would taste like ajw(carom or Bishop’s
weed) or jeero (cumin seed).

It is heard, that Chhablanis possessed immensehwv@aley had cattle in
abundance, and consequently ample milk. The fakigoes, that with
such wealth, their ladies would wash their feemitk. God punished
them for such bad habits, and their wealth dimeismow, wealth of the
past, is but a dream. Generations ago, the Chhaldad Sipahimalanis
enjoyed close relationships. Today such familyti@teships are difficult
to ascertain, as the Chhablani’s (of Khaasthria Hjiughujoro (family
history) is not available.

Khubchandanis

They reside in Akatrai lane in Hyderabad. This lasenamed after
Aktar, a village of Bubak Taluka, close to Sehw@he Khubchandanis
originate from Khudabad. When it was raided by klinmsa tribe (circa
1759) they migrated (south) to Talti; some of therethren sought
security in Aktar. Later, as the city of Hyderab#ldurished, they
migrated there. Their family history is traced twatt of their distant
cousins Tahilramanis of Talti. It is understoodttiahilramanis were
Sikhs, originating from Punjab — much like other ifsm
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Ramchandanis (also see Hingoranis and Thakatianis)

They came originally from Jaisalmer and are distaousins of
Hingoranis (Takhatianis) of Sahiti region of Sindthilst the two groups
are related, it is difficult to ascertain from th&hujoro, the point of
common ancestry involving Hingormal and Ramchand.

A number of distant cousins of these Hyderabadi ¢keamdanis, live in
Khairpur and call themselves “Kirtani”. Other conhens are also to be
found in Garhi Khario and Jacobabad Districts. thAkse families share
the Dariri Nukh. Also, one group resides in Gacheitlage, in Moro
Taluka. It is learnt that a water well created lgniRhandanis, exists to
this day in the village of Khai Raho (north of Naakro Feroze).

(note: web searches indicate that Diwan Hingormasident of
Khudabad, escaped Khosa atrocities of 1759. In cammith other Amil
families at that time, they dispersed to neighlmprivillages. His
grandson, Ramchand, provided the roots for Ramararadkais).

Ramrakhianis
Please refer to the Jhangiani family group.

Sipahimalanis

This group has their Nukh as Ramdeo, and origifrate Multan. As

they had previously settled in Khudabad prior tgnating to Hyderabad,
they are considered as Khudabadi Amils. A few efrthrethren are to be
found in Chandia (Bero Chandio) near Larkana. S@&maibunds, from

the same Nukh (Ramdeo), are to be found in Darbédlage near

Kandiaro.

Forefathers of Sipahimalanis were well known fagitldevotion to God.
People passing their residences would bow and espect - as they
would for a Gurudwara. Rupchand and Tarachand veemes of

Ramchand. Ramchand’'s father Girhardas and gramgfatiwan

Hotchand, were religious persons.

Bherumal narrates a story about Diwan Hotchandhismtionest servant.

One day, the Diwan left an ornament with an artifanre-stringing. The
servant was to bring the article back after repainen he returned from
the artisan, the servant placed his hand in hisefapocket to give the
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repaired ornament to the Diwan. It was not to henéb The servant had
been pick-pocketed. Reflecting on the story, Diiiotchand said that
there would be no punishment for such negligenaavaver, that night
after dinner, the servant was to massage the Dgvéget - chanting
“Ram Ram” throughout the night. If the servantddilto do so, the loss
of ornaments would be deducted from his salary.

At night, part way into chanting and massaging fhevan’s feet, the

servant asked if the Diwan was awake. Diwan Hotdhasked why the
servant wanted to know. The servant replied teatolind it difficult to

stay awake whilst chanting, as it made him uncotabde and drowsy.
He said that he could manage the massage withaurttioky; but if the

Diwan insisted on the chant, then the servant wapgsed to have his
salary deducted. The Diwan smiled and instructedsérvant to go and
get some rest.

The moral: People feel stung (repent) and uncomatfidetwhen chanting
and taking Divine name. That was punishment endoigthe servant. On
the other hand, the pious Diwan felt that heariregg¢hant throughout the
night had been ample compensation for the losseobtnament.

(Commenting on the status of the Sipahimalani€) vtbll known poet of
Sindh, Diwan Dalpat-rai Sufi (Hindu Sufi 1769-1842yvho was
originally from Sehwan, (he gave up his employmeént Talpur
administration to open a shrine in Hyderabad),diva a house in
Sipahimalani lane. That house, which still exibas a Gurudwara in the
memory of Bhai Kesoram and his sons Bhai HarirathBimai Atmaram.
As father and sons, these three Sipahimalanis gieat Sants. Diwan
Dalpatrai’'s own guru was Bhai Assardas, whose @iugbout Maya
(money) , namely “Assu says, all the world is @aiin”, is well-known.

Sadaranganis

There is uncertainty over their origins. Howeveitemimmigrating to
Sindh, they first resided in Moro and later furtlsauth in Hyderabad.
This is logical, as Moro is located along the gidattan Road.
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Sitlanis

This is a branch of Advani families of Hyderabag;ibference, Sitlanis
were originally Advanis. Some Advanis in later ygastarted the
surname Sitlani, taking the name form Diwan Sitalftarca 1790). This
Diwan was a descendant of Chandumal, the firstodddiwan Adumal.

The Sitlanis share the same Nukh as the Advanamely Maghu Khitri

(see Chapter VIII).

Shivdasanis

Living in Hyderabad now, they originate from Multarheir forefather,
Shivandas was a blood brother to Mansukhandas. \Whagsdas’ own
descendants are the Mansukhani group. Howeverintfitisnation is not
totally reliable as the lineage of these familegadt available.

(Web searches describe four brothers from Multamg some 250 years
ago, migrated south. Their Nukh is noted as Khagngad included

Shivandas and Mansukhandas. The all too familiasae for migration

is stated: harassment, and lack of security. Hyadetacity sketches on
pages 42 and 43, indicates that this family live&hivdasani Ghitti, near
Gosain Ghitti — the area where other Amil and Bbads also resided).

Shahanis

Originally, they were employees of Shah Baharocécit 730 when the
Shah ruled Larkana under Noor Muhammad Kalhorathat time,
Sindhi language rose to its peak) and it is frors word (Shah) that they
derived their family name “Shahani”. Shah Baharentually settled his
seat of government to Larkana, where his tomb (cocted by Ghulam
Shah Kalhora in AD1774) is to be found. Today a bemof Shahani
families are to be found in Tharu Shah (south okhana). A descendant
of the Shahani group from Tharu Shah, is Diwan ulads who is today
(1919) the city Magistrate in Hyderabad.

There are many Shahani families in Larkana. In ghet, many were
employed in the administration (some as storagedemg) of Shah
Baharo. (It is usual for Amils to derive their sames from their elders.
However, here, this great affinity with the Shahigm explain the
emergence of the Amil surname Shah-ani).
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Hyderabad's great Diwan, Dayaram Gidumal Shaha8b6741927), is
from the Shahani family. He earned great reputatma wealth —
unsurpassed by any other Sindhi. As example, Didayaram Gidumal
Shahani was for a period of time, Remembrancer exfal. Affairs in
Hyderabad (his duty was to tender advice acrossadihinistrative
departments of British Administration in Sindh Frme, on any legal
point arising under the Constitution).

His father Munshi Gidumal was a Sanskrit scholargd @&ven some
Brahmins learnt Sanskrit from the Munshi (see GerapX — disputes
amongst Amil elders). One such was Maharaj JaikriSthaoonram,
himself a learned and talented Brahmin. There 8anskrit school in
Hyderabad, named after Munshi Gidumal (see pagand243 - Gidumal
Sanskrit Patshala). The hostel attached to D.J.Goildge, Karachi, and
many other buildings are named after Diwan Methar&xumal

Shahani; a charitable trust also carries his name.

Munshi Gidumal had two sons: Metharam Gidumal (&jdand then
Dayaram Gidumal (born 1857, retired in 1911; thebad son eventually
retired at “Blue Bungalow”, Bandra, Bombay).

The family of Diwan Sahibrai are also Shahanis i@sttle in lane next to
Police Ghat. Their lane is Diwan Sahibrai lane, snoften referred to as
Ghat lane, or as Kariri lane, as there used to lkeia (copper bush) tree
at the entrances to the lane. Many of the Diwawisidi in this lane,

owned agricultural lands in Badin, near Guni inteo&indh. These
families are also known as Badinanis.

Idnanis
They are originally from Multan.

(Web searches indicates that Idnanis are descendabiwan Idan Mal,
who married a descendant of the Hingorani familiyvd» Idan Mal, with
the support of Vadero Fateh Ali Khan Rajper, cirt800, established a
village Pat Idan, later called Pad Idan - landdain.)

Khandaranis

This is a branch of Advanis. Adumal (whose descetzare the

Advanis, Chapter VIII) had a son Datumal. Datuma was called
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Kandharmal — from whence the surname Khandarandeised. The
Kandharanis are near cousins of Diwan Sadhu Navaind Diwan
Hiranand. Further descriptions are contained utidvanis”.

Kirpalanis

They are originally from Multan. Many Bhaibunds atfeeir distant
cousins. A number of Kirpalanis reside in Mukh-&né, in upper bazaar,
near Fort.

Karnanis : we will discuss this family under Bhambhanis.
Kirtanis : we will discuss this family under Ramchandanis.

Gidwanis: Bherumal’s descriptions of Diwan Gidumal and @idwanis,
have been translated as a separate chapter, vatimivg next.

(Web sites such as www.dalsabzi.com provide adduititamily histories
and descriptions of the migration of families toddyabad. Generally,
Amils and Bhaibunds took possession of vacant gibtand from Qila to
Chhotki Ghitti. Some families occupied area arotled Tomb of Sarwar.
Others who followed, opted for plots towards SireaG In every street,
arrangements were made to install a Tikano. Hy@erald'Amil colony”
thus emerged. Eventually, shortage of land led toil&\ moving to
Navabad and Old Post Office road; thereafter Huadaveloped. It
should be noted however, that under Muslim rulejl&mnd Bhaibunds
were not allowed to own land. Prospects for landienship arose under
British rule, from 1843 onwards.

In addition to Hyderabad's ghittis identified ongea 42 and 43, other
ghittis mentioned at various websites include: tragdssardas Lane;
Jhooromal Lane; Khatuband Lane; Lachman BeragiMattani Lane;
Manglani Lane; Mulchand Khiamal Lane; Pishori P&amchand Lane;
Ramchandani lane and Shahiran Jo Paro.

Our own genealogical data ¢.1920, shows that tflewimg married
ladies: Vasi Kimatrai Shamdasani, Rami Karamchardhn®@lasani,
Savitri Naraindas Shamdasani and Giani Tolaram 8haami, all lived
on Mukhi Naraindas Lane).
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Chapter XI: Diwan Gidumal — from Kalhoras onto Talpur rulers

Gidwanis are not the direct descendants of Diwaduf@al. Diwan
Gidumal had no sons. If he had any, they did net long. (note: Diwan
Gidumal here, a descendant from Shahwani’'s, shonatdbe confused
with Diwan Dayaram Gidumal Shahani — see page 70).

As Diwan Gidumal held high office under Kalhoraend, and possessed
high intellect and displayed much courage, his navas used by his
close relatives and brothers (Jaspatrai, Khanclaamt Alimchand) to
derive the family surname of Gidwanis.

(Referring tofamily trees included ilChapter 1X) Bherumal notes that
Diwan Gidumal's decadency stems from the fatherissdationships of
Diwan Adiomal Shahwani, Choithram, Khatumal andddehl. Their
Nukh is Manchandia and are distant cousins of Ajsjadagtianis and
Bhawnanis. Diwan Gidumal's ancestors originate fi®iapur in Punjab.

(We have learnt in Chapter VIII that Diwan Adumédrefather of the
Advanis was employed as a swordsman by Mian Nodnavionad Khan
Kalhora,1719-1755, and accompanied the Mian fronitéwiuin Punjab,
to Sindh, around 1736).

Like Diwan Adumal, Diwan Gidumal too enjoyed closgationships
with the Mian. Not surprisingly, both Diwan Adumand Diwan
Gidumal joined the Mian in his journey to KhudabadSindh (circa
1736).

If there has to be one Amil renowned for his faithéss, wisdom and
political diplomacy, it would be Diwan Gidumal.

(At this juncture, a snapshot of Sindh’s historyd aensuing political
turmoil will help the reader: in 1736, the Mughallar on the sub-
continent, Muhammad Shah, conferred the tile of &lawf Sindh on
Mian Noor Mohammad Khan Kalhora - thus making thiaM ruler of

Sindh. At that time, lured both by the wealth anelkiness of Mughals,
Nader Shah the ruler of Persia, invaded the Mughals
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Emerging from Kandahar (Afghanistan), the Persialerrdefeated the
Mughals in 1739, at the battle of Karnal. In theqarss, the Mughals lost
significant wealth to Persia, including the Pe&cbhrone, and Daria-i-
Noor and Kohi-i-Noor diamonds. Nader Shah, withdr&ig troops

months later, having gained much wealth and weakehe Mughals

even further.

Serving in Nader Shah’s army was a prominent sofdien Afghanistan,
Ahmad Shah Durrani, who had played a part in tHeadef the Mughals.
When Nader Shah was assassinated by his own baylgin 1747,
Durrani seized the opportunity to become the rafeAfghanistan. Like
the Persian Nader Shah before him, Durrani undeagteat “this rich but
poorly defended neighbouring country India”, waserifor plunder and
exploitation for resources. He did so several tirbesveen 1748-67,
affecting areas adjacent to Afghanistan, includngdh.

It is worth noting that Nader Shah’s success dverMughals alerted the
British East India Company to the weakness of thaghdls. The
Company was heavily engaged in trade since 16Qf$,went on to
exploit this weakness, leading to another importduatpter in the history
of the sub-continent).

(Continuing with the translation) After Nader Shé&nd the ongoing
invasions by Durrani), the territory of Mian NoorokMammad Khan
Kalhora, became a portion of Durrani’'s empire. Thdgan Noor
Mohammad Khan Kalhora, changed his allegiance tonah Shah
Durrani of Khandahar. In return, the Mian continueid position in
Sindh, and was awarded the title Shah Nawaz Khdbupgani.

Whilst the Mian received recognition, his heartfaitention was to

somehow release himself from the tributes and henfag had to pay
Durrani. The Mian made attempts along these linarréni became
aware and decided to take action. Diwan Gidumalgeizing the Mian’s

fear and difficulties, took it upon himself to meRurrani at his army
base near Naushahro Feroze. Speaking eloquentbn asnbassador of
the Mian, Diwan Gidumal managed to pacify Durrafihis event

occurred between 1754-55.
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However, anxiety got the better of Mian Noor MohaadhiKhan Kalhora

during the course of these events. He panickedvatiebut waiting the

outcomes of Diwan Gidumal's intervention, he fledJaisalmer where he
died in 1755. Had the Mian not lost patience he ldidwave been very
grateful to Diwan Gidumal. Perhaps the Mian’s deniis Jaisalmer was
ordained by the Almighty.

Diwan Gidumal went on to exhibit great loyalty bgrficipating in the

rightful transfer of power to the son of the deegaMian - onto Mian

Murad Yab Khan Kalhora. As ruler of Sindh, Mian Mdrwas conferred
the title “Sar Buland Khan” by Durrani. Such evewtsuld not have been
possible without Diwan Gidumal's diplomatic prowess

Mian Murad Yab Khan Kalhora, was not a good rute.was greedy and
proud. Success had blinded him, and he began ptagisruelty. Diwan

Gidumal was naturally disappointed (and would hhaeboured much
repentance). As a consequence, the Mian’s subjectsAdministration

were in a pitiful state. Mian Murad Yab Khan wasighdethroned in
1757, with his brother Mian Gulam Shah Kalhora assg control. Once
again Diwan Gidumal displayed tact and loyalty iijug hands with yet
another (third time) ruler of Sindh.

In 1768, Mian Ghulam Shah Kalhora sought to shiét ¢apital from
Khudabad to Neran Kot (Hyderabad) further soutle (€dapters V &
VI). The task of developing Neran Kot was awardediwan Gidumal.
For this, the Mian handed over two ships loadedh wiealth, for use by
the Diwan.

In order to test the Mian’s trust and confidencéniim, Diwan Gidumal
sent a message to the Mian indicating that bothsshad capsized, and
asked for further orders. The Mian, having fullstrin the Diwan,
dispatched two further boats laden with wealth.sTépisode shows that
Kalhoras had much confidence in the Diwan (and ffgrence, with
other Amil Sindhis too). It also shows that, wiselynil Diwans working
under the rule of Kalhoras, were often testing rthielationships with
their masters. These are some of the episodemetatDiwan Gidumal.

(Bherumal in the next paragraph, not reproducee,hecaps the work
that Diwan Gidumal undertook for the developmenitgflerabad, which
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also resulted in Gidhu Bandar — “Gidhu jo Tando®t@ls are to be
found in Chapter VI: Hyderabad — Diwan Gidumal &adhora rulers).

Although Diwan Gidumal was loyal to the Mughal msle(Kalhoras
followed by the Talpurs from 1783 onwards),they didt always
reciprocate in kind. Without mentioning names, of¢he Mirs (Talpur
Royals, from amongst The Charyars, page 35) becavaee that Diwan
Gidumal had a beautiful daughter and the Royal thuotertained the
notion of marriage. The Royal sought to verify beauty before taking
any decision. Disguised in ladies clothing, the &oyent to Gidwani
Street (in Neran Kot or Hyderabad), where at theddis bungalow,
stood a Sheedi (Abyssinian) guardsman. These guardsvere loyal
employees, and once they learnt of this incidefibrmed the Diwan.

The Diwan calmly sought to ascertain that the oruwas indeed a
Royal. Once confirmed, the Diwan gave instructidhat the “lady”
intruder be driven away with a shower of stickseTihtruder was thus
expelled, and ran for “her” life.

After this incident, Diwan Gidumal and the Gidwdamilies naturally
fell out of favour with the Mirs. To escape growipgrsecution, the
Diwan and his relatives escaped Sindh, crossingriaek in a small boat,
and set to sea to reach a more safer haven. Riggptw wishes of their
Mir counterparts in Sindh, the rulers where Diwafamily had landed,
arranged for the Diwan to be sent back. On themgturney, a pregnant
lady began to give birth. The Diwan now lost heantthree accounts: the
unhealthy conditions for a new birth, his changeldtionships with the
Royals, and the hardships his family encounterethé@ir escape from
Sindh. Nevertheless he maintained his inner conéide and
levelheadedness.

On arrival back in Hyderabad, the Diwan confronted daughter,
exclaiming that she had been the source of thelyandifficulties. He

asked her to confirm whether she wanted to mareyRbyal, and thus
embrace Islam, and that if this were all true, loaild have no choice but
to turn his sword on “the neck of his own daughtete wept as he
uttered these words - the first time anyone had $iea-hearted Diwan
Gidumal, weep. His daughter, who was true followkthe Hindu faith
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and a brave woman of the Hindu Aryan traditiondghiat to save her
Dharam and Sharam (religion and modesty), she wddatdie.

Diwan Gidumal then had no choice but to perform slee He would
have willingly offered his own head. But in order gave his family’s
own Sanatan Dharam (eternal religion), this brawm ®f Sindh
suppressed his heart into stone, and took his dexglife. By nightfall,
he took her body in a gunny bag, and jumping adersaces, reached the
river bank and cremated her.

When the Royal heard of this, instead of offeringdolences, he ordered
the Diwan to arrive at the palace. Diwan Gidumal ha idea what was
in store. Upon reaching the palace, the Diwan wasosnded by the
Royal's guards, tied to a pillar, and was torchedl¢ath. Even today,
many Muslims and Hindus comment that the Talpuradiy days were
numbered, and this was the reason for this horriode Shortly
afterwards, the Mirs lost their kingdom of Sindhthe British (officially
in 1843).

Had Diwan Gidumal any clue of what was to unfold,would not have
gone when summoned. He was not without strengthisfiience. He
had good connections with several rulers: thoskagfur and Jodhpur (in
Rajasthan); on the other side of Kotri, near ThBaka Khan in Las Bela
and Numera districts (Balochistan), was ruler J&&ing” or “Sultan™)
Ghulam; in Meri was ruler Khan of Kalat (Balochisfaand finally
Diwan Mulraj (Sikh) from Multan. They would all hav offered
assistance.

Had the Diwan committed any offence, then the Macsion would have
been justified. But the manner in which he anddaisghter died, for the
sake of their religion and belief, caused sorrow anguish to many a
person.
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Sindhi philanthropy: Dayaram Jethmal College, Karadi, c.1890

= 3 i ; , |

In late 1800s, Sindhi students intent on pursuinfiege education, had to enrol at
Bombay University. Recognizing the obvious needaf@indh based institution for higher
education, Diwan Dayaram Jethmal (see Adiomal Shahwescendants, page 64), in
conjunction with the British Administration, credt&indh Arts College in Karachi in
1882. Over time, student demand for places grewic<ollege faculties. In 1887 the
Diwan passed away, and in his memory further fumelse secured involving his brother
Doulatram Jethmal, Bulchand Dayaram (a prominenicationalist) and other well
wishers . The institution expanded and was renaams&hyaram Jethmal Sind College
(“DJ"). Subsequent years saw the addition of a muebded college hostel — funded by
Diwan Metharam Gidumal Shahani.

Hyderabad too had its fair share of support fromdBi philanthropists: Sindh National
Arts College of 1917, was to attract funding angpmart from Dayaram Gidumal
Shahani’'s son Kewalram, and undergo name chandgayaram Gidumal National
College("DG”) in 1928.

Continuing prosperity amongst Sindhi families ahelit desire to improve society, resulted
in the creation of hospitals, parks, libraries, spapers and places of worship, across many
parts of Sindh Province.

78



Chapter XII: Profiles of Amil families in Hyderabad - continued
Gulrajanis: please refer to Punwani group.

Lalwanis

Where the Lalwanis originate from, is not knowneTdelief is that their
fore fathers were common shopkeepers. Two isstreetaattention when
examining their family tree. Firstly, in the Lalwdamily tree, the names
of priests are included. Thus, each descendamieihalwani family tree
carries the name of the priest of the day (examplaale name structure:
name given, name of priest, then Lalwani as surhaRmest Paruram,
whose temple exists in Lalwani lane is mentionetthéir family tree.

(Web searches indicates that their ancestor waslBthehand, who had
sons: Gurdasmal, Sahibrai, Phulchand, and Panjumal)

Second issue is that Idanmal, Diwan Vazirmal, &atther Kishanchand
and other descendants of Diwan Uttamsing, have baked Lalwanis

for years. Yet no trace exists of their recordskbax Bhai Lalchand.

Perhaps these persons adopted the surname Lahaartisey resided in
close proximity to the true Lalwanis.

However, having secured their Shujrohos (lineagerds), it can be seen
that some call themselves Uttamsinghani (after Divdttamsingh).
Others who are descendants of Diwan Rochiram, ot @an not trace
themselves back to Lalchand, have adopted the mar@rdharimalani.

Based on folklore, Bherumal writes that the Lalw#amily traits are
unique. They have within their family history, timelusion of Bhadani
Bhuda (old person, and hence toothless) roots. Memvehere is no
record of such tribe/group in Sindh, India or therlMd over. Their
physical structure is obvious and can be recogrireed afar. Ordinarily,
men perspire through pores in their skin — to na@mbody temperature.
But Bhadani men have smooth skin, resulting in éighody
temperatures. Thus in ordinary daylight, they argceptible to the heat.
They are known to bathe frequently and wear wehiig to keep body
temperatures low.
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Hence the saying: Bhud Bhadani — Thando Pani (esthman of
Bhadani, needs chilled water).

Bhadani folk tend to have four molars (back teetwp upper and two
lower. Although their front teeth are absent, theg able to not only eat
roti, but also chew supari (beetle nuts). Bhudngpea Hindi word,
actually describes their appearance (namely, lddkoot teeth), makes
them look much older than actual age. It seemssihett teeth structures
are hereditary.

It is commonly known that illnesses can be hereglitand that in such
cases, sons and daughters inherit defective gemsthieir parents. This
appears not to be the case in the case of Bhadanilids, where

“toothlessness” skips a generation in the inhecgaohain. Thus, it is
only grandchildren, and not sons and daughters, inferit these defects
from a family elder who is toothless. Moreover, wisich defects occur
amongst the grandchildren, it only affects the nmatember. The second
aspect of this folklore on gene inheritance is,ttiahere exists four, five

(or more) grandchildren in the toothless family iohahen only two

grandsons are affected; granddaughters are ndeetea.

It seems that one Mr. A.H. Aitkin, a naturalist, svpuzzled by the
hereditary nature effecting Bhadanis. He arrangedend a toothless
Bhadani for examination by the Civil Surgeon of Idgyabad, at
Hyderabad Hospital. The Civil Surgeon formed theniom that the

occurrence of “toothlessness” would lessen thrayegterations. Thus the
numbers of grandsons affected would decrease fromemt two, to

become one, and then eventually disappear. In adduwindred years,
“toothlessness” cases would thus disappear.

Other hereditary traits also affect Lalwanis. Items that some
grandchildren are also born deaf. This conditicens®to occur in every
alternate child born in the family; it affects bdibys and girls alike. For
these children, often deafness is accompanied bmbdess, as
difficulties in hearing leads to difficulties in epch. Through hereditary,
Bhadani males are often toothless, whilst both lamg girls can be deaf
and dumb. However, the occurrences of deafnessghrbereditary, do
not always follow hard and fast rules: there areepxions. God’'s
wonders!
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(Further evidence on Bherumal’s observations cafotsed in Journal of
Hereditary, article “A toothless type of man — #leudhas of India” by
K.l. Thadani, 1921).

Makhijas: please refer to Mirchandani group.

Malkanis

Malkanis are from Rajputana. It can not be asaegthiwhy they came to
Sind from Rajputana. However, it can be stated #fitdr coming to
Sindh they settled for a brief period in Bhiriartmoof Naushahro Feroze.
Their forefather was Malakmal, hence derivatiosuwhame Malkani.

(Web searches indicates that there was severe damirfRajputana in
1811-12 — leading to mass exodus south, towardthSand else where.
This may explain the arrival of Malkanis in Sindh).

Some Malkanis claim that their Nukh is Dariri. Hoxge that Nukh
belongs to Ramchandanis with whom the Malkanis hawve
connection. Note however, that Munshi Awatrai Malk was
adopted by a Ramchandani familthe mention of Munshi Awatrai
Malkani, instantly brings to mind the name of haghier Diwan Sahibhri,
who was a well known Persian poet. On Mirs’ fansil@ecasions, be they
grief (death) or happiness (marriage), Diwan Sédiilarould compile a
poem; these would enamour his audiences.

Munshi Awatrai Malkani (died 1901) himself was @ less stature (see
page 60). He was appointed treasurer for the Mirigdom (Chancellor

of the Exchequer — Mali Vazir). In 1843, when SinBlovince was

annexed under the British Administration, Sir CharNapier went to
Malkani lane (where Munshi Awatrai Malkani lived® acquire keys to
the Treasury. It is reported that Munshi Awatraplied that he could not
part with the keys until he had written permissfom his master, (Mir

Sobdar Khan of Hyderabad, exiled under British,rated died 1846).

Both Munshi Awatrai Malkani and Diwan Showkiram Ashi were
Mukhis of Hyderabad for a short period (see pdde \We have seen that
the word Munshi used in earlier parts of the boeKects the root
meaning (namely a Persian word, originally usedaf@ontractor, writer
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or secretary). Thus, Munshi Awatrai was Treaswand Munshi Valiram

(see Manshanis) was a Chief Minister, Vazir-e-Azeé®nch profiles

indicate that during the reigns of Kalhoras andsiihe status of Munshi
was higher than that of Diwans.

(With the expansion of administrative tasks unddtidh rule, Munshis
were to become clerks, accountants and secretaBlesjumal notes that,
with the passage of time, the post of Munshi hag louch of its
significance, and has fallen from its exalted posit Now a days,
Munshis are ordinary clerks, office assistants gadadn correspondence,
or book-keepers to accountants.

Mahtanis

In the early part of this book we learnt that Amiasio migrated from

Punjab into Sind Province, were often employed he tervice or

administration of Mughal rulers (Kalhoras and Ta#)uFrst cousins of
Amils, who also migrated at the same time but chibegath of business
and enterprise (Bhaibunds), began to go separats.waver time,

connections between these cousins became loose andhe cases, lost.
Each group began to form their own communitiesiimd®. An instance

of such separation amongst once close cousinghaifdahtanis.

Today, Mahtanis are considered as Bhaibunds, leytdhe near cousins
of Sadaranganis (see Chapter X), who are Amils. tdtahi and
Sadarang were two brothers and their Nukh was “Ger#ahtabrai’s
lineage is as follows: Mahtabrai's son is Madansiktahtabrai;
Madansing’s son is Motiram Madansing; Motiram’sh§e Baharmal
Motiram; Baharmal’s son is Ajumal Baharmal. Froris tfour generation
lineage, Baharmal Motiram settled in Tando Mohardhen, which is in
the southern portion of Hyderabad District.

Bherumal remarks, that from this lineage, the pregell known Mukhis
living in Hyderabad are Daryahdinomal and his sossatdas.
Daryahdinomal is the son of Mukhi Mulchand. It camt be said with
certainty whether Mulchand was the son of Bharamtifslm or of
Motiram Madansing. Nevertheless it has been asoeddhat Mulchand
is a Mahtani.
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Ajumal Baharmal Mahtani, the fourth generation @eslant of
Mahtabrai, was employed as a Revenue Divisionak@ff(tax collector
— tahsildar) under Mir Mohammad Khan Talpur fooad period. He had
two sons: Rijhumal and Satramdas.

Rijhumal himself held a similar post with Mir Nag{han of Hyderabad
(died 1843, Battle of Hyderabad) and to this daystii known as
Rijhumal Tabhisildar. Rijhumal had five sons: Kistirand, Thadamal,
Wadhumal, Asanmal and Parmanand. The last two lewe @& present.
Mr. Asanmal has started a newspaper “Karachi Chlghin English and
also “Sookhri” (gift) in English and in Hindu-Sihdscript.

Satramdas (Rijhumal’s brother) had two sons: Nauama Mulchand.
Naumal's son Khemchand, is a Sindhwork merchantthWather
Mahtanis, which include Bhai Vasiomal Assumal thellwknow
Sindhwork merchant, and his brothers and nephetwsy have all
collectively contributed greatly to charitable casisin Hyderabad.
Mahtanis form a large group of Bhaibunds in Hydadab

Manshanis

Just as Sitlanis, Kandharanis and Akalis (Khalsadin) are branches of
Advanis, so also are Manshanis. A descendant ofmatiuthe forefather
of Advanis (see Chapter VIII) was Munshi Valiram avlvas Chief
Minister (vazir-e-azam) to Mir Nasir Khan of Hydbeal. He had a big
garden which extended from the bungalow of Diwarnadliai to the lane
where Bhai Mulchand resided. Today, buildings eaisthat garden plot.

The descendants of Munshi Valiram, adopted the vixudshi for their
surname as “Manshani”, and are now referred to assianis, although
their roots belong to the Advanis.

Mangharmalanis

They are migrants from Punjab. Their forefather &iwMangharmal
separated from his brothers for private reasond, \@mtured south to
Sind in the service of Mirs. During his service, &ghieved important
status, and was in fact sent to Afghanistan asvd@aasador for the Mir.

Diwan Mangharmal’s son Metharam also joined theiserof the Mirs.
Upon Sindh Province being annexed and ruled btitesh in 1843, the
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Mir along with Metharam went to Britain, to pleatat Sindh be handed
back to the Mirs. They returned with great hopesl @ere placed under
custody awaiting outcome of the appeal. In theriimieMetharam passed
away - free from such earthly matters. (Their apjped to Mirs being
granted Political Pensions by the British).

Subsequent to Metharam, their families startedgusiangharmalanis as
their surname. Following such events, their famili®mained much
disturbed, and separated. Their families were effesmployment in the
British Administration, but they chose not to ad¢egmd thus witnessed
difficulties amongst their own kith and kin. Lateany of their families

did prosper. A few of the Mangharmalanis settledanobabad.

Mirchandanis

Mirchandanis originate from Multan. For a periodtiaie, they settled in
Khudabad, but when the city was destroyed (by MaHhdn, see
Chapter V), they like other Hindu Sindhis, fledrtearby villages. In the
case of Mirchandanis, they migrated to Talti in seeth, where they still
reside. As Hyderabad city flourished, the Mircharidaagain like other
Hindu Sindhi families, migrated there.

In Hyderabad in the area where they now live, amak o their arrival,
fisher men used to sell their catch. Therefore Narwani lane is also
referred to as “old fish market” (purani machhi &an.

Mirchandani Nukh is “Makhija”, and therefore sommnilies use the
surname Makhija or Makhijanis. In fact Makhija ietname of a Nukh —
and not the surname of families. There is no aestadver the forefather
of the Mirchandanis. But their forefather has beeferred to as
Vanajoromal. This Vanajoromal had two sons: Hasaapmd Adatmal.

Hasrajmal's descendants include Udharam (now c@liacgn Udharam)
who is the son of Thanwardas. Many of Diwan Udhasaiamily have
been living in Kirpalani lane for a long time. Afthgh they call
themselves Mirchandanis, they are in fact Hasramsl

Adatmal (Hasrajmal's brother) had a son called Mima. Morardas
himself had two sons: Matomal and Mirchand. Thecdedants of
Mirchand are Mirchandanis. The descendants of Mataall themselves
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Makhija (following the name of their Nukh from theincestors’ time) ,
although they are in fact “Matanis” ( from Matomal)

Bherumal notes, that there are many families betgntp the Makhija
Nukh: in south Sind Province, and also in mid-&ima Bhiria town (in
the taluka of Naushahro Feroze).

In Hyderabad, a number of Mirchandanis were empuloge surveyors
(for canal supervision) by the Mirs. It is hearditttwhen the British

overthrew the Mirs of Sindh in 1843, the surveyidtheir instruments,
in the hope that the British would not have sudirimments, and would
therefore not be able to measure the Indus rivedsy canals, nor the
depth of much needed water in wells. The logic et in need of such
instruments, the British would then rely upon, dagiorably employ

them (Mirchandanis) as surveyors.

Wadhwanis

The entire group of Wadhwanis migrated from Multand were
employed as Diwans during the reign of the Kalhothen Sindh
Province was later ruled by the Talpur Mirs (ciré@90), it was
bifurcated into three States: Hyderabad (with itsai@ars, page 35),
Mirpurkhas and Khairpur. Following bifurcation, serfamilies went to
Khairpur, and others to Khudabad and then onto kaul. Many
Wadhwanis still live in Khairpur Sate, and haverbseen to visit their
Hyderabadi Wadhwanis relations on such occasionsnafriage and
death. However, over time, such visits have dirhieds

Their Nukh is difficult to ascertain — but is unsteod to be “Pathan” in
origin. Although a few elders are able to assigt amuch investigation

has been pursued, still their Nukh remains ungertéiom comments
provided by their elders, it seems that the Patidakh was adopted, as
the Wadhwani ancestors felt it appropriate to @eahsir employers — the
Pathans. However, such an explanation needs furtkiestigation. The

Wadhwani situation is very similar to that of th@aBanis - whose
surname is also influenced by their employer, SBettmari.
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Bhawnanis lineage from Adiomal Shahwani (page 111)

86




Vaswanis
The Vaswani family group, together with other Hindmils (possibly
related as neighbours), migrated from Multan.

Hingoranis: please refer to Ramchandanis.

(Web searches yield: Diwan Sukhanand Khilomal asalmer, Nukh
Dariri, fathered Hingormal and Rangomal. Hingormpalovided
Hingoranis surname, and fathered Tilumal, Baghdhathubchand,
Tharoomal. Brothers Baghchand and Khubchand midrate Dudan
vilage and adopted surname Dudani — still Nukh ilamDiwan
Tharoomal fathered Gurbuxrai and Ramchand, therlatlocating to
Hyderabad. Descendants of Ramchand gave rise tmarser
Ramchandani).

Bhawnanis

When describing Ajwanis (Chapter 1X), it was men&d that
Bhawnanis, Gidwani, Chhablanis, Jagtianis are osusf Ajwanis. This
is displayed in Diwan Adiomal Shahwani's family d@récirca 1886),
included in a book “A History of Sind”, complied k¢han Bahadur
Mirza Kalich Faridun Beg, in English.

Bherumal reminds readers that the Chhablanis shawnDiwan
Adiomal’'s family tree (page 63) are descendantySHbalmal onto)
Sabhachand, and have Manuchand as their Nukh. wbewu of
Chhablanis of this Manuchand Nukh extraction, hatarted using
Bhawnanis as their surname. (Thus we have withamddhand Nukh,
the use of Bhawnani surname by descendants of Bitasaand also by
descendants of Sabhachand).

Bherumal re-emphasizes that the Chhablanis havialghNKhasthuria
(see Chapter X), are not related to the Chhabldisplayed in the
Manuchand Nukh family tree (page 63).

The Bhawnani surnamed descendants of Sabhachawnihg liin
Hyderabad at present are: Jaichandrai MajusingvBaai (Pleader),
Dialmal Doulatram Bhawnani (son of Doulatram theodecutor of
Shikarpur, born 1873 and sub-Judge of Jacobabad ft601). The
Bhawnani surnamed descendants of Bhawandas, aldng liin
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Hyderabad, is the well known advocate (pleader) diwTolaram
Sachanand Bhawnani (son of Sachanand BhawnanijarDilwlaram’s
connection to Adiomal Shahwani in mapped (belowainextract from
Mirza Beg's family tree of Adiomal Shahwani.

r Adiomal Shahwani

[ ]
]

Belomal Bhawandas
(Bhawnani)

Sabalmal

Sabachand

Sablani
(Chhablani).

Gidumal & Co I VI
Some have FMMwm51ng J
chosen to use

I
Bhawnani as r Mulsing & Co

their surname. Gidwanis I

Ramsing & Co J

rJagtia.nis & Ajwanis T
[ Sachanand J
I

l Tolaram (Pleader) J

u

—

}_

Being cousins of Ajwanis, details of Bhawnanis fgmbrigins and
forefathers is common; this can be found under Aja/arofile.

Bhambanis

(Bherumal in the course of his duties, had an dppdy to visit Pad Idan
during 1915-18. This allowed him to make extensiates produced
below).

The Bhambanis reside in Pad Idan. Pad means wddsrrPad Idan or
Pat Idan means wild stretch of land, populateddayynal. There is also a
rail station of that name, approximately a mile pwhuilt by the East
India Company, around 120 years ago).
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The forefathers of Diwan Idanmal were originallprfr Jaisalmer, and
migrated to Sind and settled in the village of Hirajan in Khairpur
State. They are Dairi Nukh - same as the RamcimsdaHyderabad.

Diwan Idanmal married one of his daughters to oaeaidas (marriage
c. 1750), who with his brother Gulabrai, and othevere agricultural

landlords in Hingorajan. Property disputes aroseragst the landlords;
Naraindas separated from his brother, and requdstedather-in-law,

Diwan Idanmal’s help. Naraindas proposed a peacsifillement - away
from his brother and disputes. Diwan Idanmal prdeeeto cultivate a
wild plot of land (many miles south from Hingorjacanear Naushahro
Feroze) which was some three miles distance framiliage of Chiho

(Ghot Chiho). There he encouraged many Bhaibundscawstruct

buildings. A new village thus came to existence.

As Diwan Idanmal had founded the village, it wamed after him: Pad
Idan, and is also known as Chiho Pat (pat is pldard in Sindhi), as it
was close to Chiho village. A good and noble citjizand land owner,
called Fateh Ali Khan Rajper also resided in ChiHe. was known to
offer protection to his subjects in case of need.viths of Rajper caste
and had the command of one lakh Rajpers. Withshpport and trust,
Diwan Idanmal continued to develop the area ardgel further.

Today, one can find trace that Pad Idan was a seamdl well inhabited

village. At its outskirts, there is evidence ofantient canal, but weather
has however taken its toll on the village. Digginghe area for water,

revealed the presence of some eight or nine anegielé. A landowner

had uncovered one well in good condition. He hasoreed the earth

from the well, and used it to repair and creatamalswall around the

well. This has resulted in the reuse of an ancigit— at no expense.

Pad Idan community is a great example of brothetteoongst Hindus
and Muslims. Descendants of Fateh Khan and Idarstill live in
harmony.

Bherumal provides ancestral details on Diwan Iddismson-in-law,
Naraindas (mentioned above). Naraindas's ancedioed in Hasan
Abdul near Rawalpindi, Punjab, and were pious Hifudk. It seems that
children from their community encountered teasingl aidicule by
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Muslim children - over the worship of Hindu goddessThe Hindu
elders considered that this was the same as bésngsgdectful to the
Prophet's daughter. Disputes arose, which resuitedNariandas’

ancestors having to leave Hasan Abdul and most,tbrMultan, then to
Rohri, and eventually to Hingorajan. Years lateyais in Hingorajan that
Naraindas himself quarreled with his brother anagbt solitude with his
father-in-law, Diwan Idanmal, and so shifted to Réah (Chiho Pat).

In Pad Idan, Naraindas fathered five sons: Karar(eldkest), Motumal,
Raimal, Ghariomal and Khiantomal. (Over time, hieaated himself to
Hyderabad and then Karachi, although his descesdamintained
residences in Pad Idan). Karanmal himself had &mns: Wadhusing,
Jamiatrai, Atmaram, and Bhambhomal (youngest). Fitusilineage, a
few Diwans of Pad Idan started using the surnamasahis (derived
from Karanmal) and Bhambhanis (from Bhambhomal).

(As Naraindas was son-in-law of Diwan Idanmal, thdaraindas’
descendants have a Nukh different to Diwan Idanwaaiich is Dariri).

Noticing the expansion in his daughter’s familywan Idanmal handed
his land and building to his descendants in Pad,ldad went back to
Hingorajan, Khairpur State. Diwan Idanmal’'s own enalescendants
carry surnames Kirtanis and Ramchandanis (henceh Nriri). In
Khahi Rahu (north of Naushahro Feroze), and furth@tth in Tharu
Shah and Bhiria and other places, many SindhisasfrCNukh are to be
found.

From Naraindas (Diwan ldanmal’'s son-in-law) lineagambhomal
prospered the most. Bhambhomal (giving rise to Bfeamsurname) had
nine sons; only one, Diwan Madhansing Bhambanyiges today, and
is nearly eighty five years of age. Naraindas' samse, in the main,
agricultural landlords.

Of the eight deceased sons of Bhambhomal, one vilganDRamsing
who was considered Madar-al-Maham (Minister of t@dnAffairs) in
Khairpur State. To date, people still remark of hiealth. Ramsing’'s
own son Mansing (born 1872) was also a great laddloA further
descendant within Naraindas's lineage, Badaldamedlie being
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Naraindas onto Karanmal onto Jamiatrai onto Badg/daas also a
prosperous landlord.

Badaldas was appointed as Diwan of Jaam of Las @eiacely state
near Balochistan, founded by Jam Ali Khan in 17&#] later absorbed
under British rule), and had offices in SonmiardanKarachi. Badaldas
Jamiatrai, being based in Karachi, was able tdokskarelationships with
various Seths and the Bhojwanis of Karachi. Todaynumber of
Bhojwani grandsons (through daughters of Bhojwaare Diwans in

Pad Idan. Bhojwanis are also related, by marriage,other well

established families in Hyderabad.

The Nukh of Bhambhanis is Chugh. Persons of thathNaxist in many
locations in Punjab and Sind. Within Punjab, thiskN is not held in
high regard. Many Chugh Nukh families reside intedsind Province.

Takhatanis (also see Ramchandanis and Hingoranis)

Amongst the (Hindu) families in Bhiria town, the &hfamilies

(Kewalramani) and Khilnani families are well knowtowever, amongst
all families here, the Takhatani are consideredukdka Amils. Some of
the brothers of the Takhatanis call themselves éigis. The entire
Takhatani aakai are cousins of Ramchandanis of tdpae; they all
share the Dariri Nukh and originate from Jaisalmer.

Thadanis

Thadani families live in Khianto Tando (East Hydsad) and in Gosain
Surajghar Lane. They migrated initially from Uch Kinudabad. When
Khudabad was set on fire by Khosa tribesmen (1388 page 32), some
migrated to Sahiti (name given to central regiorSofdh) and some to
Talti. (near Daultapur). Those who went to Salsitet migrated south to
Khianto Tando in Hyderabad. Some of the familieovft for Talti,
later settled in Gosain Lane in Hyderabad, leayiagind some relative
who still live in Talti, with others in Khairpur Ste.

Punwanis (including Gulrajanis)

Descriptions here apply to both Punwanis (descgsdaf Punhomal)
and Gulrajanis (descendants of Gulrajmal), as Pmah@and Gulrajmal
were brothers.
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Their lineage is as follows: Thakurdas sired Mabia who sired
Punhomal and Gulrajmal. Their Nukh is Linjhar. Thieed near villages
Sibi and Dadhar, at Narigaj (near Nari and Gaj réye Bherumal
investigates and learns that Phunomal’s forefativerge goldsmiths. As
evidence, Bherumal notes that the rituals that regtice are common
among goldsmiths, and not found amongst any HydelalAmil
families. The ritual involves the statue of Uma Dwhich is prepared
out of cow dung, with grains of rice sprinkled oueAt a predetermined
day, the statue is immersed in either a river animg water.

Punhomal’s ancestors lived in peace in the NarigBe@ for many years.
Unfortunately, this harmony turned sour when teeiployer, the ruler of
the area, developed troublesome attitudes towaedtaties in this Amil
family. It is natural for each family to maintaineir dignity and respect
Thus, this Amil family considered it best to ledhe area, and therefore
migrated south to Bakhar. The arrangements thereawé¢o their liking,
and moved once again, further south to Khudabad.

In Khudabad they became acquainted with Diwan Aduhgancestor of
the Advanis, who was residing there at the timeatéNhat at that time,
Diwan Adumal and Diwan Gidumal were both employed Moor
Mohammad Kalhora, circa 1736, see Chapter XI). hudabad, Diwan
Adumal took Punhomal’s ancestors “under his winfhen the Diwan
with other Amil communities, migrated to Hyderalfade Chapter VIII),
Punhomal and his brother Gulrajmal accompaniedilnean and settled
near his area. This is why in Advani Lane in Hytlaid the Punwanis
live on one side of the street, whilst the Gulrggdive on the other side.
Even today they maintain close relationships — @aflg on special
occasions.

Initially, the Punwanis maintained good relatiopshwith families in
Nari Gaj. However, for past forty years, the raas in Nari Gaj have not
visited Hyderabad; contact has been lost.

Punhomal had five sons: Khusholdas, Assardas, Bongh Guwaldas
and Uttamchand. In Hyderabad, the last son Uttant;haarried into a
family from Khairpur State. Some of Uttamchandassdendants thus
went to live with their maternal in-laws in Khaimpu
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Chapter XIII: Amils — religion and languages

Readers will appreciate that today, Amils and Disvdime not only in
Hyderabad, but also in many other parts of SindbviRce. In fact at
present, they are to be found in numerous towrssacSindh: Khairpur,
Pad Idan, Bhiria, Tharu Shah, Halani, Jacobabadkalna, Ratodero,
Bubak, Talti, Patro, Chaneja, Paran, and otheregla®©ne family is also
to be found in Gachero (Moro Taluka).

As we have seen, a number of these dispersed AmndsDiwans are
connected through marriages with the Diwans of gidad. Also noted
earlier, is the fact that Amil families generallyiginate from Punjab,
Jaisalmer and other northern areas.

The origin of Amil families in Sindh, can be firmgstablished by way of
their religion and language. Thus, Amils and therahants who
accompanied them from Punjab, belong mostly toSiké sect. Prior to
migration these Amils had been influenced by thee“K'’s” of the Sikh
traditions (see page 95). Few of them had growin taér and possessed
a kirpan (sword). Some wore kada (bangles) andhkafendergarment).
Many of the Khudabadi Amils (who later migratednréeKhudabad, south
to Hyderabad) had grown their hair, but most hawes stopped this
practice - although a few Amils in Hyderabad stllain long hair.

Diwan Navalrai, Mukhi of Hyderabad (see page 5t Kavalrai

Showkiram Advani: 1843-93) had for the last 60 geaadopted the
Brahmo teachings. A number of his relatives are fdflowers, although
originally, they were all followers of Guru Nanak.

(Web searches reveals that Diwan Navalrai was enffed by the
Brahmo Samaj teachings during a visit to Calcutta870 where he met
with, and was much impressed by Keshub ChandrasSetipwer of the

movement).

Furthermore, Amils who now follow Arya Samaj, Devansj,
Radhaswami and other such movements, were originaill Sikh
extraction, migrating from Punjab to Sindh. Othfmils not from
Punjab, but living in close proximity to Amils conumities from the
Punjab, eventually adopted the Sikh faith. Howetley also continue to
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observe their accessorial roots and revere their gods and goddesses,
Darya (river), and serve Thakur (Krishna).

(Amongst this mixture of religions and beliefs)siome cases, at marriage
ceremonies, some Amils recite hymns (Vidhi) whielvéntheir origins in
Kutch. During the marriage, the bride’s right haisdjoined with the
groom’s left hand and covered with a dupatta (lsogrf). This aspect of
the ceremony is called Hathyalo and prayers areradtto Devima
(goddess Devi) to keep the couple safe. Similadther customs,
mannerism, variations in the use of Sindhi languagel pronunciation,
can all help to determine an Amil’s caste and ptzfoarigin.

In the month of Sawan (or Shriwan/Shawan, rainy tmpnAmils
perform Gogio (Nag Panchami) ceremony. Actually iBogvas a
Chauhan (Rajasthan Rajputs ancestors) by castdhiaridmple is to be
found in Punjab. Migrant Amils have imported thegi®&oceremony and
its performances.

Bherumal highlights how to distinguish Hyderabadnifs - by referring
to the Sindhi proverbs they use:

“Aya Mir, bhaga Pir” (when the Mir rulers came, talhora wise-ones,
fled) is not a Sindhi proverb. The proverb stenmnfra story of Amroh
town where Miranji lived, and who was nickname “MifFhis nickname
was heard by the forefathers of Amils and Bhaibundse Punjab, and
they brought this proverbs to Sindh.

“Ek panth, do karaj” (one effort, two results) ipare Hindi proverb, but
brought to Sindh by Mathura.

“Anja Delhi, dur ahe” (Delhi is still far away) canrirom the Punjab.

“Andhan bhi Multan ladho” (even the blind reactiedhd Multan)

indicates that nothing is impossible if one setesoheart and mind to
accomplish a certain task. Basically, it referstite beneficial route
(Chapter II: for Grand Trunk road- Shahi Rastdlofeed by migrants
from Multan to Sindh Province.
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Some say that there are about three thousand poweSindhi language
- about 75% of these were imported by our forefatfrom Punjab.

“Jagendan jo vacchun, sutlan ja koonhan” (meanihg: awake get
beneficial results, and the sleepy suffer minimasuits) seems to have
been imported by Gujaratis migrating to Sind. Thagioal Gujarati
proverbs being “Jagate ki kunya, sote ka ketra"aritg this, anybody
would remark that it is not of Punjabi origin.

“Raba ji rori hui, to vihayan mein vapari” (meaningvhen even the
awake are under oppression, how much so for tlepwplas certainly to
have its roots in Jaisalmer and Kutch.

When Kutchi folk greet each other, and enquireheirt wellbeing, they
say “Theek chee?” meaning “how are you — very Well?

Such proverbs, sayings and use of words by Amilgyiges proof of
their origins.

Panj Kakkar - five articles of Sikh faith
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Chapter XIV: Amils - dress and ornaments

In the period of Mahabharata, five thousand yegrs &lindus used to
place “mukt” (crown-diadem) on their heads. Accoglito ancient
customs, Lord Shri Krishna was also following thractice. Today, like
Shri Krishna, bridegrooms wear mukt and other omva around the
neck and hands. All Amils continue this traditias do other Hindus.
Elder Hindus are wearing half sleeve shirts (kamnéke Christians. It is
shorter than an ordinary traditional kurta, butden than a sadri
(waistcoat).

We can locate the origin of the mukt from the Maiaat. It is not
possible to find a similar reference point for tharee. However, by
reference to books by Sister Nivedita (1867-191i4te® Nivedita, born
as Margaret Elizabeth Noble, was a Scots-Irishasosbrker, author,
teacher and disciple of Swami Vivekananda who dearethe name. She
wrote several books on Indian religion and spitityawe found old

pictures of Misr (ancient name for Egypt) with geddes wearing
clothing like a saree.

At present many ladies have “patties” (strips)hat base of their sarees,
to create a pallu (part of saree draped over thaldars). But previously,
sarees did not carry such additions, as anciersrfs'gonsidered stitched
clothing as unholy. This explains why in olden das@rees, dhotis and
other clothing, were left unstitched.

Later on, Hindus started to wear pagri (turban®sehvaried in style
across India — depending on location and customsgh&Bhaibunds still
adhere to their ancient customs of dress. Howgherdress of Amils has
undergone change over time, although they do wagrigpand dhotis on
occasions of marriage and death. The practice ashoAgils and
Bhaibunds of “pagri-rasm” after a death (tying ofusban — to denote
succession of the elders son), started once pagrisworn generally.

When Amils worked for the Kalhora and Mirs (circd2D onwards) they
wore long turbans, flowing/loose pajamas (patloandl mojari slippers
(jutti - toes curled up slippers with fancy emburig). Like their Mir

masters, Amils also supported waist bands and smagves around the
neck (dupatta). At school, Amil children too woulgar caps (kinkhabs —
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embroidered caps), similar to other Mir childreme$e days, legal men
(advocates - vakils) wear such caps when attenclingt — a formality
which started when Amils used to attend Mir couftmils today, also
wear long kurtas and sadris (waistcoats) — muchk like Mirs do.
Bherumal remarks, that Muslim kurta button strips @n the right side of
the garment, whilst those of Hindus are on thedieli.

Amil ladies too had adopted the dress customs ahevoof Muslim
Mirs. They wore bangles on both the upper and Iopagts of the arm,
and skirts (petticoats tied from the waist). SommilAfamilies also
adopted the Muslim veil. During that period, the a$ ornaments such as
anklets, forehead ornaments, rings for fingerss eard toes, amongst
others, was in vogue.

Today, the less well off Amils who could not affalide leather shoes
(jutti), are purchasing rough leather shoes. Bhatunotes that Amil

ladies shoes were richly embroidered, using paleuce® on material

covering the toes, and were flat. Each shoe wagesgon the foot by the
use of one or two toes, exposed through the ememaddmaterial. Over
past 25 years, mojari footwear has become outdatdle last 10 years
it has become totally out of fashion. Slippers Kwiit shoe laces and
backs) or flat chappals, are in common use. In éhésof rapid change,
shoes with high heels are in fashion.

Previously, both the young and old used to weag looats with closed
collars; today only the elderly continue with thigire. The young prefer
coats made from check patterned Madrasi cloth whagts around 5-6
annas per yard. Tailoring charges are around 5sapencoat. Around
1880, a bartering system used to exist; this hasdisappeared.

Boys from well-to-do Amil families wear cholas (gB) with their collars
embroidered in gold and silver threads (mukes). dédqes they wear on
their heads are also embroidered. Ribboned tagdrth swing left and
right as the head moves, are added to the centtieeofap. Some hats
carried background designs, often complimentedilgrsor gold bands.
At home, Amils wear thinner caps with embroidery, sSimple silken
cloth caps (topi). A number of wealthy Amils suppeaps made of
muslin or thick poplin under their turbans, and adtlpatta.
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Now a days, Diwan Navalrai (Navalrai Showkiram Adyahas started
wearing cheap check cloth from Hala, for his coad &ousers. Sadhu
Hiranand (brother of Diwan Navalrai) and Diwan BRodas (Pribhodas
Shewakram Advani, cousin to Diwan Navalrai) hawsodbllowed his
footsteps. Other Hindus have also adopted suchictptfor simplicity.
By wearing such clothing, Diwan Navalrai is givipgeference to Sindh
sourced cloth, rather than to foreign importedtcl@iwan Navalrai was
practicing these “swadeshi” ideas in Sind, welldoefsuch ideas gained
strength across Hind following the partition of Bah(into two entities)
in October 1905.

Bherumal remarks on trends in Amil head dress: Apilt on a dhoti and
a turban only on occasions of marriage and deatherwise they
generally wear caps (jari wali topi). After the liamn of mukes (gold and
silver threads) and zari (gold lace) on caps,ofelid the fashion of
velvet caps with flat tops, which only a few Amfldlow at present. A
few years back, Turkish fez and “Bangalore cap” evepgue. The
general use of caps is still in fashion.

Ladies used to wear Khairpuri peshgir (a wide giinvn , paro,
petticoat) and some still do. In 1916, the fastobwhite peshgir started,
and today ladies prefer varieties in peshgirs, aedr sarees too. The
period of 1900s has seen great and fast movinggelsaim fashion —
driven by the younger generation. In general, wonvegar gold
ornaments, rings and bangles (bracelets, insteddrefand upper arm
bracelets made of ivory). Nose rings (natha) Haeen replaced by phuli
studs. These changes seem to have started by Bagimi Guru. From
1917, ladies have preferred the use of locketsrengs. In 1918, Amil
boys started joining the scouts movement (foundetbD8); their scouts
uniform resembles military dress.

The fashion influences that Hyderabad has on Siisdimuch like Paris
has on the rest of Europe. As most Amils live irdelsabad and Karachi
(in 1919), changes in fashion from these two citad®s time to spread
across other major towns of Sind.

New fashions are emerging at a fast rate. Tragglialesmen visiting
towns are routinely introducing new ideas in at@nd fashion. Since
their mode of travel is by foot, by the time Hydamdi fashion is taken to
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remote towns and villages, it is out of date in ekabad. It is known that
changes in fashion, requires creativity from thengy About ten years
ago, three or four youngsters started wearing iolath bowties. At that
time they were held in contempt; today it is comnmisee even children
in such attire.

Amil dress fashion has been driven by the creatioft youngsters, the
inheritance of Mirs dress codes, and now the stiiem the English.

There is often resistance to change, but eventediinge does occur.
People are always conscious of their appearancéeasdo of their soul.
The fickle minded (adventurous) accept new fashmre readily, as
they are less shy and not too concerned of befifereint.

On hairstyles, Bherumal remarks, that in the dalyshe Mirs, some

Amils refrained from cutting their hair — much liekhs. Later, new hair
styles were adopted. Some hair styles supportedrbiys were only a

circular patch of hair on the crown of their he@itiese styles originate
from Gujarat and Jaisalmer. Other Amils used tosloly the top of the
head, leaving surrounding growth. A few Bhaibun@sted to adopt long
sideburns. Some Amils parted their hair in the dgddesulting in hair on

both sides; this style was eye catching.

Regarding facial hair, Bherumal writes that ancidimdus used to shave
their beards, but Amils started to retain beardd$ mmoustaches during
Mughal rulers. Over the past few years, Amil havarted shaving
beards, although Bhaibunds used to do so everné@nalays.

Today, barber shops charge one taka (slang for, d6n@nnas to a rupee)
for elders, 1 pice or paisa (64 paisa or pices topee) for young men
and 1-2 pices (192 pices or paisa in a rupee)tidgdren. In 1890 there

were no barber shops. Barbers would travel froraepta place with their

“paki” (blade) tool bags. Younger generation tdokshaving their own

faces, but used the services of a barber for hag, @adopting hair styles
of the day. Generally, elders shave and had hésr eeekly.

From around 1916, Amil youngsters started keepialf moustaches
whilst others had no moustaches. They copied Earofashion of the
day. This was a great period of change on all foAmils noted the
short European surnames, and some soon startdubtiers their own:
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Shivdasani became Sanis, Sipahimalanis became Thadani to Thad,
and Kirpalani to Krip.

Some Amils wear European hats and evening capse $omw prefer to
bear-headed and look like Bengalis. Amils who haettled in Europe
are often mistaken for Italians. In Sindh, it if teat Amil fashion is on
par with Parsi, Bengali and European fashions. feis@ion that Amil
ladies now adopt can make them look like Parsisistvisome look
beautiful in hats, and are referred to Madams (Ee&0).

Coinage Act of 1835: Sindh uses the currency where 16 annas make one rupee; 4 pice
make one anna; 3 pice make one paisa. In effect a pice is 192 part of a rupee. When

published, Bherumal's book sold for 10 annas.

in Sindh, July 1852, it is based on the postal system of runners (Dak) who served the
Indus valley. (Centre) red sealing wax stamps cracked easily; they were replaced by

(Left) Scinde District Dawk the 1% adhesive postage stamp to be used in Asia. Introduced
paper stamps The stamp carries the coat of arms of The East India Company.
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Progress of Sindhi women

Dayaram Jethmal College, Karachi: The Jubliee Torches (Wth January, 1937)
i 3

SITTING :—(From Left to Right)
Miss D.D. Jhangiani, Miss P.P. Punwani, Miss M.T. Thadani, Miss M.R. Sipahimalani, Miss R.J. Shi i, and Miss L.N. Mansukhani.
STANDING :—(From Left to Right)
Miss M. K. Uttamsing, Miss D. J. Shahani, Miss P. T. Advani, Miss K. G. Vaswani, Miss S. T. Sipahimalani, Miss K. H. Gurbuxani,
Miss R. T. Mi i, Miss P. K. i, Miss R. ‘I Advani, and Miss D. I. Punwani.

The introduction of English education, especially Bombay and Calcutta, and the
increasing number of British-educated Sindhis rethg home, started changing the
complexion of Sindhi urban society into one withghminfluences. At D.J. College, the
first girl student was admitted in 1889. Up to 19a4ly 3 girls had enrolled. By 1937, 91
ladies had been awarded B.A degrees.

Sydney Jaferrkuli Mirza, (1902 student) reflects thé college’s Golden Jubilee
celebrations of 1937: ... it must not be forgotteat} at that time “purdah” had not been
discarded by the progressive Hindus even. The pssgin this respect has been
phenomenal of late years that the lady-studentsirderstood to be so numerous now as
to be able to fill a class independently themselVéss is all to the good. “
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Chapter XV: Amil lifestyles — customs, rites andood

Rabi-al-Sani is a month (fourth month in Muslimeradar) celebrated by
Muslims, and is also referred to as Pir (after gHgadi person Abdul-
Qadir-Jilan, who is considered Pir-i-Piran). The passed away on the
eleventh day in 1166 A.D. Muslims observe the eh¢lr of each month
in his memory. Milkmen on that day, do not sellt banate their milk as
charity.

The influence of the Mughal Mirs was so strongt #anils also observe

this sacred day, and distribute rabri-prasad cgpstid paise to children.
Amil children carry rabri-prasad in small bags amstribute to all passers
by uttering: “vatho Pirji mithai” (please acceptests in memory of Pir).

Some citizens use chickpeas coated in sugar (ggdauola) as prasad.
Over the last few years Amils have dropped thire, although it is

still followed by Bhaibunds in rural areas in amdund Hyderabad.

During the month of Muharram (first month in Islangalendar) and on
the day of Ashura, Amils offer Muslims sweet drinfeherbat). Matam
(ceremonial chest beating) during the month of Budm is also
observed

Over time, Amil ladies started to use such occadmnwear silver
bangles, in the belief and hope that this would leagreater prosperity.
In addition, the parents of these Amil ladies waosdehd a rupee or two as
kharchi (gift) with some food, to the parents ofitrson-in-laws. A few
years back, Amils started to discontinue such ecost@nd practices
which they had previously observed during the Muslalendar.

Bherumal narrates another Amil custom. This custems followed by
Amil ladies, to determine the outcome of their weish(for example
whether a particular job would be successful, oarfexpected person
would indeed turn up, and other such issues). Tistom involved
wearing as many costume jewellry bangles (faldalpossible, along the
arm. If there occurred a surplus of three banghes; the wish would be
unsuccessful; excess of two bangles meant suae$sne bangle meant
the wish would take time to be fulfiled. He aclviedges that many
readers will not understand this practice, and dtero further
explanation.
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Women would gather their ever changing collectibrbangles, for this
purpose. They would then adorn each bangle, umgilarm was fully
covered. Bangles which could not be worn on the, avare then
bunched into sets of three bangles. After credtiege three bangle sets,
any remainder provided the answer to their wistafiér bunching into
threes, there was no remainder, then the wish waisggto be
unsuccessful. If two bangles were left after bunghthen the wish was
going to be successful. If however only one bamgleained, then the
wish would take time to be fulfilled.

One can not be certain as to how this custom atmsgenoting that the
ladies utter the name of Bibi Fathima (daughtetheffounder of Islam)
during this practice, it is likely that this wastbrigin.

Since British rule, such customs have disappedfed: ones have been
adopted, such as the festival of Christmas, at Wwhiime Amils send
cakes as gifts to the homes of their married daught

Bherumal remarks that Amils generally incur largpenses on marriage
and death customs, although some Amils adopt a minple and
economic approach. Dinner parties are consideredtetgss in the
absence of potato cutlets, brain cutlets, muttmpstor omelettes. Amils
prefer (for reasons of dowry) to get their sonsriadrinto families of
Mukhis, Sindhworkies and Seths, but when it coneethé marriage of
their daughters, these Amils consider marriages tich Seth, as below
their dignity.

Previously, bridegrooms used to wear tall muktaswao, head dress) but
these days, the use of these are now used in diestigals such as
Chhat. Also, bride and bridegroom would sit on $atidlwooden seat);
now a couch or sofa is used. Brides would preWousear long veils
(ghunghat) with head so bent, that maids would hiveassist the
bridegroom. From 1917 onwards, brides now sit er@atl some do not
cover their faces. Ghunghat and other such cust@aws been influenced
Muslim rulers, and were passed down by Amil eld8gasfore finishing
my notes, it is clear that lifestyles change a®tgoes by, and customs
will change accordingly.
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Today in Hyderabad, restaurants and eateries arashion, as are
buffets. In that respect Hyderabad is more advarlcatother parts of
Sindh Province.

In Hyderabad, Amils generally do not posses cowsl, so the use of
churned milk (butter-milk) has replaced proper curd

Guests are welcomed and honoured with much respetts follow this
mantra, and are very hospitable. Guests are offenetl rich and tasty
food, that for them, memories of good hospitalibgérs on. Eating at
restaurants and other outside eateries is popwad any caste
distinctions on choice of restaurant is disappegarmils visit Muslim,
Irani, or Christian food establishments, withousitetion.

“Amilan-jo-Ahwal”, published in 1919 ends here:dmses our translation.

Upon retirement from The Salt Department at KotBherumal
Mahirchand Advani, pursued his literary talentsy arent onto hold the
Chair of Sindhi, at D.J. Sind College, in Karachie photo below is of
the teaching staff at the college, taken at itsd&olJubilee in 1939.
Bherumal is seated in the second row, third froenright (B.M.Advani).

: THE TEACHING STAFF

1sT Row—(Left fo Right) G.5S. Kotwani, A. L.Shaikh, L.H. Ajwani, M.G. Punwani, J. V. Lakhani, D.T. Mariwala,
N. B. Butani, T. M. Advani, G. G. Kewalramani, Adrian Duarte, G. G. Paldhikar, C. Christie, and G. D. Advani.

280 Row—{Left to Right) A. K. Jiandani, J. D). Belani, M. U. Malkani, M. P. Lakhani, C.S. Narwani, M. K. Pirzada,
T. ]J. Balwani, D. R. Mankad, S. G. Khubchandani, B. N. Mulay, L. A. DeSouza, B. M. Advani, A. S. Rawtani,
and D. H. Butani.

3RD Row—(Left to Right) ]. B. Sidhwa, C.C. Ramtri, D. J. Madan, R. V. Advani, T.R. Tulyani, R. R. Kirpalani,
B. V. Vyas, K. A. Kalani, G. S. Karimy, K. G. Gajria, L. N. Pherwani, J. P. Vaswani and K. P. Daroga.
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Epilogue: Migrations — planned and political.

Bherumal ends his story of the Amils, at a time whiyderabad’s Talpur
influence was finally (and forcibly) replaced byitigsh rule.

Despite military disturbances, thankfully, Sindfdgnils and Bhaibunds
alike), were now free to own land. They went odldoninate education in
Sindh, and by the turn of the century, they cordélres lion's share of
senior posts in the British government, and coaftgistice. In parallel,
Sindhworkers established trading networks withig British Empire and
wider afield. Often, immediate families and closéatives migrated (this
time peacefully) from Sindh, to join these Sindhkess in their new
environments. During this period, Shikarpuri baskéased in central
Asia, were impacted by the Russian Revolution 0i719Thus they
shifted their bases to Karachi, Bombay, Madras@ueita.

As Sindhis prospered, so did Hyderabad: “its stresed to be washed
with rose water. It once hosted a large numberofigns that overflowed
with green parks where children played - all thesee testimony of its

grandeur and peaceful public life.” (Express TribuMarch 5, 2016).

However, in preference to Hyderabad, the Britishden&arachi their

capital of Sindh Province: it provided a strategpa port for international
trade, and a gateway to land-locked Punjab. The network from

Karachi, through Kotri junction, then northwards tdultan, and

eastwards to Delhi, enhanced patterns of trade.adkérinstalled

tramways in 1900, and an aerodrome in 1924. Owvee,tiKarachi

surpassed Hyderabad’'s prominence. Not surprisinghge number of
Hyderabadi (and other) Sindhis migrated to Karaahd went on to share
the capital's prosperity.

Readers will recollect that, some 300 years eadiater Mughal rule,
persecution, disputes and tensions were the ramesafor migration of
Hindus into Sindh. Despite British rule, similar nemunal tensions
continued to fester in Sindh. Concurrently, somaddi Sindhis were
engaged in Quit India movement, which eventually e Partition in
1947. Amil, Bhaibund and Shikarpuri Sindhis, alamigh other Hindus,
were later to encounter bloodshed, displacementaasdof property, and
with it, traumatic changes to their livelihoods.
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Titles used to describe Hindu Sindhis Appendix |

ALIM: (llim) means education. A person who takes to educatidn an
becomes a scholar is called Alim or Vidyawan (ledjn

AMAL : in Arabic means hope, expectation, aspiration.

AMIL: translated from Arabic, refers to persons who ‘averkers”,
“strivers”, “invaluable” or “hopeful’. Thus a peys who after getting
education, acts upon it i.e. translates his edmcatito action, is called an
Amil. However, by 1900s in Sindh, the word had deped different
shades of meaning. Those who entered GovernmeQffimial services
were called Amils. Collectively, these office bearavere called Amils —
as a caste or race thus emerged. This label castinell into the 271
century. Today, descendants of original Amils, arest likely to be
engaged in a wide range of hon-Government serytgpgally business,
trade and the professions).They continue to barezfeo as Amils e.qg.
they belong to Amil families.

BHAIBUND: Whilst the Amils specialized in Administration, the
Bhaibunds (both being sub-caste of Lohanas) eegaged in trade. Of
the two, the Bhaibunds tended to be more wealthya @esult of their
mobility and participation in trade. Nonethelesshiararchy existed.
Bhaibund means “brotherhood”.

DIWAN : the words Diwan and Amil are not synonymoudalet Diwan
or Dwan has five usages:

a) collection of Ghazals or Poems (usually in Rex,sArabic or Urdu) of
one author. As examples, Diwan-e-Mir would be thiected works of
Mir Taqi Mir. Similarly, Diwan Gul refers to the plication, in Bombay
in 1855, of poems of the first Sindhi poet Gul Motmad (born in Sindh
1811). Similarly, the works of Mirza Kalich Faridieg (Sindhi scholar
born 7th October 1853, in a small village calleshd@ Thoro, suburb of
Hyderabad), are famously called Diwan Kalich.

b) diary or Book of entries (typically account bepkin Arabic, the word
Diwan was first used for the army registers, areghtbeneralized to any
register or book of records;
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c) based on word usage for book of records, thedwdiwan was

extended to refer to the title of a Revenue officiaand also to

Departments (Finance, Treasury, etc);

d) kutcheri (Urdu meaning a court/hall) for the @mde of rulers. Thus
Diwan-i-Khas or Hall of Private Audiences, in thedRFort Delhi, was
the place where Mughal emperors received courtied state guests.
Likewise, Diwan-i-Am is the Hall of Public Audieacwhere emperors
received members of the general public to hear grevances;

e) attendees of Durbars in Sindh, were also rafetiweas Diwans. This
usage of Diwan arose during the reign of dynastidéalhoras and Mirs.

Durbars were formal meetings in royal courts, whdiseussions of the
state were held. However, during British Raj, therdv Durbar was

applied to great ceremonial gatherings — namehhiDBlurbars, which

was held on three occasions (1877 onwards).

The above clearly shows that every Amil was noiweaD, but that every
Diwan was an Amil. Thus, all Government officialene called Amils
and a few of these Amils who held Diwani positieanstatus and had the
right to enter Durbars, were called Diwans.

With the end of Mir Talpur-dynasty in 1843, follavg a battle with the
British forces at Miani in Sindh, the systems ofrBar and Diwan-ship
began to erode. When Sindh became a part of Biitidla’'s Bombay
Presidency in 1847, the words Diwan and Amil weik i® use, and
carried the original meanings. In the early years o0British
Administration, Amils were the lower official cadrevhilst the Diwans
(Amils, Bhaibunds and others) occupied a highdusta

Progressively, this status distinction disappearadd within the
Administration, all Amils were considered as equ&lswever, human
nature being what it is, in society, Amils aspiredbe referred to as
Diwans. Thus even those Amils who had never set iimaa Durbar,
started calling themselves Diwans.

Over time, the use (or misuse) of Diwan in a nawes passed on, from
one generation to the next — as a hereditary Tithe. usage of Diwan was
particularly advantageous in business or tradetioelships. Post-
Partition and several generations later, the usBiwin does not have
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any specific connotation. The use of Amil howeveesl still signify
family roots of a set of castes (or Nukhs) of Hilsduom Sindh.

MUKHI: derived from “mukhiya”, meaning foremost. As detitit is
used for a head of community or village elites #radr local government
(panchayat). They were most influential in each wmity, as they were
awarded with both civil and judicial powers. Oftéime Mukhi could be a
hereditary position inherited by the eldest sonamrelected position, as
were the panchayats. Usually, decisions made byp#mehayat were
accepted by their communities and did not requifereement.

MUNSHI: is a Persian word, originally used for a contactvriter or
secretary. During Kalhora and Mir dynasties. Munsglais used as a
respected title for persons who achieved masteey tanguages. They
were employed as translators, essay writers, antpedhe with
correspondence. In later years, Munshis were pdatly important as
secretaries to Europeans during the Raj periodh \tfie expansion of
administrative duties under British rule, Munshisre/to become clerks,
accountants and secretaries. These Munshis couMuséms or Amils
(non-Muslims).

The word Munshi continues to be used for both Hindand Muslims.
However, the only difference is that correspondeme®kers in an
English office are called Clerks and those of Estglor Sindhi family
working in Sindhi offices are called Munshis, ameyt continue to be
called Munshi even after their proceeding on penaiter retirement.

MAHITO : Derived from Gujarati, and used by Bhaibunds r{fro
Guijarat) to describe Amils. The word is synonymuaiith Munshi , and
refers to Amils who were employed as correspongleattendants, by
Bhaibund traders.

VANIO : Amils call Bhaibunds “Vanio”, as the latter areop keepers.
Vanio is a distorted form. The original correctrfpois “Bania” from
Sanskrit “Vanik”, to denote a person who carriestoade. (Note that “b”
and “v" are often interchangeable). This is a Himdird brought by
Amils from Punjab.
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Hyderabad c. 1880: population and infrastructure Appendix Il

Hyderabad around 1919, is the natural focus for&@hal’'s book. He has
taken great effort to describe the foundations gtiétabad involving
Diwan Gidumal, and the subsequent migration of imdindus (Amils
and Bhaibunds alike) to this new and thriving towe. ends his book, by
commenting on the lives of Amil families who hattked in and around
Hyderabad, since 1780.

In this Appendix, we add to his observations, lphiding material on the
wider society and infrastructure of Hyderabad, ait870-1880. We
acknowledge that our offering here is not complemjertheless it does
provide the reader a fuller picture of the conditip and often,
constraints, under which Amil families and commigsitprospered. A
map and sketch of Hyderabad, together with seydratos of the town,
and its Phuleli Bridge, has already set the scemre Chapter VI) for
detailed descriptions below.

Extracts are from “A gazetteer of the Province wfd3, by A.W. Hughes,
published by George, Bell & sons, London, 1876

Hyderabad Taluka- population. The entire population of the
Hyderabad Taluka, according to the census of 18723,217, of whom
65,627 are Muslims, 27,304 Hindus, and 4,454 Sikhs, remainder
comprising Europeans, Indo-Europeans, Parsis, Geage others. This
number includes the British military force statidret Hyderabad, which
consists of a battery of Royal Artillery, a detaemn of the English
regiment of foot stationed at Karachi, a nativemegt of Baluchis, and
some men in the Ordnance Department, numberingeesitvt200 and
1300 officers and men, or with their families antddwers, 1906 persons
in all.

Hyderabad City- population. The population of the city of Hyderabad
was found by the census of 1872 to be 35,272. €dethl3,065 were

Muslims, 16,889 Hindus, and 367 Christians, whi)@54 belonged to

other races. The suburban population is enteré¢8&0.

The Hindu portion of the inhabitants are principdlohanas, divided
into the two great classes of Amils, or Governmeetvants, and
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Shaukars, or merchants, shopkeepers, and otheese Tdre, besides
these, Brahmans, Thakurs, several classes of #tiedéanmunity, Sikhs,
Jews, and others.

Profile of Hyderabad: the hill on which Hyderabad stands has the form
of a parallelogram. Between this hill elevation d@hd bank of the Fuleli
on the east, there is a plain of nearly one mileraye breadth; and
between its western side and the Indus there ithangplain, which has
an extent of three miles and a half in breadth.

At its southern extremity is situated the citadehglam Shah Kalhora's
fort) of Hyderabad, which is separated from thertdsy a dry ditch 40

yards broad, and forms the only artificial defeathis city.

The ditch which separates the citadel from the {oago insulates the
southern extremity of the hill on which the citadghnds, and the
communication is maintained by means of a briddachvis situated in

front of the principal entrance into the fort, asgbosite the main street,
or bazaar (Shahi Bazaar), which stretches fromgbist to the northern

extremity of the town in a straight line. The entra is defended by a
semicircular curtain; and in order to reach it, whatever side the
approach be made, you must traverse one-half diréneedth of the town,

through streets of about ten yards wide.

The buildings in the interior of the citadel preisgreat confusion, much
more so than is observed in the town itself. Thacstires are of all kinds,
placed without any apparent arrangement, and diady @ommunication
between one part of the fort and another by narovegked lanes. There
are bungalows in which the princes (Mirs) residej achambers are set
apart for public business, in which they hold trdarbars. Dwellings for
their domestics (servants), mosques, stables amanBaare also situated
within this fort.

Within the citadel (fort), there are no gardens, maidan nor open
square, for the purpose of exercise, or for vaitgthe intricate mass of
dwellings which are heaped together in close deordhey are all
surrounded by a high wall, which is over-toppedydny the large round
tower, which is the most conspicuous building ia titadel, and also by
two or three of the bungalows in which the Mirsides Therefore, within
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this stronghold, the princes of Sindh live immuradd seldom go out,
except for hunting.

Besides the bazaar mentioned above, which alsdifmscas the main

street of Hyderabad, there are two other streetshwiun on either side

parallel to it. Like the main street, these twasts also traverse (north-
south) the whole length of the town. These twoestrare crossed at right
angles by shorter streets/lanes which run eastwasd. (It is amongst

these shorter east-west lanes that many Amil famiteside; often the
lanes carry their family names).

The town is a collection of flat roof mud buildingslosely packed
together, and has few if any, good houses. Persbn&spectability
(typically, wealthy Hindu Sindhis), who had no qeas within the fort,
resided in some of the small hamlets situated mastlthe banks of the
Fuleli, where also were the gardens belongingeaduirs.

Towards the north where the main market street,ghdse are Kalhora
and Talpur tombs. Immediately to the south of ¢hesnbs, which cover
the northern portion of the hill on which Hyderakiadouilt, stands the
jail, erected in 1851, and distant about 500 y&s the town.

In the south of the town, adjoining the road whicinnects Hyderabad
with Gidu Bandar, and in close proximity to the twamment bungalows

(of British Administrators), is the Collector's Kiery, or public office, a

fine upper-storied building of red brick, 208 féatg, by 70 feet broad.

Here also are the court-houses, new travelers'ddowvg and library (this

latter was the old travelers' bungalow), as alsersd houses occupied by
different civil officers of Government.

Eastward from the Kutchery, and close to the férHgderabad, is the
civil and police hospital and charitable dispens@aly located in one
building), seated on a somewhat elevated positidre hospital is
capable of accommodating 40 patients. During W ytears 1873 and
1874, there were treated in the charitable dispgris2,440 and 18,592
persons respectively.

The Hyderabad municipality, established in the y#863, has done
much of late years towards improving the town, ey in a sanitary
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point of view; new roads have been made, and ceraitk

improvements have been effected in those alreadtirex Altogether

there are about twelve miles of metalled roadsoh @&ound the city, and
these are now fairly lighted with kerosene oil-lanffhe approximate
area of the Hyderabad municipality is about 15 sgumiles, up to its
western boundary, which extends to the Indus, dinly Gidu Bandar
and the old entrenched camp.

Water supply: the inhabitants of Hyderabad are supplied witts th
necessity, from the plain at the foot of the hill which the city stands.
The ditch situated at the base of the hill alwagstains some stagnant
water, and serves the poorer classes. But thosecahaafford it (the

water), derive their supply from the Fuleli, thrbughich, though the

water is collected in small pools, there is stifeable current, even in the
dry season, from the main river. Such currentsygrts the water from

becoming salty, as usually takes place when a bbdsater remains long

stagnant, in consequence of the large proportiosadtf in the soil of

Sindh.

Action has at last been taken by the municipalityards providing a
proper water supply for the city and camp of Hyberh At present the
only drinking water obtainable by the great majodt the inhabitants is
from the three city tanks, which are supplied withter from the new
Fuleli by means of the Doman Wah (modern day KhaadR Tank #

1,2,and 3 and DomanWah are the relics of thosekgyedhe canal

system in the District is extensive, with 43 Gowveemt canals used to
irrigate the area. Of these 7 are main feedersrdhminder being off-
shoots.

Medical Establishments the only medical establishments in this District
which are at or near the city of Hyderabad, anenatic asylum, situated
on the road leading from Hyderabad to Gidu Bandad a civil and
police hospital, as also a charitable dispensang. fWo latter occupying
one and the same building and situated on the mwestige of the hilly
plateau on which the town is built. The positiomy@d, and the building
contains sufficient accommodation for 40 patiemtsportion of the
expenses of the charitable dispensary is defraydddebmunicipality.
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It was during 1869 that the town of Hyderabad wasrely visited with
cholera, which is thus described by Dr. Holmesthd, civil surgeon at
that station : — " The first suspicious case ocadiin Hyderabad on the
14th August, 1869, but the real epidemic commermdexait the beginning
of September and lasted till the end of Octobe32 &ases occurred, and
of these 364 died and 228 recovered.

Education: the Government and private aided educational insbifigiin
this District of all descriptions (including thosethe city of Hyderabad)
in 1874 was 30, with an attendance of 2,185 pu@ifghese institutions,
24 were Government schools, with 1,563 pupils, greater number of
which are in the city of Hyderabad itself. Amonrwese latter are an
engineering establishment (9 pupils), a high (12®ilp) and normal
school (25 pupils), as also several middle and toglass institutions.
The girls' schools are all included in the abovmbers.

Among the private schools, the principal one ig¢ twnnected with the
Church Missionary Society, located at Hyderabadftbe year 1862. It
is well- conducted in every respect, and which pespared several
pupils who have at times successfully passed thmbBy matriculation
examination. The attendance at this school is ak80t In connection
with this Church Missionary Society, is also a gjischool (founded
1867) with 88 pupils, and a vernacular school (ftech 1871) with 92
pupils. At Hyderabad, too, is the Roman Catholibd®¢ of St Joseph's
(established 1868), with an attendance of 21 pupils

Postal Lines the postal lines of communication in this digtiace three

in number, all of them leading directly from thevtoof Hyderabad. The
first, which is a horse-line, goes towards Rolirg second runs to Mirpur
Khas in the Hala district, and the third to BageéFgndo, in the Tanda
division. These two latter are foot lines. Theréig one post-office in
the Taluka, and this is at Hyderabad, which is #éfsosole disbursing
office throughout the whole Collect orate of Hydwd.

Extract from Dr. Murlidhar Jetley’s interview (Jur#13), featured in
Sinddhishaan.com:

Dr. Jetley : | was born on 7th November 1930, in Hyderabad, Igifithe
famous Shahi Bazaar of Hyderabad stretches fromla@huShah
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Kalhora's fort in the south up to the tombs of Mis in the north. The
Central Jail was also located there near the taanidsclose by was the
Hirabad colony, established by the Sindhi Hindu PeniThe length of

the bazaar must have been approximately 1% to @ni€iters, but the
breadth was hardly around 15 feet with shops dreegide. There were
many by-lanes on either side of the bazaar whichevik@own by the
different family names like Advani lane, Chandiratngane, Malkani

lane, Mansukhani lane and so on. In the centrehefllazaar on the
eastern side was the Mukhiki lane, where we had3oMmouses. One
consisted of my grandfather’s clinic, the other waxupied by my
grandfather’s younger brother and his family, whibg father and his
younger brothers stayed in the third house, whenad born. In fact,
Shahi Bazaar was built on a bare hill with slopisiges viz. Tilak

Chaadhi and Thorhe Chaadhi etc. with Phuleli camalthe east and
Sindhu river on the west. Even now the structurthefold city is almost
the same, although the splendor and elegance gifr&hpartition days is
absent.

Dr. Jetley, continues: The Hindu Amils and Bhailgindho migrated
from Khudabad to Hyderabad were granted plots treeisides of the
Shahi Bazaar outside the governmental fort, wheagowus Hindu
families built their houses. In this manner thamsek took the name after
the families residing in those lanes. Graduallipeotareas outside the fort
also began developing. The houses in Hyderabaddcbel easily
identified by the wind catchers on the roofs whduld be seen on
almost all the roofs in the olden city. These waadichers used to face the
south-west direction from where the cool sea bresiered and cooled
the entire house. We too had one such wind catwhehe roof of our
house.
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